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Abstract 

 Legislative prayer is a common practice within local, state and federal 

legislative forums. Despite Supreme Court cases which have challenged the 

constitutionality of government-sanctioned prayer, legislative prayer persists as a 

constitutional political tradition within legislative forums. Prayers are offered 

regardless of what issues are deliberated upon, this has the potential to create 

tension when proposed bills are on issues that are religiously charged. Given the 

religious nature of anti-choice arguments, I argue that prayers prior to debates 

about abortion have the potential to change the affect within the political 

atmosphere.  I transcribed a series of prayers offered prior to state legislative 

sessions which included deliberation and/or votes on bills pushing for abortion 

restrictions. Using these prayers, I investigate the rhetorical strategies used in 

legislative prayers in order to understand how these rhetorical strategies implicate 

affect within the political sphere. 
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Chapter 1 – Introduction 

The U.S. Constitution is a godless and secular document, whose only 
references to religion in government are exclusionary, such as prohibiting a 
religious test for public office. It is a fundamental principle of Establishment 
Clause jurisprudence that the government cannot promote one religion over 
another, or religion over nonreligion. The framers did not pray when 
adopting our Constitution. Surely if the founders did not need prayer to write 
the document that founded our nation, the Washington Senate can 
successfully conduct its secular business without prayer as well. (Gaylor) 

 

 Each time a legislative session opens at the state or national level, a prayer is 

offered to commence the political forum. The presentation of a prayer within 

legislative fora is a historical tradition, but the content of the prayers is more than 

just words. Prayers carry with them a history of religious affect and religious 

expectations for action and morals. When prayers are offered before deliberation on 

deeply controversial topics with a strong religious opposition like abortion, how can 

government sanctioned prayer lead to debates that value arguments across the 

spectrum? People will bring their political beliefs to legislative forums as informed 

by their life and religious experiences, but the political sphere should strive to keep 

the government disassociated from overt religious lines of thought (prayers). 

Abortion is a topic that continues to remain a partisan issue with arguments steeped 

in religious understandings of life and spirituality. Due to these religious 

underpinnings, investigations into the rhetorical act of prayer prior to votes and 

debates on legislation which impact abortion access is a relevant and important area 

of study.  

My thesis analyzes prayers presented at the start of state legislative sessions 

which included debates and votes on legislation restricting abortion access. By 
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connecting affect theory to understandings of prayer and religiosity, I investigate 

the way in which prayers interact with affect inside the political sphere. In this first 

chapter, I detail the importance of studying legislative prayer in context of abortion, 

the legal history of legislative prayer and the method I use for my research.  

Importance  

The question of the separation of church and state is one that is widely 

debated and divergently interpreted by many legal scholars. The presence of 

religion within state structures and the public sphere has many important 

implications for our society including the way schools teach history and science, 

various medical and scientific developments including stem cell research, freedom 

of speech, LGBTQ rights, and reproductive health.  

Two values central to American democracy are the freedom of speech as well 

as the separation of church and state. The Establishment Clause in the First 

Amendment indicates that the government cannot create any laws which “respect 

an establishment of religion” (Legal Information Institute). A full separation of 

church and state is not completely achievable in a country that also fundamentally 

believes in the right to practice religion freely and the right to free speech. To 

elaborate, if an individual can expect to express their voice freely, that expression 

cannot be restricted based on content. Additionally, this means that those who 

propose free speech cannot in a consistent manner advocate content based 

restrictions. Individuals make up governmental structures and will make decisions 

based on what they believe is morally permissible and politically necessary. 

Practically, what this means is that legislators can and will use their religious beliefs 
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as justifications for action because the government doesn’t (and shouldn’t) have a 

legal or practical mechanism to prevent people from exercising their faith and right 

to speak freely.  

A specific controversy I examine is the act of legislative prayer. Bruce 

Ledewitz, a professor of law at Duquesne University School of Law defines 

legislative prayer as “the practice of opening various kinds of governmental 

meetings and activities with a prayer of some kind”. He says that “legislative prayer 

varies from the entirely pro forma incantation of the Supreme Court — “God save 

the United States and this honorable court” — to more formal prayers offered by 

rotating members of the clergy” (Ledewitz). 

The relationship between the government and religion can be understood via 

a contract analogy. Roderick Hart makes an argument that a contract exists between 

organized religion in the United States and the United States Government (Hart, 

1977).  Lee explains Hart’s understanding of the “contract”: 

The centerpiece of Hart’s analysis of the pragmatic use of religion in his 

employment of the metaphor of the “contract”. He characterizes the sacred-

secular rhetorical relationship as an unstated, but enforceable contract 

between government and organized religion. The rhetorical behavior of 

public officials and religious leaders can then be understood as the carrying 

out, in a quite self-interested way, the terms of this contract. Hart’s contract 

has four parts: (1) ’The guise of complete separation between the United 

States Government and Organized Religion will be maintained by both 

parties.’ (2) ‘The guise of existential equality between the United States 
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Government and Organized Religion will be maintained by both parties, but 

Organized Religion’s realm will be solely that of the rhetorical.’ (3) ‘United 

States Government rhetoric will refrain from being overly religious and 

Organized Religion’s rhetoric will refrain from being overly political.’ (4) 

‘Neither United States Government nor Organized Religion shall, in any 

fashion whatsoever, make known to the general populace the exact terms of 

the contract contained herein’. (Lee 7) 

The purpose of this contract is to ensure that the religious majority in America 

(Christianity) is able to have a sense of religious unity and influence on the moral 

politics of America as a mechanism to preserve Christianity. This contract is not 

limited to governmental organizations, but occurs at the level of elections where 

candidates utilize faith as an argument to demonstrate why they are fit for office. 

This reinforcing the notion of the contract by promising to voters that they will keep 

religious values within American politics without advocating for a blatantly secular 

state.  

 Powell and Neiva argue that there are four implications of religious appeals 

in politics (84-88). First, religious appeals can be self-serving and false. Politicians 

can (and do) easily create a picture of themselves as the moral, every-day, church-

going family-man (generally). This image is often conjured up by a team of campaign 

workers seeking to create a pure religious persona for the candidate. Counter to the 

typical intention of religion, which is aimed at creating a better community and 

society, candidates can use religion to further their own individual goals. Although 

the two likely are present as the same, it’s important to note that the use of religious 



5 
 

goals can manifest in the weaponization of religion in political debates by claiming a 

higher calling.   

 Second, religious appeals can be based in deception or hypocrisy. Politicians 

have the ability to use religious appeals based religious values they do not hold 

themselves.  

 Third, religious appeals are inappropriate given the constitutional mandate 

for separate of church and state. As discussed earlier, if there is to be an actual 

separation between church and state, the contract must be broken which continues 

to allow religion to inform political decisions. Not doing so, harms the ability for all 

to practice religion freely if their government is making religiously-specific political 

decisions. This process might be better understood as appeasement in order to 

reach a certain part of the population but the unbalanced nature of political appeals 

demonstrate an invisible form of Christianity within political deliberation, which is 

exactly what the separation of church and state is supposed to prevent.  

Fourth, religious appeals can feed into a process of fanaticism as they aim to 

shape the way in which political participants engage within the political sphere. This 

necessitate an investigation of affect and the role of legislative prayer prior to 

religiously contentious issues.  

The reason I reference the religious contract and implications of religious 

appeals is because legislative prayer is a manifestation of both concepts. The 

presentation of prayer within legislative forums demonstrates the drive to appease 

the religious majority while disguising the religious act of prayer as merely history. 

Similarly, legislative prayer can be understood as religious appeals on an affective 
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plane. My thesis examines the affective and discursive strategies employed by 

legislative prayer in order to potentially prime participants prior to deliberation on 

religiously-charged issues.  

There is value in understanding the role of religious affect specifically in the 

context of political decisions which are religiously contentious. Given the legality of 

legislative prayer before decisions on religiously charged issues, the government 

fundamentally sanctions the use of religion in legislative forums even when 

religiously charged issues are at stake. I focus on abortion as a case study to 

highlight the importance of research regarding religious affect within politics. I 

focus on abortion because given recent political alignments, women access to 

abortions is in serious contention. Trump has declared his intent to overturn Roe v. 

Wade (Kann), Texas recently approved rules that require aborted fetuses to receive 

funerals (Stack) and rapidly multiplying restrictions across the nation have been 

imposed on abortion access. The Guttmacher Institute, an organization focused on 

research, public education and policy analysis regarding sexual and reproductive 

health and rights, found that “Including the 57 abortion restrictions enacted in 2015, 

states have adopted 288 abortion restrictions just since the 2010 midterm elections 

swept abortion opponents into power in state capitals across the country. To put 

that number in context, states adopted nearly as many abortion restrictions during 

the last five years (288 enacted 2011–2015) as during the entire previous 15 years 

(292 enacted 1995–2010). Moreover, the sheer number of new restrictions enacted 

in 2015 makes it clear that this sustained assault on abortion access shows no signs 

of abating” (Nash et al.).  
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 The United States is a nation which prides itself on the ability to have free 

thought and expression while maintaining a government with no sanctioned 

religion. Within the political sphere, our country strives to rely upon rational 

thought, logic and argumentation, but religion continues to be a part of our political 

system in ways that are overt, but also covert. Legislative prayer may appear to be 

benevolent and of little importance other than continuing a historical tradition, but 

my investigation on affect and religion demonstrates that prayer provides more 

than just a ceremonial tradition, but also has the ability to shape and reflect the 

world in which we live. Given the concealed nature of religious rhetoric, Cadge and 

Konieczny demonstrate the importance of research regarding religion and politics 

by indicating that:  

In government settings and those related to governmental administration, 

such as the military, we see empirically a broadening awareness of religious 

practice in all its growing diversity, one that is both allowed to flourish and at 

the same time monitored so that religious disestablishment and its free 

exercise, enshrined in the First Amendment to the U.S. Constitution, are 

maintained.  

People have a variety of different relationships to religion ranging from positive to 

negative, some neutral, and the role of affect in response to presentations of 

religiosity within politics is critical to investigate if the separation of church and 

state is a value worth upholding.  

The First Amendment was created to allow religious groups to experience 

freedom in the United States. The founding and creation of the United States has 
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religious roots which have proven difficult to shake. “It was religion that gave birth 

to the English colonies in America. One must never forget that. In the United States 

religion is mingled with all the national customs and all those feelings which the 

word fatherland evokes” (Tocqueville 432). Our country was founded on four main 

ideals: religious freedom, freedom of speech, freedom of press and the right of self-

government. At the time, these were considered to be Protestant accomplishments, 

as the people who were developing the country were doing so in order to allow a 

place for their religion to flourish. The religious background of our country helps 

explain the religious tendencies which exist today despite the separation of church 

and state (Powell and Neiva 70). Although religious expression is a practice which 

persists across geography and time, it is nevertheless important to investigate the 

contextual implications of religious practice in context of the historical connections 

between religion and governance. The First Amendment establishes freedom of 

religion, but despite the celebration of religious freedom and diversity in America, 

Christianity remains the underlying mode of logic in which our nation was founded 

and continues to be seen as the primary ‘acceptable’ religion and moral code within 

the United States (Lunceford 21).  

Although Lunceford, Powell and Neiva and Tocqueville begin their 

arguments from a historical perspective, their point is that religious influences 

continue into present times. “In the United States today, it is hard to know where 

religion ends and politics begins. Or where politics ends and religion beings. There 

is a resounding emphasis on God and faith in the public communication of political 

leaders… God and country have been fused, mixing citizens’ understandings of 
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America with claims about divine wishes” (Domke and Coe, 145). Habermas has an 

explanation for this phenomenon, he argues that the individuals who make up 

society and make up active members of the government cannot separate themselves 

from their religious leanings and moral drives.  

Certainly, the concept of ‘the political’ remains a dubious heritage as long as 

political theology attempts to preserve metasocial connotations for whatever 

kind of state authority. In a liberal democracy, state power has lost its 

religious aura. And, in view of the fact of persisting pluralism, it is hard to see 

on which normative grounds the historical step toward the secularization of 

state power could ever be reversed. This in turn requires a justification of 

constitutional essentials and the outcomes of the democratic process in ways 

that are neutral toward the cognitive claims of competing worldviews. 

Democratic legitimacy is the only one available today. The idea of replacing it 

or complementing it by some presumably ‘deeper’ grounding of the 

constitution in a generally binding way amounts to obscurantism. This is, 

however, not to deny the great insight of John Rawls: “The liberal 

constitution itself must not ignore the contributions that religious groups can 

well make to the democratic process within civil society. Therefore, even the 

collective identity of a liberal community cannot remain unaffected by the 

fact of the political interaction between religious and nonreligious parts of 

the population, provided they recognize each other as equal members of the 

same democratic community. In this sense ‘the political,’ which has migrated 

from the level of the state to civil society, retains a reference to religion. It is 
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not the conception of an overlapping consensus between competing 

doctrines and worldviews that is primarily relevant here. (Habermas, “The 

Political: The Rational Meaning of a Questionable Inheritance of Political 

Theology” 24)  

 One of the central problems with religious influence in politics regarding 

abortion and reproductive freedom is that the religious stance is nearly always on 

the side of restriction, which affects those who do not hold religious beliefs that 

advocate for repressed bodily autonomy. The non-restrictive approach focuses on 

questions of access, but religious folks who use their beliefs to challenge 

reproductive rights are not forced to use the services they deem unethical. If an 

individual is religiously opposed to abortion, they have the full right to choose to not 

get an abortion. Right-wing Christians have historically sought to prohibit and limit 

abortion accessibility, whereas left-leaning politics don’t force abortion but rather 

argue that availability and choice is crucial. Just as individuals should have the right 

to exercise the religion of their choice, their decision to do that should not interfere 

with other individuals right to control their body in a way that is free from religious 

judgement. Political restriction regarding religiously charged issues is a problematic 

precedent to set, and allows for future injection of religion into political decision-

making. 

Abortion is both a feminist and religious issue and there are two important 

parts of my thesis which stem from this conundrum. The first is that abortion access 

is and has historically been a feminist issue and the second is that anti-choice 

arguments are and have historically been informed by religious beliefs. 
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 For the purpose of argumentative clarity, I accept the argument that bodily 

autonomy is critical to women’s rights. Anti-choice rhetoric inherently dismisses the 

ability for women to make personal decisions regarding their own bodies. 

Regardless of one’s convictions on choice, this research is still necessary to 

understand the ways in which prayer within political spaces could influence 

political consciousness and shape affect within the political arena. I aim to not 

dictate what a truly feminist agenda looks like, but rather to understand the 

potential implications of state-sanctioned religiosity prior to debates that are 

inherently religiously charged and divided.  

 A large component of the choice debate stems from questions of when life 

begins. Pro-choice individuals typically argue that fetus viability (and life) should be 

when the fetus could exit the womb and live without modern medicinal intervention 

(there is a scientific debate about when exactly this is). Anti-choice individuals who 

typically label themselves as pro-life often base their arguments on a spiritual 

understanding of life beginning at conception as a mechanism to over-ride the 

scientific component of viability within the abortion debate. Due to this split in 

beliefs regarding abortion, “Christian activists began grassroots campaigns to 

challenge the Supreme Court’s ruling [of Roe v. Wade]. They petitioned 

congressional representatives in national and state legislatures, protested along 

roads and highways, and opened “crisis pregnancy centers” to counsel women 

against abortion. They founded the National Right to Life Committee—an 

organization that was at one time ranked as the “eighth most influential public 

policy group in Washington”—and they rallied around a growing number of anti-
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abortion organizations” (Thomas, 519). Religious moral and spiritual beliefs shift 

the goal post to an argument that is not scientifically verifiable (spiritual presence of 

a fetus) to over-ride questions science when determining life viability. The pseudo-

scientific arguments steeped in religiosity about spirituality and where life begins 

has led Christian groups to be at the forefront of efforts to restrict choice which is 

why the abortion debate necessitates an investigation of the role of religiosity.  

I also focus on Christianity, as it is the largest religious sect in the United 

States. I want to be clear that I am not equating all strains of Christianity, nor am I 

arguing that all people who practice Christianity believe in limiting reproductive 

choice. Rather, I argue that those who oppose choice principally use religious beliefs 

as their justification and platform.  

Legislative Prayer Legal Context 

Congress spends $800,000 in tax money each year to cover opening prayers. 

Given that 25% of the United States population isn’t religious, it’s interesting that 

25% of the prayers offered are not in the name of atheism or agnosticism. Taxpayers 

spend $345,198 for the US House chaplain and $436,886 for the Senate chaplain in a 

year. Yet, “97% of the House invocations in the last 15 years have been Christian, 

2.7% have been Jewish and less than half a percent Muslim or Hindu” (FFIF “FFRF 

sues Congress for banning atheist from delivering house invocation”). Although 

Congress is not the entity I’m studying, the statistics and research that has 

previously been done centers on Congress at the Federal level. I introduce these 

statistics to demonstrate how this process happens on the national level.  
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 In 2014, the Supreme Court heard a case between the Town of Greece and 

Galloway. The legal battle began in 2010 when two residents of Greece, New York 

brought suit accusing Greece of violating the Establishment Clause because they 

believed that “the town intentionally excluded non-Christian prayer, and the town 

impermissibly permitted sectarian prayer” (Harvard Law Review). Beginning in the 

90’s, Greece invited local clergy members to hold prayers during their monthly town 

board meetings. The chaplains invited to participate were all Christian during the 

period between 1999 and 2007. Additionally, the town “provided no guidelines or 

restrictions on the content of the prayers, and the ministers composed prayers that 

contained both civic and distinctively Christian themes. While the town never 

denied anybody the opportunity to recite prayer, neither did it publicize its all-

comers policy” (Harvard Law Review).  

The original district court decided that the town had not violated the 

Establishment Clause. Following the initial decision, the Second Circuit reversed 

their decision, “writing for a unanimous panel, Judge Calabresi found that, under the 

totality of the circumstances as viewed by a reasonable objective observer, the 

town’s prayer practice conveyed an impermissible “official affiliation” with 

Christianity” (Harvard Law Review). Finally, the Supreme Court heard the decision 

and reversed the Second Circuits’ decision. On a 5-4 decision with the conservative 

judges in the majority, Justice Kennedy wrote for the Court majority arguing that the 

history of legislative prayer justifies sectarian prayer and used the decision in Marsh 

V. Chambers as a precedent (Harvard Law Review). Greece V. Gallagher is the most 
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recent case ruling on the legality of legislative prayer, but there is a long history of 

legal battles surrounding legislative prayer. 

 Despite the fact that Greece had only been inviting Christian ministers, the 

Supreme Court set the precedent that the common act of providing Christian-only 

prayers is okay as long as the prayers are not ‘impermissible’ under the 

Establishment Clause (Masci). The problem with impermissibility is that the term is 

vague and not clearly defined, impermissibility has various contexts to people. The 

vagueness of this statement is what justifies for prayer to be mostly Christian, as 

demonstrated in the Greece and Gallagher case. Atheists may find prayer completely 

impermissible, whereas people who actively practice religion would have a different 

stance. The notion that all denominations are offered a prayer has historically 

appeared to be a legal technicality to allow the continuation of mostly Christian 

prayer. Notions of impermissibility are vague and subjective; the controversial 

history of legislative prayer suggests that many do not believe prayers sanctioned 

by the government to be permissible.    

 The decision in Greece v. Galloway relies upon the argument that Christian 

prayers are not the only ones allowed, despite their consistent presence. There are 

rare occasions where a non-Christian, and even atheists, offer a speech to invoke a 

legislative session, if goal is preserve tradition, these moments provide the same 

benefits a prayer would offer, while avoiding negative implications religious prayer 

sanctioned by the government. I include one example, presented by an atheist 

Arizona state representative, Juan Mendez, in 2013 before the Arizona State House 

of Representative: 
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Most prayers in this room begin with a request to bow your heads. I would 

like to ask that you not bow your heads. I would like to ask that you to take a 

moment to look around the room at all of the men and women here, in this 

moment, sharing together this extraordinary experience of being alive and of 

dedicating ourselves to working toward improving the lives of the people in 

our state. This is a room in which there are many challenging debates, many 

moments of tension, of ideological division, of frustration. But this is also a 

room where, as my Secular Humanist tradition stresses, by the very fact of 

being human, we have much more in common than we have differences. We 

share the same spectrum of potential for care, for compassion, for fear, for 

joy, for love… Carl Sagan once wrote, ‘For small creatures such as we, the 

vastness is bearable only through love.’ There is, in the political process, 

much to bear. In this room, let us cherish and celebrate our shared 

humanness, our shared capacity for reason and compassion, our shared love 

for the people of our state, for our Constitution, for our democracy — and let 

us root our policymaking process in these values that are relevant to all 

Arizonans regardless of religious belief or nonbelief. In gratitude and in love, 

in reason and in compassion, let us work together for a better Arizona. 

(FFRF) 

An invocation like this one offered by Mendez demonstrates that there is the 

potential for governments to choose to invoke legislative sessions without a 

religious affiliation. Despite the opportunity for this to occur, the government 
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continues to provide mostly religious prayers with Christian undertones (or 

overtones).  

 Although the supreme court has decided that legislative prayer is 

constitutional and a worthwhile tradition, the statistics demonstrate that there is 

clearly an intent to keep the prayers Christian in nature, and as far away from 

atheism and non-Christian religions as possible. This controversy can be 

investigated by studying prayers as an act of rhetoric using affect theory as the 

analytical frame.   

Research Method 

In order to analyze the content of legislative prayers, I compiled a set of 

prayers presented prior to state legislative sessions from both the House and Senate 

where laws advocating for abortion restrictions were voted and deliberated on. The 

Center for Reproductive Rights compiled a list of all abortion restrictions enacted 

during 2016 at the state level within the United States. I compiled a list of each of 

the forty-total house and senate bill mentioned, and searched to find the audio or 

video archive from that day’s session meeting. Not all prayers are saved online, 

some states provide full text archives of all their meetings while some states record 

each meeting and save it online and some states do neither of these things. For 

states that provided sound or video recording online of their house meetings, I 

transcribed the prayer to include in the appendices. Out of the forty bills referenced 

in the Center for Reproductive Rights report, I was able to transcribe prayers 

presented in the sessions for twenty-one of the bills. The states that did not have 

materials saved on their websites were not included in my analysis.  
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 I should note that given the nature of transcription, my versions may not be 

completely accurate to what was said. Some of the speakers were difficult to 

understand and there was occasional religious language used that I could not 

decipher, but attempted to with the best of my ability.  

 Given that I am not analyzing the effects in terms of what the outcomes were 

after each prayer was presented, it is insignificant that the prayers I have selected 

were presented prior to restrictions being passed. For ease of finding a sample of 

prayers to be my artifact, the Center for Reproductive Rights report was a useful 

guide to begin my research. The pure volume of presented restrictions would have 

been an immense amount of legislative sessions to sort through and transcribe. I 

was unable to find the number of proposals during 2016, but in 2015 alone there 

were almost 400 anti-abortion bills introduced (Kelley).  

 After gathering the prayers, I read them to search for common trends. To 

analyze the prayers through a lens of affect theory, I investigated who was being 

addressed in the prayer, what the prayer was calling for and the rhetoric which was 

used in the prayer. By evaluating the rhetorical strategies used within legislative 

prayers, I seek to understand how prayers have the potential to contribute to a 

religious affect within the political sphere.   

Chapter Preview 

 Chapter two begins with an investigation on what prayers are and the ways 

in which they generate energy, I then connect scholarship detailing the energy and 

emotion of prayer to affect theory. I detail affect theory by investigating affect 

generally, drawing heavily from Sara Ahmed and shift into a discussion of affect in 
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context of religion. This chapter makes the argument that affect is a useful theory to 

understand prayer in context of previous communication research.  

 Chapter three discusses my findings from within the prayers I collected. I 

split this chapter into two main sections detailing the rhetorical strategies used by 

the individual presenting the prayer in terms of how those strategies interact with 

affect. The two strategies I discuss are a call for communal prayer and a call to 

action. 

 My final chapter discusses the implications of my research for future studies 

and details the importance of continuing to investigate prayer within legislative 

settings.  
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Chapter 2 - Theoretical Framework: Affect, Communication and Prayer 

Affect is a crucial component of studying religion and communication, 

because both have strong implications on the way in which people feel and interact 

with the world. To begin with a central figure in the field of affect studies, Sara 

Ahmed asks the important question, “What do emotions do? The ‘doing’ of 

emotions… is bound up with the sticky relation between signs and bodies: emotions 

work by working through signs and on bodies to materialise the surfaces and 

boundaries that are lived as worlds” (“The Cultural Politics of Emotion” 191). The 

way people feel doesn’t exists in isolation, the making of affect is bound up in 

complex histories and has an impact on the direction and creation of our futures. 

Affect is, in a sense, inevitable. We all feel and respond affectively to situations. 

Individuals can decide how they want to act upon their emotions to some extent, 

and potentially move towards a mode of rational thought and engagement, but 

public and communal prayer is a unique moment of religious affect that can alter the 

space in which the prayer is performed. Legislative prayers prior to legislative 

debates regarding abortion are an important rhetorical moment situated within the 

juxtaposition of the assumed rational and neutral political sphere and the uniquely 

religions nature of arguments against abortion access.  

 The theory I use as my primary lens is affect theory. To understand prayer 

within the realm of affect, I stitch together and apply work by religion scholars and 

communication scholars who study affect, to move toward a more comprehensive 

understanding.   In this chapter, I discuss the role of religion within communication 

studies and then move into a discussion of affect. I lay the groundwork of affect 
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theory and its connection to religion and prayer prior to investigating the rhetorical 

content of legislative prayers because I must first establish that affect exists and 

interacts with prayer before I argue how prayer shapes affect in the specific 

examples I have transcribed. In the following two sections I argue that religious 

affect must be understood in the context of (legislative) prayer.   

Religion and Communication 

 Communication is one of the leading disciplines in prayer research (besides 

religious studies) and out of the four disciplines that study prayer the most 

(communication, medicine, psychology, and sociology), communication has the most 

diversity in prayer research topics (Baesler). Despite the academic investment and 

variety of topics studied, scholars have yet to specifically address affect and prayer 

in politics.  

An investigation of prayer within the realm of communication studies is 

important for two reasons. First, prayer is a rhetorical act. Prayer involves the use of 

language, symbols and affect to persuade another individual or divine being. Second, 

prayer can be understood as a counter to the traditional modes of rational and 

insincere rhetoric. What Fitzgerald means when he references insincere rhetoric, is 

that which seeks to be detached from individual rhetoric.  Prayer often embodies a 

process of sincere search for the self and the soul which has much to add to 

understanding of rhetoric (Fitzgerald 5).  

 A definition of prayer which fits well with my discussion of prayer in public 

spaces, defines prayer as being a “paradoxical form of communication. In worship, it 

is simultaneously private and communal. In Matthew 6:6, Jesus tells Christians to 
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pray in private as a way to avoid being boastful; yet most Christian liturgical 

traditions rely upon prescribed forms of prayer as fundamental to worship. The 

paradoxical nature of prayer becomes more complicated in public ceremonies 

where prayer addresses God directly but it also functions rhetorically as a statement 

of faith in a deity and an expression of a common cultural heritage” (Short and Dayle 

51). The historical traditions of public prayer (especially within American politics) 

hint that there is something more communal going on with prayer, which is invited 

by its public performance.   

 A book written by William FitzGerald titled Spiritual Modalities: Prayer as 

Rhetoric and Performance discusses prayer in terms of its public utility, this 

understanding is compatible with my later articulation of affect. Fitzgerald argues 

that:  

Prayer can be located in many places – etymologically in petition and praise, 

psychologically in the individual soul, sociologically in the practice of a 

society, anthropologically in the expression of a culture, and even 

economically in the accounting and exchanges of commerce. Finally, prayer 

can be located essentially in some purity of act or state of mind in relation to 

divine beings. All such efforts divide prayer from other discourse and 

distinguish this kind of prayer from that. In contrast, a rhetorical approach to 

prayer encompasses all these locations or orientations, taking as its chief 

orientation what human actors do… In simplest terms, prayer can be 

described as talking to God… A practice rhetoric of prayer would 
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appropriately emphasize prayer’s genres and their enabling assumptions to 

encourage certain kinds of performance and discourage others (4-5). 

As FitzGerald eloquently lays out, prayer does not have to be a single act 

which takes places in the pews of a high-ceilinged church, but rather, prayer can be 

a rhetorical act which reflects a cultural and anthropological understanding or 

desire of a culture and group of people. He later goes on to further articulate prayer 

in terms of invocation,  

By locating prayer’s performative core in invocation, rather than in petition 

or praise, I depart significantly from convention. In my view, as prayer’s most 

distinctive speech act, invocation makes prayer possible; it must be 

understood in reciprocity with acts by which speakers bring themselves into 

a scene of prayer. Thus, invocation is a dialectic of power and presence. 

Moreover, although not confined by the specific markers of address, even if 

such markers serve as linguistic and conceptual anchors, invocation 

accomplishes its rhetorical work in the semantic content and pragmatic force 

of its particular markers. (Fitzgerald 53) 

By invocation, Fitzgerald suggests that a prayer summons in an atmosphere 

of religiosity and presumes a shared moral and ethical schema. Prayer is seen as 

having a unique force because it pulls religiosity based on religious markers into the 

sphere where it is being performed. This effect is amplified when a substantial 

number of the people in the group are compelled and pulled in the direction of the 

prayer. I don’t argue that the power of prayers in legislative forums necessarily 

changes the outcome, but they have the potential to strengthen or dampen the 
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power of political participants’ arguments by covertly priming the political space. 

The unique force of prayer occurs through the summoning of something that is not 

tangible or visible. Prayer is not merely a moment of praise or divine request, but 

relies upon spiritual histories which serve to generate a communal religious union 

to guide a group and establish them on a perceived similar moral plane. 

Later, using Kenneth Burke’s scene-act method as articulated in A Grammar 

of Motives, FitzGerald argues that the scene of the prayer includes the humans in a 

relationship with the divine and the acts “realize the potential of the scenes.” He 

then goes as far as to say that “prayer gives voice to scene, converting potential into 

kinetic energy” (54). 

The power, presence, pragmatic force, and kinetic energy that Fitzgerald 

argues is part of the process and effect of prayers should also be understood in 

context of how this energy shapes individual and group emotion. Often, prayers are 

meant to be uplifting, via the conjuring of a divine being into the location of the 

prayer. Especially in context of the prayers offered in legislative meetings, where 

God is often called upon to help guide the legislative body in their decision making. 

The result of this call is not the same as merely saying “good luck” to somebody due 

to the power and history that is inherent within religious prayer. Thus, I argue that 

there needs to be a better understanding of what religious affect looks like in 

context of prayer.  

Prior research leads scholars to believe that religious engagement could 

prime individuals’ thoughts and behaviors. Weber and Thornton studied religion 

used in campaign ads to determine if priming individuals with religion results in 
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attitudes of religious traditionalism (400). They found that religion is a “potent 

predictor of political attitudes and behavior in American politics” (410). Religious 

divisions have “promoted a new set of political priorities. Many voters are 

predominantly influenced by cultural issues – such as right-to-life, abortion, and 

stem-cell research, rather than fiscal concerns” (410). They argue that “despite the 

clear increase in elite-led religious rhetoric and voters’ increasing reliance on 

religion to inform political decisions, there has been a scarcity of work detailing the 

consequences of religious cues in campaign advertisements” (410). Their study 

specifically found that “religious cues activated religious predispositions” (410). 

Weber and Thornton argue that because of construct accessibility, religious priming 

has an effect (410-411). Based on these findings regarding religious priming in 

advertisements, studying prayer as religious primer in legislative settings is a 

worthwhile endeavor.  

Another study supports these findings in context of religious broadcasting. 

Barry Hollander found that “exposure to [religious] broadcasts can prime the 

importance of religion in the formation and maintenance of political attitudes, even 

when controlling for a host of demographic and political factors, and, perhaps most 

important, the religiosity of respondents” (79). Hollander argues that priming 

“provides a useful theoretical link between political attitudes, religiosity, and 

exposure to religious broadcasts that have become laden with social and political 

content” (80). The process by which this happens is through increasing the 

perceived importance of religion regarding political attitudes especially regarding 

abortion (Hollander, 80). Similarly, to Weber and Thornton, Hollander argues that 
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construct accessibility is a crucial component of priming which has the potential to 

shape participant’s religiosity in response to religious messaging (Hollander, 81). 

My research departs from and expands upon the foundation previous 

research has provided, that religious priming has effects on religiosity. What I add, is 

a discussion about the potential role of religious affect in the aftermath of legislative 

prayer. Whereas previous research evaluates the increase of religiosity, I hope to 

evaluate the communicative components of legislative prayers to identify how 

prayers may contribute to a religious affect.  

The acceptance and act of embracing prayer in legislative forums has the 

potential to signal in versus an out group. Given that most legislative prayers 

contain elements of Christianity, studying feelings of exclusion and the dampening 

of political viewpoints in political spaces is a component of my thesis. The act of 

creating a unified kinetic energy/affect to motivate and inform decisions made 

within legislative settings has the potential to make those with differing views feel 

excluded from politics based on religion especially in a context where religious 

world-views inform anti-choice attitudes.  

References to faith, God, and Christian morals within the political sphere 

constitutes a form of public prayer which complicates an individuals’ rights to 

religious freedom. Tan asks important questions regarding the boundary between 

religion and the state, “religiously observant citizens are constantly perplexed by 

the question concerning the location of the boundaries between their spiritual and 

political lives. Does it stop at the threshold of what people call the ‘public sphere’, or 

does the line remain hidden in some unknown location in the soul? Is there even a 
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line at all? It is a vexing question not just for such citizens who want to contribute to 

public life in a manner consistent with their spiritual lives, which are in turn shaped 

by their religious observance. There thus persists another question on how the 

political life impacts on one’s spiritual life or, conversely, whether one’s prayer 

makes any political difference?” (Tan 367).   

Affect and Communication 

 Affect is a crucial concept to understand when studying communication. 

Affect in its most basic sense is the transaction which occurs during the shifting of 

an emotional state. Margaret Wetherell details what she calls a turn to affect within 

academia specifically in context of psychology and communication. The two main 

ways that people study affect are based on either (or both) psychological and 

cultural foundations. Wetherell concludes that Sara Ahmed “offers the most 

pragmatic and immediately useful” way to understand affect (155).  

 Ahmed argues that “affect does not reside in an object or sign but is an effect 

of the circulation between objects and signs (= the accumulation of affective value). 

Signs increase in affective value as an effect of the movement between signs: the 

more signs circulate, the more affective they become” (2015: 45). The way that 

individuals feel has material effects on the way they interact with and shape the 

world around them, in the Cultural Politics of Emotion, Sara Ahmed argues that: 

This analysis of how we ‘feel our way’ approaches emotion as a form of 

cultural politics or world making. My argument about the cultural politics of 

emotions is developed not only as a critique of the psychologising and 

privatisation of emotions, but also as a critique of a model of social structure 
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that neglects the emotional intensities, which allow such structures to be 

reified as forms of being. Attention to emotions allows us to address the 

question of how subjects become invested in particular structures such that 

their demise is felt as a kind of living death (12). 

At the end of her book, Ahmed concludes that: 

Emotions also open up futures, in the ways they involve different 

orientations to others. It takes time to know what we can do with emotion. Of 

course, we are not just talking about emotions when we talk about emotions. 

The objects of emotions slide and stick and they join the intimate histories of 

bodies, with the public domain of justice and injustice. Justice is not simply a 

feeling. And feelings are not always just. But justice involves feelings, which 

move us across the surfaces of the world, creating ripples in the intimate 

contours of our lives. Where we go, with these feelings, remains an open 

question (202). 

 Ahmed’s arguments about the role of emotion in investment, the creation of 

futures and human collectives is extremely relevant when analyzing politics. In the 

case of abortion restrictions, if religious affect can band people together based on 

historical beliefs and values assigned to Christianity, investigating whether prayers 

create religious affect as an energy to build our legislative society based on anti-

choice religious foundations is an important question. 

 While Ahmed is a central figure in the study of affect, there are additional 

scholars who work complements her understanding of affect. Anderson builds upon 

Deleuze’s reading of Spinoza’s conception of affect as “a body’s ‘capacity to affect 
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and be affected’, where a body can in principle be anything” (9). He goes on to clarify 

two parts of the previous definition, “first, affect is two-sided. It consists of bodily 

capacities to affect and to be affected that emerge and develop in concert… Second, 

affect pertains to capacities rather than existing properties of the body. Affects are 

about what a body may be able to do in any given situation, in addition to wat it 

currently is doing and has done” (10). In clarifying a distinction between affect and 

emotion, Anderson says that affect is associated with the “impersonal, life and the 

objective”, while emotion is associated with the “personal, identity and the 

subjective” (12). Ahmed would challenge this notion by likely saying that there is no 

way to separate the impersonal, life and the objective because subjectivities are 

always in flux and changing as we interact with the non-objective world around us. 

Anderson’s definition provides utility in understanding of the capacity to affect and 

be affected, but Anderson’s distancing of emotion from discussions of affect is not in 

line with the majority of affect research. Emotion can be the materialization of 

affect, but affect relies upon a collective energy which changes and interacts with all 

those who are involved in that space (Supp-Montgomerie). I flesh out this concept 

further below, but point out here for the purpose of clarity.  

 Ahmed and Anderson both investigate the relationship of affect to 

atmospheres. While referencing Ahmed’s article titled “Multiculturalism and the 

Promise of Happiness,” Anderson agrees that we need to “focus on specific 

processes of agency and causality. Instead, we get a more complicated picture of the 

dynamism of atmospheres as they resonate, interrupt, interfere with, change, 

challenge, disrupt and otherwise intersect with other elements within encounter’s 
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and a body’s existing ‘capacity to affect and be affected’” (148). It’s important to note 

that atmospheres are not contained, they interact and mesh with one another 

(Anderson, 149). The affective interaction of different atmospheres occurs in 

moments where religion is injected into politics via prayer, which shifts the affect 

within the political space. Drawing upon Dufrenne and Bohme, Anderson indicates 

that atmospheres act like a gas in that there are not borders and boundaries, they 

are always in flux as they respond to objects, humans and environments (151).  

Our existence within affective atmospheres necessitates an investigation of 

our “collective affects as environments that may condition how life is lived and felt” 

(Anderson, 160). Anderson later goes on to say that affective conditions “are never 

self-evidently present, as we may sometimes assume other conditions are. They are 

always in the midst of encounters, emerging and changing as they mediate life, 

shaping how the world is disclosed, related to and felt, and becoming inseparable 

from affects and emotions” (161). This understanding of collective affects and 

affective atmospheres provides a useful lens to understand prayers as forcing an 

affective shift. 

 One of the difficulties in studying affect is how to quantify or measure the 

level and/or type of affect, “there are innumerable affects that are organized and 

patterned as part of a diverse socio-spatial formations” (Anderson 14). This 

ambiguity also serves as one of the benefits of applying affect to various situations, 

it is ever-present and always changing. The amorphous nature of affect provides 

scholars the ability to apply and understand the strategies by which affect is shifted 

in various circumstances. For this reason, my work does not seek to say, “x action 
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cause x affect which creates x political outcome”. Rather, I begin by accepting the 

previously completed affect research which indicates that affect is inevitable and 

constantly shifting emotional energy within an atmosphere and I investigate the 

discourse used via prayers to inject a religious affect into the political sphere.  

Religion is a realm which heavily relies upon affective engagement and the 

ability for worshipers to emotionally engage on a spiritual level. Communication 

between the individual (or group) and divine manifests itself via prayer. Prayer 

should be understood as a rhetorical practice which communicates certain religious, 

moral or practical ideals to those observing or partaking in the act of prayer (Brant 

and Hardy-Short). Supp-Montgomerie makes a compelling argument for the need to 

understand affect and religion simultaneously,  

Religion is not simply the meanings ascribed to this energy by participants 

and observers nor is it just the identities and institutional forms that 

emerged in the following years; it is the social, material, life-fueling buzz 

itself. Attending to affect brings to the fore the coalescence and dissolution of 

social lives and what matters to them, embodied performances fueled by the 

excitation of matter, and the creative energy that produces subjects, 

identities, meanings, and ways of life that refuse representation. The 

dynamism of affect, which functions alongside but is critically distinct from 

the emotive states of affected bodies, pushes us to consider religion in 

perpetual becoming as it animates particular, fluxing forms of cultural life. 

Throughout my investigation when I reference religious affect, I am referring to the 

previous definition provided by Supp-Montgomerie. In a similar line of thought, 
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Schaefer indicates that “the social-rhetorical method and other linguistic models of 

religion are indispensable components of the religion theorist’s toolkit. Affect theory 

adds to the critique of power by supplementing the linguistic turn, not erasing it” 

(21). In articulating the powerful nature of affect, Supp-Montgomerie argues that,  

Affect and emotion are culturally specific; both are shaped in significant ways 

by the everyday life through which they come into being. Affect is similar to 

emotion in this regard, but only if we understand emotion to be in motion. 

Cultural forces saturate certain experiences with emotions and affect and 

pull them away from others. Yet affect is also propelled by its own force. As it 

circulates, it develops texture, creates eddies with centripetal power, 

accumulates stubbornly, slips silently past places where it can barely adhere, 

and erodes as it rumbles past. The movement of affect builds the animated 

topography of a culture. Thus, a given culture at a specific time and place 

gives rise to specific forms of affect, but affect in turn shapes that culture as it 

comes into being. What distinguishes affect from emotion in this regard is 

that, while affect can move through and in an individual, the individual is not 

affect's proper home. In fact, people have no proprietary claim on affect. It 

circulates among all sorts of bodies, human and animal, and things (just think 

of the energetic pull of a particular symbol, such as a flag). The social nature 

of affect—in this expanded sense of the emergent connections and 

disconnections among bodies and things— offers a critical way to examine 

how social life exceeds the sum of the people who participate in it. 

She goes on to say, 
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Affect acts on us, through us, in us, and among us, all the while pulling me, 

you, us into being; pushing me, you, us into dissolution; and shaping the me, 

you, us that can emerge in this constant ebb and flow. Or, put in a more 

Deleuzian frame, this ebb and flow of energy—affect itself—is ‘what we call 

existing’. 

 Affect scholars agree that what is said shapes the affective make-up of the 

space around us and influences the way that our futures are built, therefore my 

analysis investigates the rhetoric used within legislative prayers. I critically 

investigate the rhetoric used within the prayers I have collected, which McKerrow 

argues is an important practice.  According to McKerrow’s principles of rhetorical 

practice, understanding influence is different than causality (106). McKerrow 

indicates that “presence of a symbol is not actuality, but at least its potentiality. The 

potential for images of crime to influence the social reality of the elderly is present 

through the depiction of such symbolic acts on nightly crime drama. As empirical 

studies have shown, such acts do in fact influence the elderly’s perception of the 

actual crime in their own social community” (106). It would be unreasonable to 

discount culture and structures as not being influential factors in determining 

causality of various phenomena. What this means for my work is that although I 

cannot argue that religious prayer causes abortion restrictions to occur, I do argue, 

grounded in my connection and analysis of relevant rhetorical theory, that prayer 

has the potential to influence participants to act in a way that enforces their religious 

beliefs within a legislative forum at the expense of those who are not part of the 

religious in-group. 
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A second important principle of critical rhetoric is that “absence is as 

important as presence in understanding and evaluating symbolic action” 

(McKerrow, 107). Stuart Hall, indicates that “positively marked terms ‘signify’ 

because of their position in relation to what is absent, unmarked, the unspoken, the 

unsayable. Meaning is relational within an ideological system of presence and 

absences” (Hall 109). This has an important implication for my research, the unsaid 

is non-religious or anti-religious beliefs. Despite the fact that any denomination 

could ‘potentially’ lead prayer, the majority of prayers opening legislative forums 

are led by Christians and contain blatant or very strong Christian references (See 

Appendices). McKerrow argues that what has not been said reinforces what has 

been said (107). In this instance, what has not been said (anti-religious or atheist 

words) could reinforce the acceptability of religiosity in political spaces.  

Discourse and rhetoric are intrinsic to discussions of affect, I hope to 

demonstrate the ways in which certain discursive assumptions and arguments 

interact with the energy in spaces around us. If Ahmed, Supp-Montgomerie and 

Anderson are correct that affect represents the collective and changing feelings 

which influence the process of world-making, studying rhetoric and discourse is 

crucial to understand the way in which individuals partake in the movement of 

affect. In the following chapter I examine the rhetorical strategies used within 

prayers as I seek to understand the potential ways in which what is said within 

legislative prayers shapes the affect of the political sphere. 
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Chapter 3 – The Rhetorical Power of Prayer 

 This chapter is broken down into two sections where I investigate the 

rhetorical strategies utilized within the prayers I collected. The two strategies I 

identify are a call for communal prayer and a call to action. The call for communal 

prayer is a rhetorical strategy where the speaker discursively includes all listeners 

within the moment of prayer regardless of their intent to participate, thereby 

assuming a common religious intent for all listeners. The call for action is a 

rhetorical strategy where the speaker discursively asks and/or instructs listeners to 

act in a particular way post-prayer, specifically I investigate the affective 

implications of various calls to action which I outline later. I present the data in a list 

which supports my arguments at the beginning of each section, and use specific 

references throughout.  An important note is that each prayer collected was 

presented either by a resident Christian chaplain, a local Christian minster or 

congressperson.   

 The central trend present across each prayer is that the prayer tells 

legislators how to act and the purpose of their work in context of God and religious 

goals. While specific instruction is not given, each prayer wishes for legislators to 

make decisions that God will find to be agreeable. When coming to understand and 

research legislative prayer, one must remember that, 

These modern battles over legislative prayer are interesting in themselves 

for the light they cast on the Establishment Clause. But they also offer a 

glimpse into an alternate constitutional reality – one where the neutrality 

principle has faded and mild religious establishments (like legislative prayer) 
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thrive. In future years as the Court changes, this alternative reality may 

become more and more a possibility. In this sense, the modern legislative 

prayer cases may end up serving as canaries in the mine – the first warnings 

about the unforeseen and tragic consequences that can accompany 

superficially innocuous religious endorsements. (Lund, 1035-1036) 

The legal and societal shift to accept legislative prayer as an acceptable practice has 

material effects on the political society we create for the future. The normalization 

of legislative prayer moves us to include religiosity within the political atmosphere 

thus creating a self-fulfilling prophecy. The mere presentation of legislative prayer 

contributes to the ever-changing communal affect of the political sphere. I work to 

explain the minutia of specific tactics and arguments used in this process, but the 

acknowledgment of the presence of prayer itself is an important gateway issue to 

understanding how smaller tactics operate within the larger superstructure of 

legislative prayer.  

Communal Prayer 

 The prayers I analyze make assumptions about the listeners’ devotion to God 

and their interest in participating in the prayer. Totalizing language excludes groups 

who do not worship or believe in God. In the process of positing the group as a 

whole in a position where all listeners can and should participate in the prayer, 

those who do not wish to participate in that process are rhetorically forced into the 

act of prayer.  

 Many of the prayers refer to the group as us, we, our, and all, in order to 

make the prayer communal by pulling all listeners from passive observers into 
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active participants who are pushed into the communal religious affect involved in 

the process of prayer invocation. For example, the following excerpts demonstrate 

this trend in legislative prayer. These examples are not exhaustive, as the use of first 

person plural pronouns happens more than once in nearly every prayer.  

• “We pray heavenly father that thou will bless” (appendix B) 

•  “Let us pray, dear Lord God I thank you today for your grace and love. You 

are the author for our lives and the liberties we enjoy. We pause to say thank 

you for your blessings… We know that unless the Lord builds the house, our 

labor is in vain so therefore Lord may we build this house upon the rock of 

thy truth and righteousness” (Appendix C)  

• “God has written upon the hearts of all men and all women… how can we 

satisfy the eternal longings that God has put in our hearts?” (Appendix D).  

• “Grateful for your love for us and the way you have demonstrated us in this 

beautiful creation in which we live and move and find our being” (Appendix 

G).  

• “Dear God, our Father, we are grateful thankful again for this day, for it is the 

day you have made. And now God, we are asking for a special favor and 

privilege” (appendix N).  

 The use of first person plural pronouns is not an invitation into the space of 

prayer and religious invocation, but rather the assumed inherent presence within a 

space of religiosity. Listeners do not have the ability to accept an invitation into an 

atmosphere of religiosity, rather they are non-consensually assumed to already be a 

part of the communal act of religious praise. This means that the presenter of the 
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prayer assumes that all listeners have religious leanings which would lead them to 

want to be included, or they completely disregard the wish of the individuals who 

don’t want to be pulled into the prayer by forcing them into the rhetorical act of 

prayer using first person plurals as a discursive means of inclusion (whether 

wanted or not).  

 In choosing to allow a chaplain to present a prayer, there is an inevitable 

exclusion of those who do not practice religion, as well as the potential for those 

who do not worship traditional conceptions of God to be inclusive. Specifically, 

atheists are left out of the discussion, Gresock argues that: 

Atheists are rendered invisible in part by the assumptions and the 

expectations that believers impose upon them. Believers tend to assume that 

other people must also be believers. This assumption is usually correct 

because the majority of the population is indeed comprised of believers. But 

for an atheist, the believers' assumption can lead to discomfort, 

embarrassment, and a sense that the atheist is living in a community that is 

defined by the expectations of others, with little room for divergent 

viewpoints. (573)  

 The government fundamentally makes choices about religious truth when 

they decide who will deliver a prayer within a legislative meeting.  

In determining who gets to pray, the government decides which religion or 

religions are true – or at least which are close enough to the truth to be 

worthy of respect. In determining the rules regarding the content of the 

prayers, the government must make decisions on certain religious 
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propositions… With each decision, of course, the government sends a 

message – these are the proper religious beliefs, and those who disagree are 

wrong. This hurt can be conceptualized along a number of lines. It can be 

thought of as a denial of equal citizenship, a failure of equal regard, or a 

rejection of equal political footing. None of these are far from Justice 

O’Connor’s own original formulation over two decades ago, where she 

explained how ‘[e]ndorsement sends a message to nonadherents that they 

are outsiders, not full members of the political community, and an 

accompanying message to adherents that they are insiders, favored members 

of the political community’. (Lund 1043-1044) 

These supposed truths reveal themselves while being pushed onto listeners via the 

assumed shared belief in a higher power which all listeners are told they should 

possess.   In appendix C, the speaker demonstrates this by saying that “we know that 

unless the Lord builds the house, our labor is in vain so therefore Lord may we build 

this house upon the rock of thy truth and righteousness”. The notion that we all 

believe in the Lord and agree that the purpose of our labor is to fulfill the work of 

the Lord posits all participants as being active believers in God.  

 The use of first person plurals demonstrates what Short and Dayle reference 

as the communal aspect of prayer (51). Similarly, communal prayer reflects the 

sociological and anthropological aspects of prayer which Fitzgerald deems as two 

important locations of prayer (4-5). The communal component of legislative prayers 

plays a significant role in how we understand affect in response to legislative prayer. 

As I referenced earlier, Supp-Montgomerie articulates religious affect as working 
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upon, through and among individuals as we are pulled, pushed and shaped as 

religion and spirituality flows and changes the space around us. Fitzgerald would 

refer to this ebb and flow of power as kinetic energy.  

 Ahmed’s discussion of affect in terms of our emotions and how we feel is 

relevant when investigating potential feelings of inclusion and exclusion. The 

communal aspect of legislative prayer has the potential to be a positive, neutral or 

negative experience for those summoned into the prayer. For those who feel that 

they’re being spoken for as they are pulled into prayer without the ability to accept 

or deny an invitation, legislative prayer can amplify feelings of religious exclusion. 

Insofar that emotions “open up futures, in the ways they involve different 

orientations to others” (Ahmed 202), listeners who felt that their religious beliefs 

were excluding them from participating in the political atmosphere because others 

in the room were operating on a different plane would feel alienated within a 

political setting due to their religious leanings. Personally, I experience a negative 

affective response when involuntarily included within a prayer. As an individual 

who doesn’t worship God or identify as religious, I find it to be presumptuous to 

assume that I would want to be included and forced to participate in a religious 

practice while attending public political events.  

 The reverse side of this argument is that those who have a positive 

relationship to prayer and religiosity are provided with an affect of comfort and 

purpose to guide them within the political sphere. This creates an unequal playing 

ground for political engagement, as some of the participants moral and religious 

values are reaffirmed as crucial guiding forces in their political engagement while 
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non-believers are made invisible as their purpose in politics is not articulated 

absent an articulation of religious calling and duty. One prayer even goes as far to 

request that God intervene in the atmosphere, asking God to “charge the 

atmosphere with [his] might, [his] power and [his] glory” (Appendix J). This would 

suggest that religious anti-choice arguments would be bolstered and framed as the 

most relevant concern. If people believe that pushing for anti-choice legislation is 

fulfilling their duty to God, charging the atmosphere with God’s might seeks to 

advance arguments in the name of God above those which are not supported by 

religion.  

 The juxtaposition of these responses demonstrates that legislative prayer 

provides unequal benefits to those who respond positively to being included within 

the prayer. If society truly does value the separation of church and state, the 

continued articulation of legislative prayer as purely a historical tradition must be 

challenged. Providing a new understanding of prayer through the lens of affect 

allows for prayer to be understood not just as an event but also as a practice which 

affects and is affected by the individuals who are pulled into the prayer. Prayer is 

affected by individuals involved in the prayer because popular societal views 

influence the type of prayer which is offered. For example, none of the legislative 

prayers worshipped Satan or Buddha, both religions which are not widely practiced 

in the United States while Christianity is the primary religion. Individuals are 

affected by prayer insofar that prayer can alter their emotional state and/or actions 

in a variety of ways as they interact with and influence the layout of our world.  
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 Additionally, the use of prayer creates access barriers because people arrive 

to legislative settings under the idea that they should be prepared to engage in 

rational deliberation, not a church service. Calhoun articulates Habermas’s 

argument about the public sphere: 

Because the public sphere is for Habermas a realm of rational critical 

argumentation and propositional content, admission is a matter of ability and 

willingness to participate in open debate. He worries that religious 

commitments inhibit this, both because faith or revelation are reasons that 

can’t hold weight for those who don’t experience them and because religious 

ideas come in language that is not accessible to those outside traditions.  

(128). 

This is applicable to legislative prayer especially when there were multiple prayers 

which read versus from the bible. This places people in different categories of 

understanding. Those who are religious will understand the religious call to action 

present within bible verses and have their own idea of what it means to worship 

God, while those who do not practice religion will not come to the same 

understanding. This separates and divides legislators from the beginning because 

only some will appreciate and endorse the affective energy injected into the space 

and use that to push for their agendas. 

 The call for commonality has problematic implications for feminist 

arguments in favor of abortion access in the deliberation which follows legislative 

prayers. In her book, The Promise of Happiness, Ahmed details the position of the 

feminist killjoy,  
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The killjoy is the one who comes between bodies that would be, or should be, 

in agreement. The killjoy is the one who gets in the way of an organic 

solidarity. Or we might say that solidarity becomes organic by locating the 

disagreement in what gets in the way of an encounter. (213).  

Legislative prayers begin with the assumption that the prayer is brining all people 

together for a common goal, which is misguided when considering the partisan and 

split nature of many relevant political debates. Grouping all political participants 

together on a spiritual basis creates situations which force feminists to be the 

killjoy, to get in the way of communal politics where all participants are working 

together for the same common goals (as these prayers seem to suggest).  

 In “Feminist Killjoys (and Other Willful Subjects)”, Ahmed further details 

what the role of the feminist is, and some of the issues feminists face when rejecting 

an affect of communal happiness.  

To be willing to go against a social order, which is protected as a moral order, 

a happiness order is to be willing to cause unhappiness, even if unhappiness 

is not your cause. To be willing to cause unhappiness might be about how we 

live an individual life (not to choose "the right path" is readable as giving up 

the happiness that is presumed to follow that path)…. Political struggles can 

take place over the causes of unhappiness. We need to give a history to 

unhappiness. We need to hear in unhappiness more than the negation of the 

"un." The history of the word "unhappy" might teach us about the 

unhappiness of the history of happiness. In its earliest uses, unhappy meant 

to cause misfortunate or trouble. Only later, did it come to mean to feel 
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misfortunate, in the sense of wretched or sad. We can learn from the 

swiftness of translation from causing unhappiness to being 

described as unhappy. We must learn… It is not just that feelings are "in 

tension," but that the tension is located somewhere: in being felt by some 

bodies, it is attributed as caused by another body, who comes to be felt as 

apart from the group, as getting in the way of its enjoyment and solidarity. 

The beginning assumptions that prayers bring political participants together as one 

group primes the legislative debates under a guise of religious commonality which 

has the potential to alienate those who speak out from the group with feminist 

agendas.. 

 Assumed religious commonality misunderstands the political setting in 

which participants are already religiously divided. This misunderstanding is 

supercharged in abortion debates because the biggest predictor of abortion 

attitudes is religion (Barkan). When all participants have been summoned into a 

religious atmosphere prior to debates on religiously charged issues, participants 

must work to shift the affect of the political arena away from religious communalism 

and towards one of rational deliberation in order to work towards the must just 

laws.  

 Given the emotionally contentious nature of debates about abortion, 

politicians and listeners likely already have strong opinions on the issue prior to 

entering the political sphere.  “There are few issues more divisive and polarized 

than the issue of abortion in the United States and Canada. While activists on the 

issue tend to be white and middle class, no politician or citizen in either country can 
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avoid it. Some have said that abortion is the religious war of our time. It is certainly 

an issue that engages different visions and values, with all of the passion and 

contention that this brings” (LeBaron and Carstarphen 341). They later go on to 

argue that when debating about abortion, people bring their emotional passion to 

the debate in hopes of achieving what they perceive to be a better society (341). 

This suggests that individuals bring their preconceived understandings of abortion 

which likely stem from their religious (or lack of) beliefs.  

The rhetoric of community and togetherness which the prayers invoke 

stands in stark contrast to the reality of the situation where people are extremely 

ideologically and morally divided. One speaker goes as far to say that we can never 

be united until all people believe in God. “God is calling for repentance of all people 

because we aren’t united, we are divided. God is calling for this repentance and we 

are living our lives contrary to the will of God, therefore we are living contrary to 

God. I don’t claim to have all the answers to life’s problems. I’ve been called to the 

ministry of reconciliation only. I have the task of calling all men to turn back to God. 

It is only in our turning back to God that we will unite and dwell together and fulfill 

the grand design of God’s diving will. Where there is unity in Christ, there is unity in 

the common good for all men, for all people and together we can figure out how to 

help one another instead of hurt one another” (Appendix E).  If anything, statements 

like these create further division as participants who are not religious are told it’s 

their fault for division because they don’t believe in God. Not only does this 

challenge the ability for individuals to practice religion freely because those who 

don’t worship God or worship at all are demonized within a political space for that 
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choice, but it also affirms the idea that those who worship are correct and can do no 

wrong as long as they fulfill God’s will. A second important part of this prayer is 

where the speaker indicates that there is a common good for all men. First of all, the 

speaker is either referencing men-only or using men as an all-encompassing term 

which erases the identities of those who are not men. But second, the idea that there 

are solutions which fulfill the common good of all people carries baggage in an 

abortion debate and erases the complexities of the situation. How do abortion 

restrictions help the common good of women who were assaulted and pregnant as a 

result, the women who need abortions for medical emergencies, or the women who 

would like to terminate their pregnancies because it was unplanned and they’re not 

ready to have kids or don’t want kids? The move towards what God believes the 

common good is erases the ability for individuals to decide what is the best for them 

in their lives.  

It's important to note that for some, who are pulled into a prayer where they 

want to be included, this has the potential to create a genuinely felt positive energy 

to motivate their actions. Not all people, by any means, who are religious are against 

choice, and there are also people who are not religious who are anti-choice and I am 

speaking to trends in lines of arguments more generally (spirituality and religious 

arguments are used commonly to fight pro-choice arguments and legislation).  The 

difficulty of investigating this topic is that there are no absolutes for how people 

react to prayer or what prayers and God mean to different people. There is a 

potential for somebody to hear a prayer which they can utilize to fight for pro-

choice legislation. For some, fulfilling the wants of God can mean fighting for 
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women’s rights to control their own bodies. While I focus on those who are not 

religious in an attempt to understand how assumed religiosity can contribute to an 

affect of anger or exclusion, prayer as a liberatory and socially progressive act has 

the potential to hold true for some.  

Call to Action 

 I have identified the directions prayers ask legislators to follow after worship 

ends in order to discuss the implications of each request. Any requests that are 

repeated amongst prayers have been grouped together to avoid repetition. Although 

many of the excerpts I have selected are phrased in terms of what the speaker of the 

prayer suggests God should provide, the requests are ultimately what the speaker is 

asking the legislators to do and emulate within their work by tapping into the 

energy of God. The categories which emerge are political accomplishments, 

cooperation, religious influence and children.   

Political Accomplishments 

• “Father give us wisdom, guidance, and if need be a change in our lack of 

enthusiasm for the variety of challenges placed before us. Let us have a surge 

of expectation instead of mediocrity and help us develop excitement for what 

we might accomplish through your help” (Appendix A).  

• “We pray heavenly father that thou will bless them as they consider the 

things that are before them and that the wisdom of the ages will distill upon 

their minds and that they may make those decisions that will be right that 

will bless the state” (Appendix B) 
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• “May we work diligently to secure a land and state of liberty and learning for 

ourselves and the rising generation” (Appendix F) 

• “We would ask you to give them the wisdom to know right from wrong, 

justice from injustice, and equality from inequality. That you might give them 

the courage to act on those beliefs on behalf of all of us” (Appendix G) 

• “Father, we need your wisdom today. Wisdom that we will make the 

decisions that will benefit all constituents of our state, each one individually” 

(Appendix H) 

• “Give them the understanding and the wisdom, the power and whatever it 

takes to do the things that are good for this state. To do the things that will, 

our Father that will bless each member, not only of this house, but of the 

state in which we live” (Appendix I)  

• “give them a spirit of wisdom, knowledge and understanding to get the job 

done. That would bless their agendas, that you would perfect their goals and 

objectives” (Appendix K) 

• “Father, I ask you to guide us as we go forward in our work today for the 

people of this wonderful state, Father. To work hard, to be diligent and be 

faithful” (Appendix L) 

• “Lord, we pray that you have granted them wisdom, for we know that each 

person here today has been placed in a position of leadership by your 

sovereign hand. And we pray Lord that you might use them, that they might 

legislate with justice, with truth, with morality” (Appendix M).  
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• “We pray God now of bountiful blessings upon the house, the leaders of the 

house and we pray a blessing upon our governor and we pray God that you 

will govern and guide them as they take care of the business of Louisiana” 

(Appendix N)  

• “Please grant each member the spirit of wisdom in selecting the best for 

Michigan and grant the members the gift of listening and modesty to 

appreciate each other’s views and opinions. Inspire our leaders with ideas 

and new approaches to increase the prosperity of those whom they 

represent. Grant each members talents with which to multiply their truths” 

(Appendix O)  

• “Give them courage, wisdom, strength and integrity as they labor for the 

good of the people of this state” (Appendix S) 

• “Give them sharp minds and sound thinking as they carry the duties and 

responsibilities of their office” (Appendix T) 

Absent the religious context of many of these statements, the sentiment is hardly 

controversial. The religious language which is used in these excerpts insert a 

justification and energy to guide political success. Many of these statements call 

upon God to guide legislators in their work. This has two implications. The first, is 

that it removes responsibility from the individual to create their own political 

success by doing research, seeking knowledge and analyzing the best options for 

their constituents. The move to assume that God can give any individual wisdom or 

intelligence vastly misunderstands the process by which individuals use their own 

agency and choose to seek these traits.  
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 The second implication has to do with religious priming. As referenced in 

chapter three, religious cues open up and prime individuals to forefront their 

religious dispositions (Weber and Thornton). I argue that the process by which 

priming effects individuals is via the generation of a religious affect which provides 

a spiritual energy to shift listeners into a religious atmosphere where their duty to 

God takes priority. The opening of a religious affect which may provide comfort and 

hope to many has the potential to skew the way that legislators understand 

concepts relating to the good of the state and the people which inhabit it. In the 

context of abortion, if legislators’ forefront religious dispositions, they may think 

first and foremost about how the state should not partake in the ‘murder of fetuses 

and end the growth of viable future life’ even if they may normally be slightly 

accommodating to arguments that advocate abortion choice in the instance of rape, 

incest or medical emergencies. Or, potentially, absent a prioritization of religious 

dispositions which may lead to an on-face rejection of abortion access, there are 

legislators who may have been persuaded by arguments which demonstrate that 

unsafe abortions increase in situations where access is limited. These are 

hypothetical processes by which religious affect can subtly alter the way that 

individuals interact with and build the world around them.  

 

Cooperation  

• “We pray that they have the cooperation that they may work together with 

all their differences to be able to come together to the best solutions” 

(Appendix B) 
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• “We pray for unity and moral fiber, for our citizenry and to connect with each 

other and to love and serve each other. Heavenly father we also come to you 

today asking for your guidance and wisdom for this meeting. Help the 

members to engage in meaningful discussion, allow them to grow closer as a 

group to each other” (Appendix R) 

• “We pray that the deliberations that will take place this day will be done in 

kindness and comradery” (Appendix U) 

Although my criticism of assumed religious commonality was a large part of the 

previous section, cooperation as a call to action is slightly different even though 

large portions of my previous section applies here. When actors are summoned into 

a communal space, an affect of religious community and cooperation primes 

political deliberation. This has the potential of shutting out individuals who wish to 

dissent from the group opinion and challenge groupthink. Especially in context of 

abortion, feminist arguments for bodily autonomy would disrupt the collaborative 

political space. Within abortion debates, individuals generally believe that their 

opinion is the most ethical response which makes it hard to understand dissenting 

opinions. The call for all people to politically act together as friends can’t overcome 

basic but intense moral disagreement regarding the role of abortion in society.  

 It is worth noting some of the words these excerpts use. Moral fiber implies 

that there is a universal morality which builds the basis of legislative action, 

something that runs through all individuals and guides action. The idea that a 

collective moral fiber exists shuts down the idea that moralities can be competing. 

In the context of abortion debates, pro-choice advocates believe that limiting bodily 
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autonomy is a moral wrong which necessitates pro-choice legislation, while anti-

choice advocates believe that evaluating the fetus as a full and equal human is a 

moral priority.  

 Opening words in legislative settings ought not diminish the value of 

differences between legislators and their varying opinions. The purpose of 

legislative bodies is to represent the fluctuating needs of those who they govern, 

people who most certainly do not all possess the same needs and moral 

expectations. Only in the process of acknowledging difference and fostering 

legislative settings which allow difference can the effects of forced commonality 

begin to be challenged.  

Religion 

The religious language and call to action demonstrated in the following excerpts 

is extremely blatant. These excerpts instruct legislators that their sole purpose is to 

act in accordance with Jesus and religious morals. By directing the communal goal of 

the legislative session to fulfill the needs and wants of God and Jesus, these portions 

of the prayers instruct listeners what they should be doing within the political 

sphere based off a religious affect which centers the will of God. Sparking a political 

and religious energy to work in God’s name has the potential to conjure a variety of 

deeply personal and existential priorities for the legislators. For those who are 

extremely religious and believe they are servants for God and each action they take 

determines their eternal future in either heaven or hell, these calls to please God 

have the potential to deeply inform their political actions on a religious level.  
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• “We also pray that they will also remember those hands that rocked the 

cradle truly do change the world and that every soul is truly precious” 

(Appendix B) 

• “The only way to satisfy the eternal longings of our hearts is to have a 

relationship with God through Jesus Christ. By turning from our sins and 

trusting in Jesus alone for forgiveness, we begin that process of knowing God 

through the person of Jesus Christ” (Appendix D) 

• “Help them to do their jobs well and to be like Jesus who lived in and lived 

among but who never succumbed to engaging in bad politics. Help us all 

Father, to give back to you what is rightfully yours, namely our lives” 

(Appendix D) 

• “Faithful stewards, I encourage you on today to be steadfast, unmoveable, 

always abounding in the work that God has appointed you to. Trust in the 

lord, with all of your heart and lean not on your own understanding but in all 

your ways acknowledge Him and He shall, He will direct your path” 

(Appendix E).  

• “I ask that they would seek your counsel, that they would seek your wisdom, 

that you would be plain and easily give it to them today. Father may your 

hand of blessing be upon everything that happens in this place and we ask 

these things in the name of your son Jesus” (Appendix Q) 

• “Father, we pray for our speaker today, that he will lead this meeting in a way 

that will be in accordance with your will. And that the decisions that we make 

here today, will be in accordance with your will” (Appendix H)  
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• “Everything that’s said and done here, this day will give you glory. When it’s 

all said, and done, you get the glory” (Appendix J) 

• “first and foremost, the desire of this body might be to honor you God, that 

Lord you might grant to each of these men and women a desire to fear the 

lord, to honor you” (Appendix M) 

• “We pray that thou will be in the decisions” (Appendix U)  

• “This message is for all men, everywhere to repent. May God bless you and 

keep you, may his faith shine down upon you, and may you have good 

success in this life and in the life to come everlasting” (Appendix E).  

• “We beseech you and your great mercy to bless the work of their hands, the 

temperature and speech of their tongues, and to turn their hearts to 

servanthood” (Appendix C) 

• “I thank you for these representatives and their staff, whom your word 

describes as God’s servants for good” (Appendix D) 

• “Granted here these servants may lead in order to make the world a better 

place when they leave than when they came to it and encourage their spirits 

that they may find both fulfillment and their holy calling and honor the 

elected representatives of the people of this great state” (Appendix P) 

If people believe that God’s will is anti-choice, these prayers can be interpreted 

as directly telling legislative members how they should vote on key controversial 

issues. The government has fundamentally sanctioned religious direction for voting 

patterns by allowing for legislators to be specifically instructed to make all decisions 

in the name of God in order to honor His existence.  Some of these excerpts blatantly 
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say that decisions should be in line with God’s will. For example, “be steadfast, 

unmovable, always abounding in the work that God has appointed you to” 

(Appendix E), “they would seek your counsel, that they would seek your wisdom, 

that you would be plain and easily give it to them today” (Appendix Q), “the desire of 

this body might be to honor you God” (Appendix M), “we pray that thou will be in 

the decisions” (Appendix U), “to turn their hearts to servanthood” (Appendix C), and 

“I thank you for these representatives and their staff, whom your word describes as 

God’s servants for good” (Appendix D). The request for listeners to solely to God’s 

work and honor God within their political role as servants is directing legislators to 

make decisions that do not equally benefit their constituents. What might be best for 

somebody who is acting only to appease God is not always the same for somebody 

who is not religious, especially regarding abortion access. Legislators are instructed 

to act for their own purpose to make God pleased with their actions rather than 

seeking to work first and foremost for the people they are representing.  

The rhetoric of servanthood is uniquely problematic. A servant lacks autonomy 

and choice and the reference of servanthood in Appendix C and Appendix D uses the 

loaded language of servanthood to ascribe a relationship between legislators and 

God. The speaker is discursively removing individual autonomy by instructing 

legislators to only fulfill God’s needs and not the needs of those who elected them 

into office. Maybe some people choose to identify as servants to God, but for those 

who are servants to none, the speaker removes their right to individual autonomy 

and discursively enforces their role to be a servant. Additionally, the removal of 

personal choice and autonomy is a deep theme in the abortion debate. This type of 



55 
 

language and ascription of value as being only to fulfill God’s needs justifies people 

making arguments that women’s role in the world is to procreate and engage in the 

act of motherhood. Women become rhetorically described as servants to 

motherhood, always expected to put themselves last in favor of a child or fetus.  

When religious and political atmospheres are purposefully combined in the 

rhetorical moment of prayer, religion has the potential to fill in as the guiding moral 

plane and thought process to influence political behavior. The instruction for 

legislators to purposefully guide their political decisions with their personal 

religious affiliations represents the merging of politics and religion. Such leakage 

demonstrates a slippery slope in regard to the separation of church and state. 

Where is the line drawn? The government pays chaplains to show up to legislative 

settings and instruct legislators to forefront God in their decisions which directly 

appears to be in violation of the First Amendment. The answer to this question 

comes down to competing understandings of rhetoric and affect. In Greece v. 

Galloway, the supreme court upheld legislative prayer as a historical tradition 

without investigating the role that rhetoric has on influencing affect within political 

spaces. If Ahmed, Anderson, and Supp-Montgomerie are correct in their theorization 

of affect as a constant flow of interactions between beings which shapes the material 

reality we experience, legislative prayer is not free from this process.   

Children 

• “But the world may be a better place because I was important in the life of a 

child. Our scripture today is Matthew 19:14. Jesus said, suffer the little 
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children and forbid them not to come unto me, for such is Kingdom of 

Heaven… .Today, we pray for the children of Idaho. They are fortunate to live 

in this blessed state, rich in her beauty and generous in her bounty. Yet, we 

know many children suffer for want of food, protection, love. Please provide 

for their needs. As we make the future bright for our children, we know we 

make a bright future for Idaho.” (Appendix F)  

There is no way to determine whether the speaker decided to include a 

discussion of children because they researched the agenda for the day and wanted 

to get legislators thinking about their moral duty to preserve and advocate for 

children of God. Imagery of the protection of children has historically been a tactic 

utilized by anti-choice groups to appeal to morals. Although this example isn’t as 

blatant as some anti-choice advertising, it carries similar qualities. Anti-choice 

groups use arguments about the suffering of fetuses which they label as babies by 

identifying the age in which a heartbeat develops or when they have determined 

fetuses can feel pain.  

 By identifying the needs of children such as protection and love for the 

future, the speaker alludes to the idea that protecting future children’s lives should 

be a legislative priority. By using emotional pleas to protect children, the speaker 

has the potential to weaponize and manipulates affect to prime political decisions.  

In a different prayer, the speaker alludes to anti-choice rhetoric. “We also pray 

that they will also remember those hands that rocked the cradle truly do change the 

world and that every soul is truly precious” (Appendix B). This prayer alludes to 
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notions of motherhood and the value of child-rearing. By indicating that “those 

hands that rocked the cradle” change the world, the speaker appears to be 

discussing the role of motherhood in raising children. The speaker goes on to argue 

that “every soul is truly precious”. This statement has a couple implications, the first 

is the assumption of the soul, the idea that we exist outside our corporeal reality and 

have a component to our being which can only be understood via higher powers. 

The second implication is the use of souls in anti-choice arguments. Anti-choice 

activists use arguments about killing souls and preventing these souls from 

achieving their true potential by means of being aborted. By referencing the value of 

every soul and the power of motherhood, the speaker appears to be arguing not 

only that the souls of fetuses are on par with those of living, conscious humans, but 

that it’s the role of the mother to raise each potential soul which inhabits her womb.  

This conundrum raises an important question which should be further 

investigated in regard to how often the presenters of legislative review the bills that 

are on the docket for the day in order to craft their prayer specifically to the 

situation. If the individuals who do present the prayers are considering the religious 

controversies of the day in order to craft their message, this would represent a 

direct attempt to influence the way in which legislators decide important issues that 

will affect many Americans. Regardless of if the speaker intended to make 

comments that strongly allude to anti-choice rhetoric, the discourse which happens 

in political spaces matters and prayers open the opportunity and potential for 

rhetoric to influence the affective makeup of the political arena.  



58 
 

Chapter 4 – Conclusion 

Religion is threatening, inspiring, consoling, provocative, a matter of 

reassuring routine or calls to put one’s life on the line. It is a way to make 

peace and a reason to make war. As the great Iranian sociologist and Islamic 

reformer Ali Sharyati put it: ‘Religion is an amazing phenomenon that plays 

contradictory roles in people’s lives. It can destroy or revitalize, put to sleep 

or awaken, enslave or emancipate, teach docility or teach revolt.’ No wonder 

debates about religion in the public sphere can be so confusing. (Calhoun 

118) 

 The quote above demonstrates both the complexities and importance 

inherent to studying religion within politics. In a time where religion has been used 

as a tactic to weaponize the debate against women’s bodies and their access to 

reproductive health care and choice, more research regarding how religion slips 

into politics and the way society justifies this is essential. Affect is a crucail theory to 

understand this slippage, because religion and emotion can’t always be rationally 

pin-pointed and understood. Ahmed and other central scholars in the field of affect 

studies have argued that the way affect is generated and circulates within various 

atmospheres materially impacts the way our world changes and how we choose to 

engage in the spaces around us.  

 Legislative prayer is a unique area of study because it is a practice which 

legally allows for a religious and spiritual practice to commence legislative 

meetings. The supreme court justifies this practice by referencing the historical 
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nature of legislative prayer, but my work demonstrates that the presentation of a 

prayer is not merely an isolated act which should be treated as a tradition. The 

words that people say carry immense meaning, especially when those words are 

tied to a religion which carries with it the history of that religion and morals which 

are taught within the religious practice. The injection of religion into a political 

space inserts a religious affect into the atmosphere and can prime political 

participants in a way which justifies and requests for religious beliefs to be a central 

part of their political duties.  

 My analysis of legislative prayer demonstrates a few noteworthy take-aways. 

The first is the compulsory nature of religion within American politics. In order to 

truly be a society which exercises religious freedom, citizens must be able to choose 

what religion, if any, they would like to practice. The prayers I collected don’t give 

listeners that option, they are forced into prayer when the speakers reference the 

group motives and intention to worship God. This is problematic in any space, but 

especially problematic when occurring within a governmental structure, the same 

entity which champions the freedom of religious expression. The person presenting 

the prayer claims to know, or if they don’t know, ascribe a religious motivation for 

the legislative body. 

 The second, is the creation of an in group and an out group as determined by 

who has voice and who does not. Commencing a legislative setting with a prayer has 

the potential to supercharge religious feelings of those whose motives and morals 

are being validated within the prayer. If those who are followers of Christianity are 
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told that their beliefs are affirmed and valuable within politics and the only moral 

option they have within the legislative body is to act in a way which aligns with 

God’s wishes, their religious motives become not only justified in their eyes, but 

necessary.  

This energy is multiplied when the majority of the legislative body practices 

a Christian religion. The makeup of the current Congressional body is 90.7% 

Christian which is not representative of the general U.S. population where 71% of 

adults practice Christianity (Sandstrom). Jewish people makeup 5.6% of Congress 

and 2% of the general population, Muslim people are .4% of congress and 1% of the 

general population, Hindu people are .6% of congress and 1% of the general 

population, Unitarian universalists are .2% of Congress and <1% of the general 

population but the biggest discrepancy is among religiously unaffiliated members 

who make up only .2% of congress but 23% of the U.S population. Only one person 

in Congress said that they were religiously unaffiliated but are representing almost 

one fourth of the U.S. population’s interests who are not religious (Sandstrom). 

These numbers are truly horrifying and discouraging as somebody who is not 

religious and disagrees with a variety of religious morals and practices, the 

individuals who are supposed to be representing what I need as an American are 

being told prior to legislative debates that they need to be acting for a Christian God. 

It’s no wonder that abortion continues to be contested and states keep challenging 

gay marriage when politicians are told to uphold their Christian morals within 

political spaces and most of Congress is Christian.  
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With large groups come power and confidence, for the one person in 

Congress who is not religious, standing up to the 485 Christians is no easy task. The 

generation of a religious affect via prayer allows for legislators to contribute to the 

affect within congress by using the group energy to pursue their communal political 

(religious) goals.  

As scholars, there is more work to done. Persons who believe in freedom of 

religion (which necessitates freedom from religion) should work to mobilize and 

educate. My thesis begins a conversation which I believe others can use as a 

platform for further research and mobilization. Academia, although separate from 

politics in quite a few ways, isn’t so detached when one considers the type of people 

we become within academic settings through the process of research, dialogue and 

argument. Legislative prayer is a sticky issue that arguably challenges individual’s 

freedom of religion by non-consensually involving them in religious practice. Calling 

attention to this practice that appears to be benign and ceremonial is important to 

start a dialogue with others about where we feel comfortable drawing a line. These 

questions should inform how we vote and get involved in our communities.  

In his article titled “Religion in the Public Sphere”, Habermas argues that 

there is a religious shift occurring in the United States that has the potential to 

threaten our modern trajectory. He says that while European countries have been 

experiencing a process of secularization, the United States has been developing a 

“strong religious consciousness”. He indicates that “the movements for religious 

renewal at the heart of Western civilization are strengthening, at the cultural level, 
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the political division of the West that was prompted by the Iraq War. The divisive 

issues include, among others, the abolition of the death penalty; more or less liberal 

regulations on abortion; setting homosexual partnerships on a par with 

heterosexual marriages; an unconditional rejection of torture; and in general the 

prioritization of rights over collective goods, e.g., national security” (2). By giving the 

example of Bush’s presidential win in 2006, Habermas continues to argue that  

Conflicting value orientations – God, gays and guns – have manifestly covered 

over more tangibly contrasting interests. Be that it may, President Bush has a 

coalition of primarily religiously motivated voters to thank for his victory. 

This shift in power indicates a mental shift in civil society that also forms the 

background to the academic debates on the political role of religion in the 

state and the public sphere.” (3) 

 All of this appears to indicate that as citizens we have the ability to determine the 

direction our country takes. People should be allowed to practice the religions they 

choose, but in the wake of an increasing religious presence and shift from 

secularization, academics must work extra hard to ensure that research is being 

conducted and attention is being placed on state-sanctioned Christianity within the 

legislature.  

Although there are a host of issues at stake in regards to the slippage of 

religion within politics such as the death penalty or birth control access, abortion is 

a uniquely key issue to continue fighting for especially in the age of Trump. Research 

finds that abortion restrictions don’t cause abortion rates to go down, cause 
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abortions to become less safe, hurts mental health, doesn’t increase birth control 

usage, and increases wealth inequality (Cueto). In fact, when studying abortion rates 

on a global scale, researchers found that in nations that restricted abortion, 37 out 

of every 1000 women had an abortion versus pro-choice nations where 34 out of 

every 1000 women had an abortion (Sedgh, et al.). These side effects demonstrate 

the way in which religious affect contributes to a potential gut wrenching response 

that says “abortion is immoral, I must reject it in all instances” despite the fact that 

abortion restrictions don’t cause abortions to decrease, they only hurt more women 

in the process which makes access to safe abortions appear to be the logically more 

moral response.  

As a result of studying affect in this context, my work has added to previous 

research about affect by investigating the unique ways that religious moral codes 

have the potential to supercharge affective shifts. The use of religion and the 

existential questions religion brings with it can influence legislators to increase their 

religious involvement in politics as a mechanism to fulfill their existential duty to 

God as a way to avoid sin and the religious consequences of sin. Specifically, 

evaluating the rhetorical choices within prayer teaches us more about how 

discourse can accelerate affective shifts via persuasive tactics which instruct 

legislators to simultaneously perform of their roles as a citizen of the United States 

and a worshipper of God. Understanding the specific calls to action and presumed 

religious commonality is a good starting point to understand the basic content of 

legislative prayers, but each call to action (religious action, children’s safety, etc.) is 

big enough to warrant its own investigation.  
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There are difficulties inherent to studying affect, but it still is an essential 

component of study when investigating religion. To name a few difficulties, the 

inability to quantify affective shifts or how individuals feel and/or respond to 

communal affect are.  Despite these issues, affect is a crucial area of study because 

rhetoric isn’t insulated from how people affectively respond. Religion can’t be solely 

understood through what is said, the history of spirituality, feeling and eternal 

purpose is bound up in the discourse which is used. Affect provides the lens to 

understand the magnitude and importance of prayer on a communal affective level 

and individual emotional level while also understanding the discursive importance 

of the prayers’ content. Future research on these topics could investigate using a 

variety of angles.  Additional studies could be mixed-method, quantitative, 

qualitative or rhetorical. An investigation which interviews legislators regarding 

their response to prayers and how they think prayer interacts with their policy 

making could have the potential to reveal more about the lived-experiences of those 

who are situated within the religious-political atmosphere during legislative prayer.  

A content analysis could be a more concrete way to understand the content and 

popularity of rhetorical strategies or religious allusions within prayer.  

A more comprehensive collection of prayer and monitoring of the debates 

which follow could provide more insight on the ways in which prayers could 

contribute to religious arguments within political debates. This could occur at the 

state or federal level, but would provide a more comprehensive understanding of 

religious affect throughout the whole legislative session. Although, I will add that the 

prayers I have collected are rich with information that could be studied further as I 



65 
 

have only begun to dig into all the information within the prayers. The prayers I 

have transcribed could be used by academics for further research to understand the 

rhetorical choices or religious imagery contained within them.  

Research which investigates prayers prior to other religiously-charged issues 

in legislative settings could provide useful information about whether prayers 

contain different content or allude to the issues being debated. For example, debates 

about gun control or the death penalty could be rich areas of study. The more 

scholars evaluate prayer in different contexts, the more holistic of an understanding 

we can have about the ways prayers may be used in different contexts and know 

whether the content of prayers changes.  

 Quantitative work can and should be done in order to investigate the way 

that prayer selection happens by identifying across states and at the federal level 

what is being said in prayers, how many prayers are Christian, does it differ 

according to the religious make-up of the state and how often across the board are 

allusions to abortion made prior to abortion deliberation.  

 Research should also investigate the ways that prayer can be used to subvert 

power structures in context of abortion. My thesis looked at religion in a very 

traditionalist sense where religious arguments are used as anti-choice justifications. 

There are plenty of people who are pro-choice and use religion as their justification. 

Research considering the pro-choice arguments used by religious individuals and 

how they potentially interpret prayer in a liberatory manner would be an 

interesting area of study.  
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 I’m glad to have been able to participate in an academic dialogue regarding 

issues that affect a lot of people in the United States and across the globe. Although 

my work doesn’t seek to provide  a specific answer for what should be done in terms 

of the messy line between individual religious belief and politics, my work has 

provided a frame to understand prayer above and beyond just discourse. My 

investigation has demonstrated that the introduction of state-sanctioned religiosity 

has the potential to prime political discussions and provide energy and power to 

political debates that are steeped in religious controversy.  
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Appendix A 
Arizona - HB 2599  - Senate 
 

Kater, Donna. “Senate Floor Session Part 1 – Committee of the Whole #1.” Granicus,  
04 May 2016, 
http://azleg.granicus.com/MediaPlayer.php?view_id=29&clip_id=17621. 0-1:23 
 
Please stand for the prayer by Donna Kafer, legislative chaplain and remain standing 
for the pledge of allegiance to the flag which will be led by senator mason 
Let us pray, most holy and all mighty god whose presence is our source of strength 
and comfort during times of difficulty. We exclaim along with the soul most our trust 
in you found during Pslam 73, 23-24, “I am continually with you, you hold me by my 
right hand you guide me with your counsel. These words provide much comfort to 
us, building up our assurance that you are always with us encouraging us to scale 
confidently over any insurmountable wall or forge through any raging river, through 
you. Our heart need not faint when met with overwhelming circumstances for we 
can lean into you for all we need to press on, never forgetting your promises. Father 
give us wisdom, guidance, and if need be a change in our lack of enthusiasm for the 
variety of challenges placed before us. Let us have a surge of expectation instead of 
mediocrity and help us develop excitement for what we might accomplish through 
your help. In the matchless name of my savior Jesus, I pray, Amen.  

http://azleg.granicus.com/MediaPlayer.php?view_id=29&clip_id=17621
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Appendix B  
Arizona - SB 1485/SB 1474  - Senate 
 
Speakman, Ray. “Senate Floor Session Part 1 - Committee of the Whole #1.” 
Granicus, 24 Feb. 2016. http://azleg.granicus.com/MediaPlayer.php?clip_id=16998. 
0:00-1:25 
 
Please stand by the prayer by former state president and bishop Ray Speakman and 
remain standing for the pledge of allegiance to the flag which will be led by senator 
Sherwood 
Our most gracious heavenly father as we gather this day we are so grateful for the 
opportunity to be together in this free country and to be able to take care of the 
business at hand here and there at the State senate. We’re so grateful for these 
women and men who dedicate so much time and effort to watching over the state 
and taking care of those things that thy need to, to serve the people of the state. We 
pray heavenly father that thou will bless them as they consider the things that are 
before them and that the wisdom of the ages will distill upon their minds and that 
they may make those decisions that will be right that will bless the state. We pray 
that they have the cooperation that they may work together with all their 
differences to be able to come together to the best solutions. We also pray that they 
will also remember those hands that rocked the cradle truly do change the world 
and that every soul is truly precious. We are so grateful for this wonderful state of 
Arizona and this wonderful country that we live in and the freedoms that we have 
and we pray these things in the name of our savior Jesus Christ. 
  

http://azleg.granicus.com/MediaPlayer.php?clip_id=16998
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Appendix C –  
Florida - HB1411 - House 
 
Roberts, Greg. “House Session Part 1”. The Florida Channel, 03 Feb. 2016, 
http://thefloridachannel.org/videos/3216-house-session-part-1-1030. 0:00-1:17. 
 
Let us pray, dear lord god I thank you today for your grace and love. You are the 
author for our lives and the liberties we enjoy. We pause to say thank you for your 
blessings. I ask you to bless the good mend and good women that have been chosen 
to represent the good citizens of Florida. I pray that you will bless them and their 
families, I ask that you grant them guidance, wisdom, courage and a sense of your 
presence as they do their jobs. We beseech you and your great mercy to bless the 
work of their hands, the temperature and speech of their tongues, and to turn their 
hearts to servanthood. We know that unless the Lord builds the house, our labor is 
in vain so therefore Lord may we build this house upon the rock of thy truth and 
righteousness. I ask this in the name of our savior, the risen Lord Jesus Christ. Amen. 
 

http://thefloridachannel.org/videos/3216-house-session-part-1-1030/
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Appendix D  
Georgia -  HB 555 - House 
 
Dubberly. “Ga House Day 22”, youtube, 17 Feb. 2016, 
https://www.youtube.com/watch?v=Qtg3T1_2DB4. 5:58-15:38.  
 
Well thank you for that kind introduction Rep LaRicia, Mr. Speaker, ladies and 
gentlemen of the house I am delighted to be with you this morning and I am very 
appreciative for the opportunity to serve as your chaplain for the day. I want to 
share with you a passage of scripture and a couple of observations about Jesus and 
the subject of politics. The passage of scripture is from Luke chapter 20, versus 19-
25 and the observations I want to make are first, we see in that passage of scripture 
bad politics. We see that in those versus, now I’m not saying that all politics are bad, 
I’m saying in these versus, we see example of bad politics. Of course not all politics 
are bad, it was Aristotle who said the good of man must be the end and the science 
of all politics. It was gods own word through the apostle Paul who said in romand 
13,4 (inaudible) that politicians, you are God’s good servants. So we know that not 
all of politics or the legislative process is bad, but we know that it can be bad. It 
reminds me of German politician who said that laws are like sausages, it’s probably 
best to not see how they’re made. Let me share with you from our scripture 
beginning in verse 19 says this, there were scribes and there were chief priests who 
sought to lay hands on Jesus. They proceed that he had told a parable against them 
and they feared the people. So they watched Jesus, they sent spies and they 
pretended to be sincere so that they might catch Jesus in something that he said and 
thus be able to deliver him up to the authority and the jurisdiction of the governor. 
So they asked Jesus, teacher, we know that you speak and that you teach rightly and 
that you show no partiality but truly teach the way of God therefore, is it lawful to 
give tribute to Cesar or not? And, with these words I believe we see bad politics 
being demonstrated in the scripture, not all politics are bad, but these are examples 
of bad politics, let me explain. These versus describe political enemies with political 
egos attempting a smear campaign against Jesus and his leadership. We see political 
people pleasers and flip-floppers playing partisan politics. We observe something 
akin to a political action committee comprised of different groups of people working 
together to defeat Jesus. We read disingenuous flattery and biased reporters asking 
loaded divisive even incendiary questions in order to get some sort of statement 
with which to discredit Jesus. This is the bad side of politics, wouldn’t we agree?  Not 
all politics have to be that way though and the question I want to ask which leads us 
to the second observation in our passage scripture of the day is, what did Jesus do in 
response to bad politics? Think about that. Did Jesus throw his hands up in the air in 
frustration, did Jesus bury his head in the sand and pretend that he didn’t have 
anything to do with politics? Did Jesus declare to all of his followers that they should 
be a-political and just have nothing to do with the political process. And the answer 
is no, in the face of even the worst of politics, Jesus didn’t do any of those things. 
Jesus responded to bad politics with good preaching. That’s what he did. He used 
bad politics, applied and directed at him as an opportunity to teach the truth and 
that’s the second and final observation I want to make with you this morning. We 

https://www.youtube.com/watch?v=Qtg3T1_2DB4
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see bad politics in our past scripture in Luke chapter 20, but we also see Jesus 
engaging in some very good preaching. Notice what the passage says as we read the 
remainder of it, it say that Jesus perceived their craftiness and so he said to them, 
show me a denarius (inaudible) whose likeness and inscription does it have? And 
they said, Cesar’s. So Jesus said to them, well then render to Cesar the things that are 
Cesar’s and to God, the things that are God’s. That was his response. In Jesus’s 
example here of good preaching, he does two things. He asks a question, very simple 
question and ten he answers the question. The question as, he said, show me a 
denarius. Specifically, a denarius would have been the amount of money, the 
currency that they would have used to pay the tribute tax that they had just asked 
Jesus about, a very specific type of tax, it was known as a head tax or a census tax. 
And Jesus says, show me one of these coins, and so you could imagine one of his 
questioners holding up this coin and as they’re all looking at it, Jesus says whose 
lightness, whose picture and whose inscription is on that coin and they answered 
very simply, Cesar’s. So, he said, alright, if it’s got his picture on it, if it’s got 
inscriptions related to his titles upon it, give back to him what is so clearly already 
his. And I think Jesus at the very least with that statement says, Christians do your 
duty and pay your taxes. It’s very simple. But what Jesus did, is what he always does. 
He sees through a shallow question and he responds with a much deeper answer to 
a much more meaningful question. See Jesus didn’t only answer the question for 
how are Christians supposed to relate to their government or to what do believers 
owe their government or to their state. He also asked a more basic and a more 
fundamental question, how are believers supposed to relate to God. Remember, he 
said render onto Cesar the things that are Cesar’s, but also render unto God the 
things that are God’s. Well what are God’s? What are the things we’re supposed to 
render unto him, the passage doesn’t say but I think Jesus’s hears and we all know 
the answer. If Cesar’s things which needed to be rendered back to him were the 
things that bore his likeness and his inscription, what are the things or better yet 
who are the people that bear the likeness and the inscription of God. That’s us. We 
do. The bible teaches very clearly in Genesis chapter 1, many other passages as well, 
that all of humanity has been created in the image or in the lightness of God. We 
bear God’s likeness, what inscriptions have been written upon us, God’s word shares 
that there are many thing that God has written upon the hearts of all men and all 
women. Of those, we might summarize and say that God has said that his existence 
or his power, just the fact that he is, has been written into the heart of every man 
and every woman. God’s word teaches us that our consciences are something that 
God writes upon our hearts. And more specifically, Gods work says that in 
Aclesaitisc chapter 3 verse 11, God has written eternity upon the hearts of all men 
and all women. He’s written eternity upon our hearts, I think that among perhaps a 
host of other things, what that phrase means for us is this, there’s a bigness and 
there’s a vastness and there’s a moreness that we sense in our souls that there has 
to be more to this life than simply what we know in the here and in the now and 
God’s word says that God put that there. Virtually, every civilization that history has 
told us about has had some perception of spirituality or the divine or of the afterlife. 
I believe that’s a mark, that’s a reminder of this truth that God has written eternity 
upon all of our hearts. So I want to ask this question in closing this morning, how 



78 
 

can we satisfy the eternal longings that God has put in our hearts? I think Jesus 
answers that question for us very well in John chapter 17 verse 3, Jesus says to his 
followers, this is eternal life that you know God and him who he has sent, Jesus 
Christ. The only way to satisfy the eternal longings of our hearts is to have a 
relationship with God through Jesus Christ. By turning from our sins and trusting in 
Jesus alone for forgiveness, we begin that process of knowing God through the 
person of Jesus Christ. I’d like to lead us now in a word of prayer. Our heavenly 
father, I thank you for these representatives and their staff, whom your word 
describes as God’s servants for good.  Bless them lord, bless their families, help them 
to do their jobs well and to be like Jesus who lived in and lived among but who never 
succumbed to engaging in bad politics. Help us all Father, to give back to you what is 
rightfully yours, namely our lives. We belong to you God, may it be that we know 
you through your son, Jesus Christ in whose name we pray. Amen.  
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Appendix  E  
Georgia - SB 308 - House 
 
Curry, Curtis. “GA Senate Day 20.” YouTube, 11 Feb. 2016, 
https://www.youtube.com/watch?v=HlwyXjeEOiA. 6:20-15:45. 
 
Mister speaker, representative Williams, member of the house of reps. I stand before 
you this morning a living witness that God is able. I am not supposed to be here 
today but God opened this door for me and I am thankful. I want to take a moment 
to thank Governor Nathan Biel, my friend representative al Williams members of 
legislature and the boards of pardons and paroles for believing in reform and I must 
not forget my key to success, my wife Lavone Curry, my parents Curtis Senior and 
Hatty curry. My support base. I just want to say this morning that this is my but God 
moment, I’m not supposed to be here, but God. I’m not supposed to be living, but 
God. And I think we all have that but god moment in our lives. Act 17, versus 26-30, 
King James version and he has made a one blood all nations of men for to dwell on 
all the face of the earth and has determined the times before appointed and the 
bounds of habitation that they should seek the lord if happily they might feel after 
him and find him though he be not far from any one of us. For in him we live and 
move and have our being as certain also of our own poets have said for we are also 
his offspring. For as much then as we are the offspring of God, we ought not to think 
that the God here is like unto gold or silver or stone, graven by art of man’s device, 
our cunning craftiness. In the times of this ignorance, God (inaudible) – but now 
command of all men everywhere to repent. All men everywhere, according to 
national geographic there are about 200 members of the United nations and about 
7000 distinct alive languages in use worldwide plus the merit of different dialects 
spoken. All men of whatever race are currently classified by anthropologists and 
biologist as classified by one species, homoserines. Our differences are only 
external, for the matter all races share 99.99+% of the same genetic materials which 
means division of race is largely based on personal opinion and not truth of facts. 
However, since we have divided ourselves by what seems to be a dividing factor, the 
creator speaks to us all accordingly. There is one (inaudible)  call to all nations, 
repent, there is one ? call to all classes of people, repent. No matter the many 
differences we have created among ourselves, the command from heaven is still the 
same. Repent together with repentance is mentioned over 010 times in scripture. 
Therefore, I would have to say the lord is clearly trying to get our attention. 
Repentance is a change of mind or conversion from sin to God. Repentance is the 
relinquishment of any practice from conviction that it has offended our God. Be 
sorry, be remorseful, show regret for what ails us – the sickness of sin that plagues 
the human race and turn from it towards God. There is no place for nationality in the 
presence of almighty God. But since we have created this notion of race, God meets 
us right there at our fault, not fork in the road. There is no place for it, but since we 
have created this notion of race, he meets us thee and how (inaudible) meet us there 
and how does he meet us? He put on flesh over 2000 years ago and dwelt among us 
and his name is called Jesus. For God so loved the world that he gave his only 
begotten son, that whosoever believes in him should not perish but have everlasting 

https://www.youtube.com/watch?v=HlwyXjeEOiA
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life. Psalm 133 says behold how good and how pleasant it is for brothers to dwell 
together in unity. God is calling for repentance of all people because we aren’t 
united, we are divided. God is calling for this repentance and we are living our lives 
contrary to the will of God, therefore we are living contrary to God. I don’t claim to 
have all the answers to life’s problems. I’ve been called to the ministry of 
reconciliation only. I have the task of calling all men to turn back to God. It is only in 
our turning back to God that we will unite and dwell together and fulfill the grand 
design of God’s diving will. Where there is unity in Christ, there is unity in the 
common good for all men, for all people and together we can figure out how to help 
one another instead of hurt one another. Turn from sin and turn back to God, if and 
when you ask the all-important question, how do I get to God just remember this. 
Call on the name of the Lord, confess with your mouth and believe in your heart that 
Jesus Christ is Lord to the glory of God. Jesus took 12 men and the bible says that 
with these 12 men he turns the world upside down. There are many of us today 
gathered together because we believe in change and we believe that this change is 
needed. A change that pokes and prods the hearts of men back to God. One way or 
another we will bring about this change or reformation and into this world. But 
change for the glory of god and the good of all men in this present generation can 
only be brought about when the change starts from within. Second chronic chapter 
7 verse 14 – it says to us today if my people which are called by my name shall 
humble themselves and pray, and seek my face and turn from their wicked ways 
then will I hear from heaven and then will I heal the land. Faithful stewards, I 
encourage you on today to be steadfast, unmovable, always abounding in the work 
that God has appointed you to. Trust in the lord, with all of your heart and lean not 
on your own understanding but in all your ways acknowledge Him and He shall, He 
will direct your path. And when this whole life is over and this weary soul lays down 
in the grave for a while, we can find rest because we’ve done our job. We’ve brought 
glory to the name of the Lord and on that great day when we shall stand before the 
Lord, every man for himself because you fought a good fight of faith. Because you 
called on him morning, noon and night, because you trusted in the Lord with all of 
your heart, because you did your duty by his wisdom, his knowledge and his 
understanding you will hear those words from the Lord, well done good and faithful 
servant. You were faithful about a few things, come up a little higher and enter into 
my joy/ I’m going to make you ruler over many in glory. In my closing, I say to you 
all under the sound of my voice, well done. To God be the glory. This message is for 
all men, everywhere to repent. May God bless you and keep you, may his faith shine 
down upon you, and may you have good success in this life and in the life to come 
everlasting. Please join me in prayer. Our father who art in heaven, we thank you for 
this day. We thank you for your grace and mercy.  We pray that you will favor this 
great body of men and women gathered today with the wisdom that they need to 
perform the task at hand. Father Christ, touch their hearts today and order their 
steps in your word. Protect them from all hurt, harm and danger and keep them in 
perfect peace for your honor, for your glory, and for your praise. In Jesus Christ 
name, let every heart say Amen.  
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Appendix  F  
Idaho  - HB 516 - House 
 
Horman, Wendy. “51st Legislative Day.” Official Website of the Idaho Legislature, 01 
March 2016, 
http://lso.legislature.idaho.gov/MediaArchive/ShowCommitteeOrMedia.do1:1. 
1:18-3:17.  
 
Good morning, today’s quote is commonly attributed to Forest Witcraf. 100 years 
from now it will not matter what kind of car I drove, what kind of house I lived in, or 
what was in my bank account. But the world may be a better place because I was 
important in the life of a child. Our scripture today is Matthew 19:14. Jesus said, 
suffer the little children and forbid them not to come unto me, for such is Kingdom 
of Heaven. Let us pray. Our father in heaven, we gather today in this historic 
chamber, humbled by the opportunity to be servants of the people. We are thankful 
for all who serve here especially staff, pages and others. Please bless them for their 
dedication and service. Today, we pray for the children of Idaho. They are fortunate 
to live in this blessed state, rich in her beauty and generous in her bounty. Yet, we 
know many children suffer for want of food, protection, love. Please provide for 
their needs. As we make the future bright for our children, we know we make a 
bright future for Idaho. Please be with our pages they are learning much about the 
government as they serve here. Help them with their school work and to know that 
public service is a privilege. May we work diligently to secure a land and state of 
liberty and learning for ourselves and the rising generation, in Jesus name we pray. 
Amen.  

http://lso.legislature.idaho.gov/MediaArchive/ShowCommitteeOrMedia.do1:1
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Appendix G 
 Kentucky -  SB 4 - Senate 
 
Obsada. “Senate Chambers.” Kentucky Educational Television, 01 Feb. 2016, 
https://www.ket.org/legislature/?archive&program=WGAOS&epoch=2016&nola=
WGAOS+017067. 0:30-1:47. 
 
Let us pray 
Gracious loving holy god we come to you today with great thanks giving and 
gratitude. Grateful for your love for us and the way you have demonstrated us in this 
beautiful creation in which we live and move and find our being.  And with 
thankfulness for the men and women in this room who have committed a portion of 
their life to the service of the common wealth of Kentucky. We would ask you to give 
them the wisdom to know right from wrong, justice from injustice, and equality 
from inequality. That you might give them the courage to act on those beliefs on 
behalf of all of us. We are thankful for their willingness to take the barbs and the 
jabs that those of us who would do nothing like to fling. Give them tender hearts but 
also give them the ability to deflect those arrows. Bless this body as they govern our 
great state. We pray this in the name of you who alone are holy and in the name of 
your son, Christ our Lord. Amen.  

https://www.ket.org/legislature/?archive&program=WGAOS&epoch=2016&nola=WGAOS+017067
https://www.ket.org/legislature/?archive&program=WGAOS&epoch=2016&nola=WGAOS+017067
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Appendix H 
Louisiana - HB 386 - House 
 
McFarland, Representative Jack. “Day 15.” Louisiana House of Representatives, 06 
April 2016. 
http://house.louisiana.gov/H_Video/VideoArchivePlayer.aspx?v=house/2016/apr/
0406_16_Day15_2016RS. 0:40-2:08.  
 
First I’d like to say it’s indeed a privilege to join today in session once again. It’s also 
indeed a privilege as I ask you to humbly bow with me, colleagues and guests as we 
lift up a prayer to our heavenly Father. Most gracious and divine heavenly father, 
we’re thankful for the grace the mercy that you’ve shown upon us. Father, we need 
your wisdom today. Wisdom that we will make the decisions that will benefit all 
constituents of our state, each one individually. Father, we pray for the 
representatives that are here today, for their families as they’re at home. Father we 
pray for the sacrifice that they make to be away from their family. We pray for their 
businesses, Father, that you’ll bless them indeed also as they make that sacrifice to 
be away from them to come here and serve humbly father, a great state of Louisiana. 
Father, we pray for our speaker today, that he will lead this meeting in a way that 
will be in accordance with your will. And that the decisions that we make here 
today, will be in accordance with your will. Father, we’d also like to lift up our 
soldiers. We’re always mindful Father that the country that we serve in is indeed a 
great one, but only because of your mercy and grace. And father we pray that you 
will bring our soldiers home safely. Bless their families, comfort them as they’re 
away.  Father we lift up these things to you, we beg for forgiveness and mercy in 
Jesus’ name. Amen 

http://house.louisiana.gov/H_Video/VideoArchivePlayer.aspx?v=house/2016/apr/0406_16_Day15_2016RS
http://house.louisiana.gov/H_Video/VideoArchivePlayer.aspx?v=house/2016/apr/0406_16_Day15_2016RS
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Appendix I 
Louisiana - HB 1081 - House 
 
Ward. Dr. Ken. “Day 28.” Louisiana House of Representatives, 28 April 2016, 
http://house.louisiana.gov/H_Video/VideoArchivePlayer.aspx?v=house/2016/apr/
0428_16_Day28_2016RS. 0:45-1:30.  
 
Thank you Mr. speaker, will you bow your heads and pray with me please.  Father 
we have so much to thank you for, all that we pray that you continue to bless the 
men and women of this house. Although, we know that it was in your will that 
they’re here. Give them the understanding and the wisdom, the power and whatever 
it takes to do the things that are good for this state. To do the things that will, our 
Father that will bless each member, not only of this house, but of the state in which 
we live. We pray in the name of Jesus, Amen. 

http://house.louisiana.gov/H_Video/VideoArchivePlayer.aspx?v=house/2016/apr/0428_16_Day28_2016RS
http://house.louisiana.gov/H_Video/VideoArchivePlayer.aspx?v=house/2016/apr/0428_16_Day28_2016RS


85 
 

Appendix J 
 Louisiana HB 488 - Senate 
 
Carter, Eartha Fleming. “Senate Chamber,” Louisiana State Senate, 10 May 2016, 
http://senate.la.gov/video/videoarchive.asp?v=senate/2016/05/051016SCHAMB_
0. 2:30-4:22.  
 
Amen. I thank God for all he said. Give God the glory. Amen. And I’m so glad he called 
me. I wouldn’t have called me, but I’m so glad he did. Amen. Give him all the praise, 
all the honor and all the glory. For truly, he’s done great things in my life. Amen. So 
let’s bow our heads for prayer. 
Oh most gracious heavenly father, creator of heaven and earth and all that therein is. 
Sustainer of mankind. The giver of all benevolences, the bearer of every good and 
perfect gift. We humbly bow before your throne of grace at this hour, thanking you 
for who you are. In all of your glory, thanking you dear father for your mercy and 
your grace. Thank you for your love towards us. Now Father we ask that you would 
come in and be the great overseer in this place. Lord I ask that you would charge the 
atmosphere with your might, your power and your glory. I ask that you would bless 
your people here today. Father, especially bless the House of Representatives, the 
senate, the governor and the President of the United States of America. And I ask, 
Father, God, that you would speak, that you would bless your vessels that you have 
chosen. That you would give them a spirit of wisdom, knowledge and understanding 
to get the job done. That would bless their agendas, that you would perfect their 
goals and objectives and that everything that’s said and done here, this day will give 
you glory. When it’s all said and done, you get the glory.  In Jesus name, Amen.  

http://senate.la.gov/video/videoarchive.asp?v=senate/2016/05/051016SCHAMB_0
http://senate.la.gov/video/videoarchive.asp?v=senate/2016/05/051016SCHAMB_0
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Appendix K 
 Louisiana - HB606 - House 
 
Lyons, Rodney. “Senate Chamber.” Louisiana State Senate, 27 April 2016, 
http://house.louisiana.gov/H_Video/VideoArchivePlayer.aspx?v=house/2016/apr/
0427_16_Day27_2016RS. 0:55-1:31.  
 
Please bow with me members as we go to God in prayer. The merciful and lovingful 
God, thank you for this opportunity to be your humble servants today. Father, this 
life that we live is truly yours and we thank you for the opportunity to be for people, 
representing people. Father, as we go forward in this life, we want to thank you 
father for the opportunity to be leaders, to be courageful and to be loving. Father, I 
ask you to guide us as we go forward in our work today for the people of this 
wonderful state, Father. To work hard, to be diligent and be faithful. In your son’s 
name we give thanks. Amen. 
 

http://house.louisiana.gov/H_Video/VideoArchivePlayer.aspx?v=house/2016/apr/0427_16_Day27_2016RS
http://house.louisiana.gov/H_Video/VideoArchivePlayer.aspx?v=house/2016/apr/0427_16_Day27_2016RS
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Appendix L  
Louisiana - HB  815 - Senate 
 
Long, Gerald. “Senate Chamber.” Louisiana State Senate, 30 May 2016, 
http://senate.la.gov/video/videoarchive.asp?v=senate/2016/05/053016SCHAMB_
0. 2:01-3:38.  
 
We are a great nation today, because men and women were willing to ultimately 
say, I will do whatever necessary to make America great. We stand today, men and 
women of freedom, but there’s a lot of prices yet to be paid and our role as 
legislators is to be sure that we do all that we can to strengthen this great nation and 
to see it not only for this generation, but for generations to come. Would you join me 
as we pray. Father today we stand in your presence, keenly aware that you have 
blessed America. You have placed your righteous hand upon this nation. We believe 
that this nation was formed with the consciousness of God, who saw fit to honor and 
bless this nation with men and women who would give the ultimate price for their 
freedom that this nation may survive. We do not take that for granted today, Lord. 
We understand that because a great price has been paid, that we have a great 
responsibility to honor that. So today, in the wonderful name that we serve, we say 
thank you for giving us a free land where men and women still cherish their 
freedoms, their right to worship and their right to assemble. And as we gather here 
today father, we ask for your continual blessings and we pray this in the wonderful 
name of Christ our Lord. Amen. 

http://senate.la.gov/video/videoarchive.asp?v=senate/2016/05/053016SCHAMB_0
http://senate.la.gov/video/videoarchive.asp?v=senate/2016/05/053016SCHAMB_0
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Appendix M 
 Louisiana - HB 1019 - Senate 
 
Richerson, Pastor Lewis. “Senate Chamber.” Louisiana State Senate, 02 June 2016, 
http://senate.la.gov/video/videoarchive.asp?v=senate/2016/06/060216SCHAMB_
0. 1:25-3:15.  
Would you pray with me this morning. Lord Jesus, we are grateful for the 
opportunity to participate in this great body of legislators. Thank you for the 
opportunity to live in this incredible city, this incredible parish, this incredible sate, 
this incredible country where we have the freedoms to come together as men and 
women and to exercise in great freedom, our deeply held beliefs. Lord I pray for this 
body, this senate that under the leadership of Senator Lario (sp) Lord, that first and 
foremost the desire of this body might be to honor you God, that Lord you might 
grant to each of these men and women a desire to fear the lord, to honor you. Lord, 
we pray that you have granted them wisdom, for we know that each person here 
today has been placed in a position of leadership by your sovereign hand. And we 
pray Lord that you might use them, that they might legislate with justice, with truth, 
with morality, and Lord we also want to pray specifically this morning for our own 
senator Long and for his dear sweet wife that you would be kind and gracious to her. 
Thank you for the incredible opportunity to be in this great country, this great city 
where we have such great access to health care and Lord we pray your richest 
blessing on her and we hold firm to the faith that the truth of your word, Lord, that 
all things work together for the good of those who love the Lord and are called 
according to his purpose, so we pray Lord that you work in her life, for your good 
and your glory. Lord, we bless this body as we pray in Jesus’s name. Amen. 

http://senate.la.gov/video/videoarchive.asp?v=senate/2016/06/060216SCHAMB_0
http://senate.la.gov/video/videoarchive.asp?v=senate/2016/06/060216SCHAMB_0
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Appendix N  
Louisiana - SB 33 - House  
 
Wortham, Reverend Calvin. “House Chamber.” Louisiana House of Representatives, 
11 May 2016, 
http://house.louisiana.gov/H_Video/VideoArchivePlayer.aspx?v=house/2016/may
/0511_16_Day35_2016RS. 2:15-2:55.  
 
May we bow our heads in prayer. Dear God our Father, we are grateful thankful 
again for this day, for it is the day you have made. And now God, we are asking for a 
special favor and privilege as these persons have come now to conduct and take 
care of the business of the state of Louisiana. We pray God now of bountiful 
blessings upon the house, the leaders of the house and we pray a blessing upon our 
governor and we pray God that you will govern and guide them as they take care of 
the business of Louisiana. We know God that you are able to do exceedingly and 
abundantly more than we can even ask or think, and we ask now that you guard 
their hearts, guard their minds, guard their spirit. It is in the wonderful matchless 
name of Jesus Christ we pray, let us all say Amen.  

http://house.louisiana.gov/H_Video/VideoArchivePlayer.aspx?v=house/2016/may/0511_16_Day35_2016RS
http://house.louisiana.gov/H_Video/VideoArchivePlayer.aspx?v=house/2016/may/0511_16_Day35_2016RS
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Appendix O 
 Michigan - HB 4787 - House 
 
Essak, Mina. “Michigan House of Representatives Session.” Michigan House of 
Representatives, 24 March 2016, 
http://www.house.mi.gov/MHRPublic/PlayVideoArchive.html?video=Session-
032416.mp4. 2:45-4:13.  
 
Dear almighty God, we ask for your blessing on this meeting. We ask that your 
wisdom will guide to accomplish the goals on today’s agenda. We thank you for our 
lives today, for our health and for the ability to serve our beloved state of Michigan 
We ask that you would place your hand of blessing on the members of the house of 
representatives. Please grant each member the spirit of wisdom in selecting the best 
for Michigan and grant the members the gift of listening and modesty to appreciate 
each other’s views and opinions. Inspire our leaders with ideas and new approaches 
to increase the prosperity of those whom they represent. Grant each members 
talents with which to multiply their truths. May our actions and our attitudes please 
you this day. May our conduct create an environment of co-operation and kindness. 
We pray these things in your almighty name, Amen.  
 

http://www.house.mi.gov/MHRPublic/PlayVideoArchive.html?video=Session-032416.mp4
http://www.house.mi.gov/MHRPublic/PlayVideoArchive.html?video=Session-032416.mp4
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Appendix P  
Ohio – HB 294 - House 
 
Stauffer, Pastor Jim. “House Session February 10.” Ohio Channel, 10 Feb. 2016, 
http://www.ohiochannel.org/video/house-session-february-10-2016?4 
2/10/2016. 1:20-2:27.  
 
Let us pray. Oh mighty god we thank you for your divine protection and wisdom 
over this house and who you serve in this place. We thank you for this country, it’s 
leaders, and all who have sacrificed for us and the liberty of worshipping God as 
only our own conscience dictates. As many begin a season of discipline on this ash 
Wednesday, we are reminded that we are all dust and to dust we shall return. 
Granted here these servants may lead in order to make the world a better place 
when they leave than when they came to it and encourage their spirits that they may 
find both fulfillment and their holy calling and honor the elected representatives of 
the people of this great state. In the words of the mighty leader David, both king and 
center, we ask that you would create in us a pure heart oh God and renew a 
steadfast spirit within us. Do not cast us from your presence or take away your 
spirit. Restore to us the joy of your salvation and grant us a willing spirit. Thank you 
that you hear us, for with God all things are possible. Amen 

http://www.ohiochannel.org/video/house-session-february-10-2016?4
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Appendix Q 
 Ohio – SB 127 - Senate 
 
Hanson, Pastor Brian. “Ohio Senate 12-8-2016.” The Ohio Channel, 8 Dec. 2016, 
http://www.ohiochannel.org/video/ohio-senate-12-8-2016?10. 0:20-1:30 
 
Would you bow in prayer with me please. Our father we come to you with the words 
of king David out of the scriptures when he says how blessed is he who help is the 
god of Jacob whose hope is in the Lord his God who made heaven and earth. Father 
we come to you today speaking to the same God that the psalmist David was 
speaking of in the end we recognize that you are the one who sings sustains and 
saves, and you are the keeper of all and you are the blesser of all. Today we come to 
you asking your blessing upon the men and women of this chamber, there is a lot of 
responsibility, a lot of things that have to happen today that are heavy that are 
weighty upon the men and women that you have allowed to govern the state of 
Ohio.  I ask that they would seek your counsel, that they would seek your wisdom, 
that you would be plain and easily give it to them today. Father may your hand of 
blessing be upon everything that happens in this place and we ask these things in 
the name of your son Jesus. Amen.  

http://www.ohiochannel.org/video/ohio-senate-12-8-2016?10
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Appendix R 
 Ohio - HB 493 – House 
 
Munn, Pastor Dave. “Ohio House of Representatives 12-6-2016.”  The Ohio Channel, 
6 Dec. 2016, http://www.ohiochannel.org/video/ohio-house-of-representatives-12-
6-2016?15. 1:00-3:03.  
 
It’s a privilege to be here with you today. First, thank you all, members of the 
government for your service in leading our state together. My words today will be 
few, but sincere. Let us pray. Heavenly father, in this age when we all too regularly 
here of violence even in our own land. We ask for your intervention in our world, 
our nation and our region and specifically in the state of Ohio. We pray for strength 
and courage for those who are sworn to protect us. The police, firefighters, EMTs, 
we pray for wisdom for those who make decisions in policy and protection. We pray 
for unity and moral fiber, for our citizenry and to connect with each other and to 
love and serve each other. Heavenly father we also come to you today asking for 
your guidance and wisdom for this meeting. Help the members to engage in 
meaningful discussion, allow them to grow closer as a group to each other. Fill them 
with your grace, as they make decisions that will affect the residents of this state. 
Continue to remind us all that all that we do and all that we accomplish is for the 
pursuit of community for your greater glory and for the service of all people. I pray 
this in the name of Jesus Christ our lord and our savior. Amen.  

http://www.ohiochannel.org/video/ohio-house-of-representatives-12-6-2016?15
http://www.ohiochannel.org/video/ohio-house-of-representatives-12-6-2016?15
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Appendix S  
South Carolina - SB 1035  - House 
 
South Carolina Chaplain during 2016. “Wednesday, May 4, 2016 10:00 am. House of 
Representatives,” South Carolina Legislature Video Archives, 4 May 2016, 
http://www.scstatehouse.gov/video/videofeed.php. 0:10-1:12.  
 
 
The word for today is from the sixth chapter of Isaiah, verse 8. Then I heard the 
voice of the Lord saying, whom shall I send and who will go for us. I said here am I 
send me. Let us pray. We thank you lord for these representatives and staff that you 
have called and they have answered to work in this vineyard of your earthly 
kingdom. Give them courage, wisdom, strength and integrity as they labor for the 
good of the people of this state. Bless our nation, president, state governor, chief of 
staff and all wo labor to achieve results which will please you. Protect our defenders 
of freedom, at home and abroad as they protect us and heal the wound of those seen 
and those hidden and those who sacrifice for our freedom. Lord of grace, here our 
prayers. Amen 

http://www.scstatehouse.gov/video/videofeed.php
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Appendix T 
South Carolina - HB 3114 - House 
 
South Carolina Chaplain during 2016. “Wednesday, March 16, 2016 10:00 am. 
House of Representatives,” South Carolina Legislature Video Archives, 16 March 
2016, http://www.scstatehouse.gov/video/videofeed.php. 0:05-1:04.  
 
The word for the day is Psalms 63, verse 8. My whole being clings to you, your right 
hand holds me fast. Let us pray. Almighty god continue to hold each of these 
representatives and staff in your loving arms and guide them as they take on the 
agenda of the day. Give them sharp minds and sound thinking as they carry the 
duties and responsibilities of their office. Look in favor upon our nation, president, 
state governor, speaker, staff and all who labor in these halls of government. Bless 
our defenders of freedom as they protect us. Heal the wounds, those seen and those 
hidden of those who continue to sacrifice and suffer for our freedom.  Lord, hear us 
as we pray, Amen.  
 

http://www.scstatehouse.gov/video/videofeed.php
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Appendix U 
 Utah - SB 234 - House 
 
Stevens, Carol M. “House – Day 45 2016 Part 1.” Utah State Legislature, 03 Oct. 2016, 
http://utahlegislature.granicus.com/MediaPlayer.php?clip_id=20221&meta_id=629
694. 10:47-12:38.  
 

Grateful for the opportunity we have together today, were grateful for the freedom 
to assemble, the freedom to be able to speak openly and to counsel together to make 
decisions that affect families, that affect communities, that affect our state and our 
nation. Father we’re so grateful for this opportunity, we pray for thy blessing to be 
upon all of those who have been elected to serve who have gathered together to 
counsel, to deliberate and to make decisions, please bless them today. We pray that 
the deliberations that will take place this day will be done in kindness and 
comradery. We pray that thou will be in the decisions. We thank thee for all those 
who have dedicated this time, and their talents and their energy to serve in this 
house at this time to serve the people and we pray that thou will bless them and 
bless their families and strengthen them. We’re grateful for their service, we express 
gratitude with the freedoms that we enjoy and we express gratitude for these 
wonderful people who are gathered here today to make these decisions. Bless them 
with strength, bless them with the desires of their hearts, bless them that they will 
be aware of the decisions they make and the impact that it will have on those who 
live by the laws that are enacted here. We pray for these things humbly and thank 
before thy many blessings and do so humbly in the name of Jesus Christ, Amen.  
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