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ABSTRACT 

 

In my thesis I explore the social landscape of Athens, Greece and the two cases of 

Zak Kostopoulos (Zackie) and Shehzad Luqman. I argue that Athens is built on a 

foundation of heterosexism, xenophobia, neoliberalism, and orthodox christianity which 

impacts bodies in the city’s space in various ways. Those who do not conform to these 

dominant values are displaced to the periphery of Athens and are at risk of being publicly 

punished. I engage theories by Michele Foucault, Gloria Anzaldúa, and José Muñoz to 

analyze the ways in which the Shehzad and Zackie were impacted by the dominant 

structure. Additionally, I look into utopian spaces created during the queer liberation 

march in Athens and outside of the courthouse on the trial of Zackie’s murder and how 

they serve as a counter argument to the continuation of the four dominant values. 
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INTRODUCTION 

 

 “In a society where the good is defined in terms of profit rather than in terms of human need, 

there must always be some group of people who, through systematized oppression, can be made 

to feel surplus, to occupy the space of the dehumanized inferior.”1 

 

Despite being a host of immigrants since the 1960s, in the 1990s Greece started to 

see more people migrating from the Balkan region, the Eastern Mediterranean, Central 

and South Asia, and Africa.2 Throughout the years, as the levels of immigrants and 

refugees coming into the country increased, Greece was officially labeled by leaders of 

European institutions and member states, as having a ‘refugee crisis.’ Prior to the 

‘refugee crisis,’ former political party Golden Dawn (GD), a far-right political party, 

entered the parliament with 7% of the popular vote in 2012; in 2020 GD was found guilty 

of constituting a criminal organization. Since the rise of GD, a higher number of hate 

crimes (both racial and gendered) have been recorded3. The criminal organization, 

however, has had a track record of violence that began years before their election into 

parliament4. Aegean islands such as Lesvos, where the infamous refugee camp Moria is, 

are labelled as ‘hotspots’ for incoming refugees; in 2020, due to the fires in the Moria 

camp and the COVID-19 pandemic, thousands of people who were officially granted 

 
 
1 Lorde, Audre. Sister Outsider. Ten Speed Press, 1984. 
2 Carastathis, Anna. “The Politics of Austerity and the Affective Economy of Hostility: Racialised 

Gendered Violence and Crises of Belonging in Greece.” Feminist Review, no. 109 (2015): 73–95. 

3 Βάλ’ τους Χ | Χ them out. “Ο Μαύρος Χάρτης της Ρατσιστικής Βίας.” Accessed November 26, 

2020. https://valtousx.gr/. 
4 “Crisis Maps.” Accessed November 26, 2020. http://map.crisis-scape.net/. 

https://valtousx.gr/
https://valtousx.gr/
http://map.crisis-scape.net/
http://map.crisis-scape.net/
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refugee status were moved from the island to Athens, the capital city of Greece. Those 

who have yet to be recognized as refugees by the government, are still geographically 

restricted to the space of Moria 2.0. The election of GD into parliament not only gave 

ground to nationalist violence, i.e. the murder of Pakistani migrant Shezhad Luqman5, but 

it also highlighted the underlying ideological structure which dominates the Greek public 

space. In this thesis, I focus on the Greek public space because that is where common 

consciousness, morals, ideals, and ethics operate on those who are moving within it.  

Majoritarian patriarchal values have a particularly strong hold on the 

public spaces in which people operate in their daily lives. In her article “The 

Discourse of Refugee Trauma,” Anna Agathangelou argues,  

In not examining and disrupting the understanding that the nation 

imagines itself as a stable and fixed, biological and heterosexual hypermasculine 

entity (Agathangelou and Ling, 2009; Alexander, 1997; Gopinath, 1997) we end 

up further producing other kinds of violence. 6 

 

In the context of Agathangelou’s text, she is talking about the gendering of the 

private and the public space. The scholar argues that if the readers do not think critically 

of the understanding of their society as a heteronormative, patriarchal entity that will 

result to furthering reproductions of violence. The types of violent values which I will be 

examining in this project are traditional Orthodox Christian values, heteronormativity, 

neoliberalism, and xenophobia. These four values are manifested in the public spaces of 

Greek society in various ways. 

 
5 ΕΕΔΑ. “The Murder of Shehzad Luqman Was a Hate Crime.” Hellenic League for Human 

Rights (blog), January 7, 2014. https://www.hlhr.gr/en/murder-shehzad-luqman-hate-crime/. 
6 Agathangelou, Anna, and Kyle Killian. “The Discourse of Refugee Trauma: Epistemologies of 

the Displaced, the State, and Mental Health Practitioners.” The Cyprus Review 21, no. 1 (2009). 

https://www.hlhr.gr/en/murder-shehzad-luqman-hate-crime/
https://www.hlhr.gr/en/murder-shehzad-luqman-hate-crime/
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 First, they are manifested through the dominance of Orthodoxy in Greek societal 

spaces7. Orthodoxy is the official religion in the Greek state which is therefore not a 

secular state. This dominance infiltrates everyday life for people residing in Greece 

through the teaching of Orthodox Christianity in public schools from the third grade to 

the twelfth grade, the multiple Christian holidays celebrated nationally, the government 

funding of the Orthodox Christian churches and monasteries, and the massive amount of 

Orthodox churches compared to Muslim mosques, Jewish churches, or Catholic 

churches8. Next through heteronormativity and heterosexism, the pathologization of 

queerness and transness which is highlighted by the large volumes of queer and 

transphobic violence recorded yearly9. Through neoliberalism, an ideology with a strong 

grasp on Greek public discourse; the hundred millions of euros funneled into the Greek 

state for national and European border security10. Finally, through xenophobia which is 

exhibited through the violent acts against immigrants and refugees, the rise of GD since 

the year 2009, and the xenophobic rhetorics also weaponized by center-right political 

parties such as New Democracy11. These four values are linked to each other because of 

the violence that they collectively reproduce onto the bodies who do not conform to their 

 
7 Papastathis, Charalambos K. “Greece: A Faithful Orthodox Christian State.” In Religion and the 

Secular State, 37, n.d. 
8Georgiadou, Vassiliki. “Greek Orthodoxy and the Politics of Nationalism.” International Journal 

of Politics, Culture, and Society 9, no. 2 (1995): 295–315. 
9 Jurčić, Marko. “Working with Victims of Anti-LGBT Hate Crimes.” PRAKSIS, 2015. 
10 Kennedy, Geoff. “Embedding Neoliberalism in Greece: The Transformation of Collective 

Bargaining and Labour Market Policy in Greece during the Eurozone Crisis.” Studies in Political 

Economy 97, no. 3 (September 1, 2016): 253–69. 

https://doi.org/10.1080/07078552.2016.1249129. 
11 Kirtsoglou, Elisabeth, and Giorgos Tsimouris. “Migration, Crisis, Liberalism: The Cultural and 

Racial Politics of Islamophobia and ‘Radical Alterity’ in Modern Greece.” Ethnic and Racial 

Studies 41, no. 10 (August 9, 2018): 1874–92. https://doi.org/10.1080/01419870.2018.1400681. 

https://doi.org/10.1080/07078552.2016.1249129
https://doi.org/10.1080/07078552.2016.1249129
https://doi.org/10.1080/07078552.2016.1249129
https://doi.org/10.1080/01419870.2018.1400681
https://doi.org/10.1080/01419870.2018.1400681
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ideals. The intersections of orthodox christianity, heteronormativity, neoliberalism, and 

xenophobia will be explored throughout my thesis. 

This thesis specifically studies the public space of metropolitan Athens to 

examine the ways in which orthodox christianity, heteronormativity, neoliberalism, and 

xenophobia are ingrained into the public space and how they impact the bodies of those 

displaced. I define the displaced person as the body that does not conform to the 

normativity expected of a Greek civilian by the four main values. By residing in a society 

operating on a foundation of orthodox christianity, heteronormativity, neoliberalism, and 

xenophobia, bodies who are not oppositionary are placed at the center12. Being placed at 

the center of Greek society equates to ownership of agency when it comes to mobility 

and occupying space. Thus, by being displaced from the center one loses their right to 

occupy public space and in some cases, like that of the refugee, agency for mobility.  

There is a need here to interrogate the use of “displaced” as a description for both 

refugees in Greece and Greek citizens and/or residents who do not conform to orthodox 

christian, heteronormative, neoliberal, and xenophobic values. The definition I offer for 

displaced is not obsolete because there are multiple forms and levels of displacement 

within Greek society. My attempt by giving a broader term is not to flatten displacement, 

rather it is to illustrate how social, and state norms impact everyone in the public space of 

Athens even if on different levels. Additionally, the intersections of one’s identity may 

introduce even more displacement; a queer, trans refugee woman will likely face more 

hardships than a cis straight refugee woman who will face more hardships than a cis 

 
12 Sanchez, Lisa E. “Boundaries of Legitimacy: Sex, Violence, Citizenship, and Community in a 

Local Sexual Economy.” Law and Social Inquiry 22, no. 3 (1997): 543–80. 
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queer Greek man. I do think that there is value in thinking about the groups of people 

who are being displaced by the afore-mentioned four hegemonic values together. This is 

because in the process of doing so, I aim to highlight that displacement and oppression 

impacts every body and not just those who are not considered by the law. 

In the physical place of Athens, I look to examine the concept of pragmatism 

along with the Utopian space and how the two interact with said place and with those 

who are displaced. I explain the notion of pragmatism in this context as both an obstacle 

and a precondition. It is a precondition for heteronormativity, xenophobia, neoliberalism, 

and orthodox christianity to operate, for without pragmatism as an argument for why the 

possibility of a political alternative cannot exist, the four values would not be ingrained 

into the Greek public space. Pragmatism is also an obstacle because, it is summoned by 

political figures as a justification of why there cannot be a political alternative. Put 

differently, pragmatism is what keeps these heteronormative, xenophobic, neoliberal, and 

orthodox christian structures in place and it is those same structures which make the 

violence of public punishment a possibility for the displaced. 

 As engaged by queer theorist José Muñoz in Crusing Utopia, pragmatism relies 

on what he calls “straight time.” What straight time demands is that there is no future but 

there is only the here and now experienced by its subjects. As Muñoz argues, this 

translates to a futurity that is inherently heteronormative and based solely on majoritarian 

reproduction. This straight time is what brings pragmatism in as a precondition; by 
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ensuring that there is no consideration of a future outside of a reproductive framework 

there is also a certainty that there will be no obscuring of straight time13.  

In the midst of violent acts, such as the murder of Luqman occurring in the Greek 

public place, the displaced can strive to create a public imagination of an alternative 

reality where the systems of oppression that outcast them do not dominate. It is through 

creative and revolutionary inspiration and hope that individuals who actively care about 

defeating the patriarchal values can organize to manifest better, alternative realities for 

themselves. Utopia is a direct reaction to the act of pragmatism. There is a tension 

between what these individuals wish to achieve and what pragmatism dictates is a 

possibility. Anything that is not deemed as a realistic possibility by those who employ 

pragmatism is left in the space of utopia. The utopia therefore, is a non-space for those 

who are displaced from the dominant values to exist and potentially organize. From an 

etymological perspective, utopia (ουτοπία = ου+τόπος) literally means a lack of space; a 

utopia however, is perhaps more commonly known as an idealism, something which is 

perfect but could never happen.  

This introductory chapter details a review of the current academic literature on the 

subjects of displacement, heteronormative systems of oppression, the Greek refugee 

crisis, and power and agency. Additionally, it includes a justification for this study and a 

critical approach of how I engage these texts into my arguments and of what theoretical 

lens I use. Finally, I present a short preview of the chapters. 

 

 
13 Muñoz, José. Cruising Utopia: The Then and There of Queer Futurity. NYU Press, 2009. 
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Significance of study 

This study is significant in the field of communication because it deals with 

current issues of dominant oppression in the space of Greece through the workings of 

queer theory; there is not much scholarly discussion in the field of rhetoric utilizing queer 

theory to analyze issues of place and space, displacement, and human rights in Greece. It 

is important to think about the structure of oppression which operates in the Greek space, 

especially for those residing in Greece, because everyone living in its presence is 

impacted by it. I am writing this thesis with the hope that the already active conversation 

of hegemonic oppression in Greece can be enhanced with the (im)possibility of queer 

futurity. 

 

Literature Review 

Although the themes in this literature review may have intersections, the 

academic conversation that exists around the topic of this thesis can be categorized in 

four main themes: studies of space/place rhetoric and displacement, around citizenship 

and queering citizenship, on issues of mobility and power, and those on crisis rhetoric 

and borders in Greece. In this section, I present the relevant texts written within and 

beyond the field of communication, as well as outside , due to the interdisciplinary nature 

of rhetorical studies.  

  

 Space, Place, and Displacement Rhetoric  

Concepts of space, place, and displacement in relation to public and private 

spheres are common in feminist thought; space as it relates to the ‘home’ or a space of 
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belonging is a distinct theme in Chicana feminists’ work. Lisa Flores presents how 

Chicana feminists “cross rhetorical borders through the construction of a discursive space 

or home.”14 This created discursive space or home is as Flores explains it, “a space of 

their own.” Space as a notion then, is among other things about belonging for those who 

do not fit into a society’s normative boundaries. Those who are marginalized by “the 

structure of difference,” in this text’s case the Chicana feminists, carve out a space for 

themselves which becomes the home and then establish connections from their newly 

created home to their surrounding space.  

Gloria Anzaldúa, one of the most notable Chicana feminist scholars, writes about 

space and the body and their connection to borders. Both as a material border and as a 

cultural boundary, Chicana feminism is deeply influenced by the US-Mexico border, but 

also by the cultural borders they have had to live on- language, worlds, cultures, and 

social systems. This negotiation, as Anzaldúa puts it, characterizes the in-between space 

which Chicana feminists reside in15.  

Another scholar working with the notion of the in-between space and place, 

Alessandra Beasley Von Burg examines visibility/invisibility and in-

dependence/interdependence in nonplaces and citizenship islands. Beasley Von Burg uses 

definitions by Marc Augé and Hannah Arendt to present the apolitical nonplace as a 

“space which cannot be defined as relational, or historical, or concerned with identity” 

and to characterize it by its absence of the right to have rights. The definition of 

citizenship islands is within a political space, marked by the paradox of being in between 

 
14 Flores, Lisa A. “Creating Discursive Space through a Rhetoric of Difference: Chicana 

Feminists Craft a Homeland.” Quarterly Journal of Speech 82, no. 2 (May 1, 1996): 142–56. 

https://doi.org/10.1080/00335639609384147. 
15 Anzaldúa, Gloria. Borderlands/ La Frontera: The New Mestiza. Aunt Lute Books, 1987. 

https://doi.org/10.1080/00335639609384147
https://doi.org/10.1080/00335639609384147
https://doi.org/10.1080/00335639609384147
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visibility and invisibility, independence and interdependence; they are geographically and 

theoretically separated from a mainland (Lampedusa from Italy, Lesvos from Greece). 

What Beasley Von Burg establishes through her writing illustrates one’s (non)citizenship 

as a (non)place16.  

Moving to an urban context, Leslie J. Harris analyzes “white slavery” (an 

assumption that white middle class women were being kidnapped into prostitution, 

mostly prominent in the early 1900s) to argue that the movement of bodies “shapes 

meanings of space and the political subjectivities of those who exist in space.”17 Harris 

maps out movement through a particular space to understand how power and public 

identity play out within that space of operation. Using the discourse of mobility as an 

analytical tool for understanding, the white slavery controversy is valuable because as the 

scholar argues, mobility plays a critical role in shaping gendered and racialized 

understanding of space and how people can function in that space.  

An examination of how biopower and colonialism relate in transnational spaces is 

what Joseph Pugliese conducts while looking at Lampedusa, Italy and Christmas Island, 

Australia. The scholar illuminates the paradox of the two spaces as “immigration prisons” 

and as luxury holiday destinations18. Michel Foucault’s concept of the crisis heterotopias 

as spaces that can accommodate for contradictory violences is used in this text, for the 

reader and writer to theorize the biopolitical interactions that construct such spaces. 

 
16Alessandra Beasley Von Burg. “Citizenship Islands: The Ongoing Emergency in the 

Mediterranean Sea.” Media and Communication 7, no. 2 (2019). 

17 Harris, Leslie. “Rhetorical Mobilities and the City: The White Slavery Controversy and 

Racialized Protection of Women in the US.” Quarterly Journal of Speech 104, no. 1 (2018): 22–

46. 
18 Pugliese, Joseph. “Crisis Heterotopias and Border Zones of the Dead.” Journal of Media & 

Cultural Studies 23, no. 5 (2009): 663–79. 
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Discussing the gendering of space, Anna Agathangelou presents physical spaces 

and their boundaries as symbolisms of gender roles. According to Agathangelou, the 

“woman” represents the marker of the nation as a “home” and “family.” The nation thus, 

is the “mother,” the state is the patriarchal father, and the majority of the people are the 

children of this union. She argues that for the context of Cyprus, some of these “children” 

must be sacrificed for the purposes of the national and neoliberalism development of 

Cyprus19. This symbolic representation of space as gendered and nationalistic is 

interesting to consider in line with biopolitics and the value of heteronormativity in the 

Greek public space. 

Themes of space, place, and displacement are critical in understanding public 

space, power, and mobility. All the texts I have included in this section touch on at least 

one of the themes of heterosexism, xenophobia, neoliberalism, and Orthodox christianity. 

The main common point which will help to advance my argument is the societal and 

legal implications of space and how social and legal factors can lead to displacement both 

physically and metaphorically. 

 

Citizenship and the Queering of Citizenship 

On queering citizenship, Amy Brandzel argues that citizenship as a concept is 

necessarily exclusive to those outside of the white heteronormative bounds. One of the 

primary grounds for anxiety on American citizenship is the same-sex marriage debate. 

This is because maintaining and policing the racial, sexual, and gender makeup of U.S. 

citizens is a central element of citizenship. Through her text, Brandzel engages work by 

 
19 Agathangelou, Anna, and Kyle Killian. “The Discourse of Refugee Trauma: Epistemologies of 

the Displaced, the State, and Mental Health Practitioners.” The Cyprus Review 21, no. 1 (2009). 
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Linda Bosniak who argues that we should think of citizenship as a collection of “strands” 

that are always tangled. These strands include the notion of citizenship as a practice of 

social and political engagement, as the enjoyment and/or possession of rights in political 

and social communities, and citizenship as an identity based on a collective experience of 

belonging. This emphasis on collective experience as a prerequisite for citizenship, leaves 

out those who do not fit into the desired normative life20. 

Also speaking on collective experience and citizenship, Karma Chávez argues 

that to be a citizen is to adhere to normative belonging through discourses around family 

values. Chávez’s work connects to both the citizenship and borders sections in part 

because the two notions exist within each other. In terms of citizenship, the academic 

emphasizes the power of citizenship in the feeling of belonging21. Aimee Carrillo Rowe’s 

description of a “differential belonging” is what Chávez calls an “alternative mode of 

cultural citizenship,” which can work to shift the narrative of queers and migrants as 

threats to the normative family values and what is considered by them to be a good 

citizen22.  

Ashley Hall theorizes citizenship from an understanding of Black death; the 

notion of Black death includes both what it means to be a citizen and what it means to be 

Black. The scholar argues that this double meaning requires an understanding of the truth 

of Black disposability within U.S. capitalism. American citizenship is built on the active 

denial of Black humanity. Hall’s writing on Black death as a methodological framework 

 
20 Brandzel, Amy. “Queering Citizenship Same-Sex Marriage and the State.” A Journal of 

Lesbian and Gay Studies 11, no. 2 (2005). 
21 Chávez, Karma R. “Border (In)Securities: Normative and Differential Belonging in LGBTQ 

and Immigrant Rights Discourse.” Communication and Critical/ Cultural Studies 7, no. 2 (2010). 
22 Rowe, Aimee Carrillo. “Be Longing: Toward a Feminist Politics of Relation.” NWSA Journal 

17, no. 2 (2005): 15–46. 
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is informed by Saidiya Hartmann, Sylvia Winter, Hortense Spillers, Fred Moten, Frank 

Wilderson, and Jared Sexton. Inspired by Chávez’s call to imagine rhetoric as “something 

completely different,” she introduces the “Afrafuturist Feminist” (AFF) rhetorical 

approach, in order to offer the means by which rhetorical studies can move beyond 

normative white constructions of citizenship23. 

On the creation of cultural citizenship in Western liberal secular society, Isra Ali 

writes about Facebook meme groups created by Muslim students at U.S. universities. 

Members of said meme groups post daily about their everyday lived experiences of 

practicing Islam as part of a community. Through the use of humour, young Muslim 

women must grapple with the intersections of gender and religion in the U.S. while 

working to re-structure the notion of belonging in terms of American citizenship and 

Islamic belief and practice24. 

In this section of the introduction, I have specifically focused on texts which 

grapple with issues of belonging, normativity, and citizenship. While my thesis does not 

explicitly include the area of citizenship, the above texts are essential to consider when 

writing about space and displacement. Rowe’s notion of differential displacement as an 

alternative mode of citizenship and Brandzel’s text on queering citizenship particularly 

relates to my writing of the utopian space as a space for the displaced. 

 

Mobility and Power 

 
23 Hall, Ashley R. “Slippin’ in and out of Frame: An Afrafuturist Feminist Orientation to Black 

Women and American Citizenship.” Quarterly Journal of Speech 106, no. 3 (July 2, 2020): 341–

51. https://doi.org/10.1080/00335630.2020.1785630. 

 
24 Ali, Isra. “Muslim Women Meme-Ing Citizenship in the Era of War on Terror Militarism.” 

Quarterly Journal of Speech 106, no. 3 (2020). 

https://doi.org/10.1080/00335630.2020.1785630
https://doi.org/10.1080/00335630.2020.1785630
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The act of mobility can be performed voluntarily and with purpose (i.e. an EU 

citizen visiting Greece for holidays), or it can be enforced on one’s body (i.e. the 

shuffling of refugee bodies into refugee camps). It becomes clear thus, that mobility is 

linked to power, or to the lack thereof because agency is required to either be mobile or 

immobile and when said agency is removed the (im)mobility that takes place is due to a 

lack of power. Human mobility can also be a potential space for utopian possibility, in 

the cases of border crossings from a non-border perspective. This space of utopian 

possibility is why I focus on mobility and power.  

Writing about mobility and citizenship, Alyssa Samek analyzes the 1977 

International Women’s Year torch relay from Seneca Falls to Houston. In this analysis, 

Samek uses the running of the women as a method of public address. The runners’ 

mobility serves as a performance for citizenship while they are traveling from place to 

place and through different rhetoric spaces25. Daniel Brouwer, writing about Michael 

Calvin McGee and David Zarefsky’s exploration of mobility as a rhetorical metaphor, 

argues that mobility is helpful for rhetorical scholars who wish to study the movement of 

the social through space and place in public discourse26. Carly Woods writes that 

metaphors of mobility can prove to be a powerful tool for feminist rhetorical historians, 

to think and write intersectionaly. This is because mobility rhetoric transgresses 

geographical markers to consider the “dynamics of historical experience in motion.”27 

 
25 Samek, Alyssa A. “Mobility, Citizenship, and ‘American Women on the Move’ in the 1977 

International Women’s Year Torch Relay.” Quarterly Journal of Speech 103, no. 3 (July 3, 2017): 

207–29. https://doi.org/10.1080/00335630.2017.1321134. 
26 Asen, Robert, and Daniel Brouwer. “Reconfigurations of the Public Sphere.” In Counterpublics 

and the State. State University of New York Press, 2001. 
27 Woods, Carly. “(Im)Mobile Metaphors: Toward an Intersectional Rhetorical History.” In 

Standing in the Intersection: Feminist Voice, Feminist Practices in Communication Studies. 

SUNY Press, 2012. 

https://doi.org/10.1080/00335630.2017.1321134
https://doi.org/10.1080/00335630.2017.1321134
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On mobility through touring and power, Phaedra Pezzulo and John Lucaites argue 

that tours are the negotiation of power roles between the places, people, and values 

involved. Borrowing from the cultural politics of tourism, Pezzulo and Lucaites highlight 

its four main characteristics: “primacy of vision, the privilege of having a home, the role 

of tourism as education, and the more recent trend involving the pleasure of touring sites 

of tragedy.”28 What is especially relevant to my thesis is the idea of the tourist always 

being able to return “home.” Zygmunt Bauman writes that the tourist’s mobility is based 

on their desire to be immersed in “a strange and bizarre element,” but they always return 

to their home without any commitment to the experiences they might have; any 

indication that they left their cultural home can be shaken off29.  

The masculinization of mobility is the area of study for Dylan Rollo, who engages 

critical mobility studies in his argument that urban exploration is a resistance to urban 

space. Rollo writes about power in relationality of mobility- one’s speed can be another’s 

slowness. He brings up some good points about the uneven distribution of space use in 

urban settings however, Rollo neglects intersectional thought in the practice of urban 

exploration30. By presenting a white, cis, male, middle-class, able-bodied view on how 

revolutionary it might be to view a city “behind the scenes”, the academic leaves plenty 

of space for intervention on how mobility might differ for those not fitting into that 

narrow frame.  

 
28 Pezzullo, Phaedra Carmen, and John Louis Lucaites. Toxic Tourism: Rhetorics of Pollution, 

Travel, and Environmental Justice. Alabama, UNITED STATES: University of Alabama Press, 

2007. http://ebookcentral.proquest.com/lib/wfu/detail.action?docID=1771110. 
29 Zygmunt, Bauman. “Tourists and Vagabonds: Heroes and Victims of Postmodernity.” Reihe 

Politikwissenschaft 30, no. 30 (1996). 
30 Rollo, Dylan. “‘Just Wait Here Ten Minutes’: Mobility’s Masculinism Within Urban 

Exploration.” Women’s Studies in Communication 41, no. 4 (2018): 416–29. 

http://ebookcentral.proquest.com/lib/wfu/detail.action?docID=1771110
http://ebookcentral.proquest.com/lib/wfu/detail.action?docID=1771110


15 

Crisis Rhetoric and Borders  

The U.S.-Mexico border is a space widely written about in the field of 

Communication when it comes to border scholarship. Stacey Stowards, a resident in El 

Paso, TX, analyzes life on the border as a constant reminder of the cultural, linguistic, 

ethnic, class, and societal contradictions and differences. Through Chela Sandoval’s 

notion of differential consciousness, Sarah Ahmed’s willful bumping, and lived 

experiences on the U.S.-Mexico border, Stowards introduces the concept of differential 

bordering. Drawing from feminist theory, the scholar roots the novel concept in place/s, 

difference/s, and language/s31. 

Anna Carastathis writes about Greece’s “nesting” of crises, in a text that touches 

on crisis rhetoric, borders, and place/space. The crises referred to in this text are the 

national economic crisis and the refugee crisis. These ‘nesting crises’ serve as both the 

borders of sovereign power and social solidarity from the EU, but also of political 

belonging and social concern. Carastathis seeks who exactly is facing this ‘crisis within a 

crisis’ but also of who the subjects of a failed European solidarity are: the refugees, the 

Greek nationals, or the Greek nation state? Quoting Sarah Green asking if, “it is worth 

exploring borders as conceptual entities that are performed,” the scholar argues that 

borders should not be looked at as neutral32.  

More specifically to the Aegean geographical region, Sarah Green presents the 

meaning of border-ness as “performation.” Her paper consists of the different ways the 

border has been performed in the Aegean, in order to explore how theories of borders 

 
31 Stowards, Stacey. “Bordering Throuh Place/s, Difference/s, and Language/s: Intersections of 

Border and Feminist Theories.” Women’s Studies in Communication 42, no. 2 (2019). 
32 Carastathis, Anna. “Nesting Crises.” Women’s Studies International Forum 68 (May 1, 2018): 

142–48. https://doi.org/10.1016/j.wsif.2017.11.007. 

https://doi.org/10.1016/j.wsif.2017.11.007
https://doi.org/10.1016/j.wsif.2017.11.007
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have shifted accordingly. She specifically focuses on events that led up to the 1923 

population exchange between Turkey and Greece and more EU initiated actions of 

controlling illegal migration across the Aegean. Throughout the paper, Green explores 

border as a performance of place as opposed to performing border as an abstract line33.  

Minu Basnet also looks at the border from a more performative perspective, using 

a feminist theory lens to examine the in/visible borders that domestic workers in the US 

encounter. Basnet describes these in/visible borders as layered with heterosexism, racism, 

and weak regulations thus, differentiating her scholarship from the rhetorical scholarship 

centered around the U.S.-Mexico border as “the” border34. This differentiation is 

important and relevant to my thesis because of the emphasis placed on how the 

intersections of gender, ethnicity, and labor relate to the border and the impact of 

“bordered realities and bordering conditions.” 

 

Method 

I conduct a rhetorical analysis of three case studies using Jose Muñoz’s theory of 

Queer futurity, utopia, and pragmatism; Gloria Anzaldúa’s notion of in-betweenness; and 

Michel Foucault’s theory of biopolitics and biopower. The three case studies are 

presented below. They all engage mobility, spaces of (im)possibility, and the four 

hegemonic values. These three theories are distinct from each other, yet work with one 

another to understand questions around space, power, mobility, and possibilities of 

 
33 Green, Sarah. “Performing Border in the Aegean.” Journal of Cultural Economy 3, no. 2 (July 

1, 2010): 261–78. https://doi.org/10.1080/17530350.2010.494376. 
34 Basnet, Minu. “Envisioning Feminist Border Rhetorics Through the Twent-First Century 

Domestic Workers’ Movement.” Women’s Studies in Communication 42, no. 2 (2019): 116–19. 

 

https://doi.org/10.1080/17530350.2010.494376
https://doi.org/10.1080/17530350.2010.494376
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belonging. This interdisciplinary combination of scholars and theories further supports 

my thinking of borders, space/place and mobility; for the purposes of this thesis, 

disciplinary borders are limited to exploring non-academically normative intellectual 

spaces. Engaging Foucault with Anzaldúa’s in-betweenness and Muñoz’s utopia will 

better illustrate how displacement is created to begin with and it will also push for 

discourse around the possibility and/or impossibility of imaging and creating political and 

spatial alternatives.  

 

Queer Futurity, Utopia, and Pragmatism 

Jose Muñoz, in his book titled Cruising Utopia, writes about queerness and how it 

is tied to the notion of time, the concept of Utopia, and how pragmatism acts as an 

oppositionary force. The importance of being able to imagine a different time and place is 

highlighted in Muñoz’s work as a methodology of hope and a mode of utopia. Hope, for 

Muñoz, is an idea which is both a critical affect and a methodology. It is this idea of 

educated hope that allows one to imagine a concrete utopia which are “the hopes of a 

collective, an emergent group, or even the solitary oddball who is the one who dreams for 

many.” Imagination is a big aspect of queerness, as queerness is not yet here; queerness is 

an ideal that ‘we’ are striving towards. ‘We’ have never been queer, yet the existence of 

queerness takes the form of an ideality that can be inferred from the past and used as a 

tool to imagine a future35. This notion of queer futurity and hope as a methodology for 

creating utopia illustrates the non-space that has the possibility being created for the 

displaced in the Greek public space. 

 
35 Muñoz, Jose. Cruising Utopia: The Then and There of Queer Futurity. NYU Press, 2009. 
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Without queerness, there would be no discourse of utopia because it is queerness 

that lets ‘us’ feel that this world has something missing. I use the words ‘we’ and ‘us’ not 

as a specific group of ‘we’ or ‘us’ but as Muñoz uses it, as a logic of futurity; queerness is 

inclusive of everyone. To write about queer futurity is to be able to imagine what the 

future that is not yet here would look like and what we can do to achieve futurity. 

Pragmatism as presented by Muñoz is an obstacle or a shield preventing us from 

imagining what utopia would consist of. It is presented as a practical argument for why 

“we” should not/ will not exist36. In this thesis, I am engaging this theory by Muñoz to 

examine the space of Athens and how heteronormativity, xenophobia, neoliberalism, and 

orthodox christianity in Greece factor into queer futurity and the (im)possbility of the 

utopia. 

 

In-betweenness  

Gloria Anzaldúa’s work Borderlands/ La Frontera: The New Mestiza is centered 

around the metaphor of existing as a performance in the physical U.S.-Mexico 

borderlands in Texas. She introduces the term “nepantla,” the in-between state; being in 

an in-between state refers to a bicultural identity, the struggles faced by women of color 

and the survival mechanisms they use37. In-betweenness is a fundamental concept for 

Chicana scholarship, because of its poignancy in explaining life in and between multiple 

words. While the in-between space is described in the context of U.S.- Mexico 

borderlands, geographical location is not the most crucial characteristic of said space. As 

Anzaldúa writes, 

 
36 Ibid 
37 Anzaldúa, Gloria. Borderlands/ La Frontera: The New Mestiza. Aunt Lute Books, 1987. 
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1,950 mile-long open wound dividing a pueblo,  

a culture,  

running down the length of my body, 

staking fence rods in my flesh,  

splits me splits me 

This is my home 

The thin edge of 

barbwire38 

 

The body is where the contrasting of cultural identities and the survival 

mechanisms that come with such contrasts are enacted. She states that her home is the 

barbwire because of its symbolic representation of a border39; this highlights that when 

engaging in border discourse, we are readers of Anzaldúa must not only think of the 

physical, geopolitical border but also the psychic border, the border as a rhetorical site.  

This understanding of the border as something more than just a boundary between 

nations, is important for my thesis because I am interested in examining the utopia as a 

non-space that bodies who do not conform to the four normative values of Greek society 

are displaced to. Those displaced to utopia are in-between the possibility of queerness as 

presented by Muñoz and of the societal oppressions built into Athens. It’s in this in-

between space that the displaced people- refugees, migrants, Muslims, queer folks, trans 

 
38 Ibid 
39 Ibid 



20 

people, antifascists, etc.- can enact hope as a methodology for political alternatives and 

also organize for the possibility of a queer futurity. 

 

Biopolitics/ Biopower 

In his book, Discipline and Punish: The Birth of the Prison, Michel Foucault 

introduces the concept of biopolitics and biopower. Foucault provides the reader with 

background on the systems of punishment employed in the 18th century in Europe and 

the United States, in order to explain how torture as a public spectacle has informed later 

method of punishment. After the practice of public execution became illegal, the physical 

act of punishing some body was “the most hidden part of the penal process.”40 This then-

novel way of punishment was highly effective because of the sense of inevitability 

instead of its hypervisible intensity that it ensued. As Foucault writes, “it is the certainty 

of being punished and not the horrifying spectacle of public punishment that must 

discourage crime; the exemplary mechanics of punishment changes its mechanisms.”41 

Public attention has been redirected by the state and legal system to the trial process and 

the sentencing of bodies which were more and more becoming something not to be 

touched or talked about; the body as an instrument and as property of the state42.  

This eventual concept of the body as the state’s property, is what leads Foucault 

to study punitive methods as having undergone a metamorphosis from 18th century 

public torture, into “a political technology of the body” -a biopolitical power. Diffuse in 

 
40 Foucault, Michel. “The Body of the Condemned.” In Discipline and Punish. Pantheon Books, 

1977. 
41 Ibid 
42 Foucault, Michel. “The Body of the Condemned.” In Discipline and Punish. Pantheon Books, 

1977. 
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its nature, biopolitical power cannot be localized in one particular type of institution. It is 

rather made up of bits and pieces distributed across all aspects of a state apparatus; this 

way of distribution makes biopower more of a type of strategy. Foucault writes on the 

strategic ways of biopolitics and biopower, 

 

...its effects of domination are attributed not as a property, but as a 

strategy, that its effects of domination are attributed not to ‘appropriation’, 

but to dispositions, manoeuvres, tactics, techniques, functionings; that one 

should decipher in it a network of relations, constantly in tension, in 

activity, rather than a privilege that one might possess; that one should 

take as its model a perpetual battle rather than a contract regulating a 

transaction or the conquest of a territory.43 

 

The theory of biopolitics/ biopower is critical for my thinking of oppressive 

structures, how they operate on bodies in the public space, and displacement. These 

oppressive structures characterized by biopolitics/ biopower, create the necessity for the 

non-space of utopia. 

 

Athens through Foucault, Anzaldua, and Muñoz 

The urban space of Athens is a place to pay attention to in terms of people being 

displaced both physically and symbolically. In Athens, refugees and immigrants are 

displaced to a space of hyper-visibility, primarily in Omonoia and Victoria, which are in 

 
43 Ibid 
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the center of the city and where a lot of bodies circulate during the day. This 

displacement can be ongoing, as there have been reports of police officers ordering 

refugees and/or migrants to move from where they are located if in a public place44. 

Metaphorical displacement also takes place however, and that exists in cases of 

individuals who deviate from the heteronormative, xenophobic, neoliberal, and orthodox 

christian norms. Queer and trans people in Athens have been facing large numbers of 

violence45 and therefore have to deal with the reality of being societally and symbolically 

displaced. Those who do not conform to the normative values in the center of Greek 

society as described above, are displaced to the periphery. The continuous limbo which 

refugees have been placed in can be described as a space (or a non-place) of both cultural 

and legal in-betweenness.  

This thesis aims to add to the current conversation in the rhetorical field an 

interdisciplinary and queer perspective of the Greek public space and how the nation’s 

values of heteronormativity, xenophobia, neoliberalism, and orthodox christianity are 

enforced on the bodies of those who do not fit into them. My thesis contributes to the 

field of communication by introducing the lens of queer theory when thinking about 

issues within the Greek space. Additionally, I hope for my text to be a point of intrigue 

into how viewing a public space through the combined theories of biopolitics, queer 

futurity, and in-betweenness can help to deepen and enrich one’s understanding of 

(im)possibilities of mobility, displacement, power structures, and boundaries.  

 

 
44 “Unwelcome Guests: Greek Police Abuses of Migrants in Athens.” Human Rights Watch, 

2013. 
45 Jurčić, Marko. “Working with Victims of Anti-LGBT Hate Crimes.” PRAKSIS, 2015. 
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Chapter Preview 

In the following three chapters, I interrogate the cases of Shehzad Luqman and 

Zak Kostopoulos (Zackie). In this introduction, I have provided an explanation for my 

topic, what other scholars have written on said topic, and an explanation of my 

methodology. Each chapter on Shehzad and Zackie showcases the three theories and 

examines how the theories together can be thought of in the context of the Athenian 

public sphere during events such as the two actual murders, the Queer Liberation March, 

and the court hearing for Zackie’s murder. Throughout this thesis, the foundation which 

my arguments and analysis are based on will be the four normative values -heterosexism, 

xenophobia, neoliberalism, and orthodox christianity. Chapter two examines the cases of 

the two murders and how the space that they took place in allowed for the possibility of 

Shehzad’s and Zackie’s public punishment. Chapter three presents the Queer Liberation 

March which took place in June 2020 in response to Zackie’s murder and in solidarity 

with the Black Lives Matter protests that were happening in the U.S. Chapter four 

focuses on the trial of Zackie’s murder and how the Greek government’s reacted to the 

protests happening outside of the courthouse in combination with their handling of the 

covid-19 pandemic highlighted the four values in the Athenian space. Chapter five of my 

thesis will conclude by portraying how all three cases work together to connect the three 

theories.  
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CHAPTER 2 

“We know very well that the intention of those in power was for this loss to be 

buried deeper than the dead body of our sister. They did whatever they could to hide their 

responsibilities, to stigmatize the victim, just like every oppressor treating us like we are 

disposable. They did not succeed however, because thousands of us reacted and we did 

not accept this horror as “normalcy”.”46 

In 2013 Sehzad Luqman was murdered in public by two supporters of the Golden 

Dawn far-right political party.47 In 2018 Zak Kostopoulos (Zackie) was murdered in 

public by a police officer, and a jewelry shop owner.48 These two cases of homicide have 

a few things in common: they all took place in public settings and both victims were 

displaced by dominant ideologies in Greek society. I use the term displaced in this paper 

as a mapping of bodies and public discourses within Greece. With the society’s structure 

built on heterosexist, xenophobic, neoliberal ideologies, and orthodox christian I argue 

that any body who does not belong in the dominant group is displaced to the outskirts of 

the societal map by said structure. This dominant group is the white, ethnically Greek, 

christian orthodox, middle-class, heterosexual person residing in Athens. In this chapter, I 

examine how and why the violence that was enacted on the bodies of Shehzad, and 

Zackie had the possibility to occur in public. Rhetorical moments of opposition and 

protesting are also of interest, as well as the response to those protests. This chapter 

 
46 Team, ΤοΒΗΜΑ. “Ζακ Κωστόπουλος : Συγκέντρωση για τα δύο χρόνια από τη 

δολοφονία του.” Ειδήσεις - νέα - Το Βήμα Online, September 20, 2020. 

https://www.tovima.gr/2020/09/20/society/zak-kostopoulos-sygkentrosi-kai-poreia-

diamartyrias-gia-ta-dyo-xronia-apo-ti-dolofonia-tou/. 
47 “Between Bureaucracy and Violence, Pakistanis in Greece Push Back.” Accessed 

October 14, 2020. https://www.aljazeera.com/gallery/2018/8/26/between-bureaucracy-

and-violence-pakistanis-in-greece-push-back-11/. 
48 “Demand Justice for Activist Zak Kostopoulos.” Accessed October 16, 2020. 

https://www.amnesty.org/en/get-involved/take-action/greece-justice-for-zak/. 

 

https://www.tovima.gr/2020/09/20/society/zak-kostopoulos-sygkentrosi-kai-poreia-diamartyrias-gia-ta-dyo-xronia-apo-ti-dolofonia-tou/
https://www.tovima.gr/2020/09/20/society/zak-kostopoulos-sygkentrosi-kai-poreia-diamartyrias-gia-ta-dyo-xronia-apo-ti-dolofonia-tou/
https://www.tovima.gr/2020/09/20/society/zak-kostopoulos-sygkentrosi-kai-poreia-diamartyrias-gia-ta-dyo-xronia-apo-ti-dolofonia-tou/
https://www.tovima.gr/2020/09/20/society/zak-kostopoulos-sygkentrosi-kai-poreia-diamartyrias-gia-ta-dyo-xronia-apo-ti-dolofonia-tou/
https://www.aljazeera.com/gallery/2018/8/26/between-bureaucracy-and-violence-pakistanis-in-greece-push-back-11/
https://www.aljazeera.com/gallery/2018/8/26/between-bureaucracy-and-violence-pakistanis-in-greece-push-back-11/
https://www.aljazeera.com/gallery/2018/8/26/between-bureaucracy-and-violence-pakistanis-in-greece-push-back-11/
https://www.amnesty.org/en/get-involved/take-action/greece-justice-for-zak/
https://www.amnesty.org/en/get-involved/take-action/greece-justice-for-zak/
https://www.amnesty.org/en/get-involved/take-action/greece-justice-for-zak/
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explores how the public space of Athens interacts with notions of public punishment, 

displacement, and time through the case studies of the murders of Zackie and Shehzad 

Luqman.  

Shehzad Luqman, murdered in 2013, was a 27-year-old migrant from Pakistan 

who was biking to work early in the morning in Petralona, Athens when the two Golden 

Dawn supporters publicly stabbed him and left him to bleed out in the street. The two 

fascists were arrested and upon a search of their homes, police found Golden Dawn 

leaflets, “as well as weapons similar to those used by organized vigilante groups 

committing acts of racist violence.”49. Despite the incriminating evidence found in the 

perpetrators' homes, police officers did not end up investigating any possible ties to the 

far-right political party/criminal organization. The Hellenic police also did not attribute 

the homicide to racist motives, rather they deemed it a simple altercation50. Shehzad who 

was only one of the many Pakistani people living and working in Greece, became subject 

to racist violence51 yet his murder was dismissed as a mere conflict. 

More recently, Zak Kostopoulos, also known by her drag name as Zackie Oh, was 

publicly murdered by a police officer and a jewelry shop owner. Zackie was a queer and 

HIV activist, drag queen, and was HIV positive herself. An individual who was directly 

 
49 ΕΕΔΑ. “The Murder of Shehzad Luqman Was a Hate Crime.” Hellenic League for 

Human Rights (blog), January 7, 2014. https://www.hlhr.gr/en/murder-shehzad-luqman-

hate-crime/. 
50 ΕΕΔΑ 
51 Pakistani migrants have been coming to Greece since the 1970s. The total number of 

Pakistani people living and working in Greece exceeds that of 50,000. Violence against 

migrant communities and especially against the Pakistani community has been high, with 

over 1,000 workers being targeted and attacked by Golden Dawn members and/or 

supporters. Luqman’s murder was the first case to result in the arrest of the two 

murderers  (https://www.vice.com/en/article/ex59dz/immigrants-are-being-stabbed-to-

death-on-the-streets-of-athens.) 

https://www.hlhr.gr/en/murder-shehzad-luqman-hate-crime/
https://www.hlhr.gr/en/murder-shehzad-luqman-hate-crime/
https://www.hlhr.gr/en/murder-shehzad-luqman-hate-crime/
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oppositionary to the heterosexist, patriarchal, and xenophobic dominant ideology, 

Zackie’s murder was public, and was witnessed by both bystanders, and surveillance 

cameras. Zackie’s two attackers were able to beat her to death with a crowd of police 

officers surrounding them and watching but not assisting her.52 I would like to draw 

special attention to the surveillance cameras which were pointed above the incident, 

capturing every moment of the brutal beating as security cameras do. This security 

camera system, along with the police officers present at the homicide were there to 

perform specific tasks: enforce laws protecting the public place and capture (both visually 

and physically) anyone who disobeys. The places that Zackie and Shehzad were at once 

present, were in the public place of the capital city Athens, Greece. Both Zackie and 

Shehzad were placed subject to the violent publicity of the dominant Athenian and were 

subsequently punished when they existed in public. space Feminist scholar Viviane 

Namaste talks about the gendering of the public space and poses the question of who has 

the right to be in present in it and how people should interact within.53These are two 

questions that will be ever present in the cases of the two murders. 

The murders of the two individuals are part of the manifestation of how the 

heterosexist, xenophobic, neoliberal, and orthodox christian ideologies serve as the 

foundation for which the city of Athens is built on. Athenians, those existing in Athens, 

have no choice but to be in the presence of and on these four dominant values. This in no 

way intends to be an overgeneralization of everything that person in Athens personally 

 
52 Team, ΤοΒΗΜΑ. “Ζακ Κωστόπουλος : Συγκέντρωση για τα δύο χρόνια από τη 

δολοφονία του.” Ειδήσεις - νέα - Το Βήμα Online, September 20, 2020. 

https://www.tovima.gr/2020/09/20/society/zak-kostopoulos-sygkentrosi-kai-poreia-

diamartyrias-gia-ta-dyo-xronia-apo-ti-dolofonia-tou/. 
53 Namaste, Viviane. “Genderbashing.” The Transgender Studies Reader 1, 1996. 

https://www.tovima.gr/2020/09/20/society/zak-kostopoulos-sygkentrosi-kai-poreia-diamartyrias-gia-ta-dyo-xronia-apo-ti-dolofonia-tou/
https://www.tovima.gr/2020/09/20/society/zak-kostopoulos-sygkentrosi-kai-poreia-diamartyrias-gia-ta-dyo-xronia-apo-ti-dolofonia-tou/
https://www.tovima.gr/2020/09/20/society/zak-kostopoulos-sygkentrosi-kai-poreia-diamartyrias-gia-ta-dyo-xronia-apo-ti-dolofonia-tou/
https://www.tovima.gr/2020/09/20/society/zak-kostopoulos-sygkentrosi-kai-poreia-diamartyrias-gia-ta-dyo-xronia-apo-ti-dolofonia-tou/
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believes. Individual beliefs and actions are not the main point of the above statement, 

rather the structural ideology which is based on heterosexism, xenophobia, neoliberalism, 

and orthodox christianity. By structural, I am referring to an inescapable social, 

economical, legal, and political reality that is consistently present in the space of Athens. 

When one becomes displaced from said values however, they are now looking into the 

periphery from an outsider perspective.  

Outsiders such as Zackie and Shehzad (in some aspects) may be legally protected 

but they are not societaly protected under the heterosexist, xenophobic, neoliberal, and 

orthodox christian ideology. Zackie as a greek citizen had all of the legal rights that any 

other greek citizen would have such as the right to vote, attend a public school and 

university, be employed, travel and work in other European countries, etc. Shehzad, as a 

pink card holder, had a legal residence permit in Greece along with the right to move 

freely to any other Schengen area countries. He also had access to public healthcare (with 

a fee of 300 euros per year) and was not allowed to be employed, unless the work was 

freelance like his job at the farmer’s market. 

 A lack of societal protections for Zackie and Shehzad caused them to be 

murdered in public. Both individuals were in their own ways societally outcast from the 

center of the Athenian public space, finding themselves displaced into the periphery. As a 

queer HIV positive activist and drag performer, Zackie was non-conforming to the 

heterosexist, xenophobic, neoliberal, and orthodox christian dominant values which are 

prevalant in the public space of Athens. Even though Zackie was in the most 

geographically central part of Athens on the day and moment she was murdered, she was 

still present there as a displaced person. Her non-conformity to the dominant values, 
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made her personhood vulnerable to being publicly punished- which is what ultimately 

happened. The oppression stemming from the heterosexist, xenophobic, neoliberal, and 

orthodox christian structure reveals itself in multiple forms. One of those was the act of 

the collaborative murder of Zackie combined with the fact that one of those physically 

assaulting him, was a law enforcement officer and the other was the owner of a jewelry 

store. Additionally, the dominant structure reveals its power through the hyper-publicity 

of the murder and the lack of intervention by any of the multiple law enforcement 

officers who were gathered around Zackie’s body on the ground and the various by-

standers in Omonoia. Law enforcement presence in the case of Zackie, further highlights 

the dominance of the heterosexist, xenophobic, neoliberal, and orthodox christian 

structure. Additionally, the act of the law enforcement officer partaking in the beating to 

death of Zackie can be interpreted as a legal reinforcement of the four dominant values 

onto the body of one who does not conform. This nonchalance around public punishment 

onto the displaced body, highlights the idea of public punishment; those who risk public 

noncompliance, risk their lives.  

Shehzad’s standing as a pink card holder did not qualify him for the same legal 

protections as Zackie as mentioned previously, which displaced him in a different way. 

The young man worked as a vendor in his neighborhood’s farmers market, which is 

located in an area outside of central Athens. Shehzad was murdered in plain sight on his 

way to work by individuals who directly upheld the value of xenophobia. Due to his mere 

existing in a public place, he was targeted by people who had taken it upon themselves to 

be agents of the heterosexist, xenophobic, neoliberal, and orthodox christian structure. 

Again, this system of dominant values does not necessarily have only one way of 
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revealing itself. Individuals like Shehzad, who are metaphysically displaced to the 

periphery of Athens, are disproportionately vulnerable to their displacement resulting in 

being publicly punished. The hyper-publicity of being murdered in public is the 

characteristic of a public space that socially allows room for physical violence onto those 

who do not conform to the dominant ideology. Despite Shehzad’s murderers having been 

legally found guilty for their actions, the very possibility of what they did successfully 

argues the power of heterosexism, xenophobia, neoliberalism, and orthodox christianity 

in the Athenian space. 

Using the theories of Foucault, Anzaldua, and Muñoz, I present the argument that 

the two murders portray not only the heterosexist, xenophobic, neoliberal, and orthodox 

christian public foundation but also the ways in which displacement, public punishment, 

and the utopian space are all interconnected. This is evident through the ways in which 

the murders of Shehzad and Zackie were able to take place and through the resulting 

protesting that was later organized. Those who become metaphysically displaced, as 

presented by Anzaldua, are potentially subject to being publicly punished by non-

conforming to the dominant structure, but they can also create utopian spaces within their 

oppressive environment as a survival mechanism to organize for queer futurity. I used the 

words survival mechanism, because those who are displaced are consistently under the 

threat of being physically violated and therefore a utopian space provides the hope and 

possibility of non-punishment for anyone. Though the three theories and theorists are 

distinct from one another, thinking about them together can help to uncover the 

underlying and dominating ideologies of the Athenian public space. 

 



30 

Displacement to the in-between 

Identifying one’s body as a battleground, a space of constant tension -as done by 

Anzaldua- highlights the consistent otherness experienced by the displaced individual. 

People who become displaced to a space of in-betweenness by heterosexist, xenophobic, 

neoliberal, and orthodox christian values are thus called to exist in the utopia (no place) 

and to move around the city of Athens at their own physical risk. Acts of public 

punishment and the metaphysical and physical space of the utopia are therefore closely 

tied with being displaced in Athens. I am focusing on the space of Athens in terms of 

displacement and in-betweenness. The space of the displaced in this case therefore, is not 

necessarily a physical location, or a borderland, but more a social, rhetorical location. 

Those who are not socially and rhetorically displaced are located in the centre of 

Athenian society and the city of Athens, whereas individuals who are displaced are on the 

outskirts, or the periphery. Additionally, it is important to point out that I am not arguing 

an absolute chasm between individuals who are displaced by the heterosexist, 

xenophobic, neoliberal, and orthodox christian values. Instead, I argue that every 

individual existing in the Athenian space is influenced and impacted on some level by 

said four values whether they are displaced by them or not. This is because even in the 

case that one is subconsciously (or consciously) conforming to the dominant ideologies, 

they are forced to reside under certain constant limitations.  
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As introduced by Anzaldua, displacement speaks primarily to the mestiza 

identity/ the mestiza state of consciousness. Being displaced can refer to either or to both 

a place and an identity/ metaphysical way of being54. As Anzaldúa writes, 

In the Borderlands 

you are the battleground 

where enemies are kin to each other; 

you are at home, a stranger, 

the border disputes have been settled 

the volley of shots have shattered the truce 

you are wounded, lost in action 

dead, fighting back; 

… 

To survive the Borderlands 

you must live sin fronteras 

be a crossroads. 

 

In the first segment of the poem, Gloria Anzaldúa describes the body of the 

displaced as a battleground, a space where the body’s enemies are all tied to each other. 

Anzaldúa also argues that there is a separation between those displaced and those who are 

not. In the case of Shehzad, he was displaced by the dominant ideology because of his 

Pakistani identity and his socio legal status as a “migrant worker”55. These identities, 

 
54  Anzaldúa, Gloria. Borderlands/ La Frontera: The New Mestiza. Aunt Lute Books, 

1987. 
55 Andy Dabilis. “Athens Protest Over Murder of Pakistani Worker | 

GreekReporter.Com.” Accessed January 29, 2021. 

https://greece.greekreporter.com/2013/01/19/athens-protest-over-murder-of-pakistani-worker/


32 

separate and combined, served as a cause for him to be targeted by the (then political 

party) criminal organization Golden Dawn. Shehzad’s displacement and existence in the 

public space of Athens resulted in his being publicly punished for his being in the socio 

legal periphery. His murder which took place in public, was a direct result of his 

displacement into the social and legal periphery of Athens. Shehzad’s body can be seen 

as a battleground where his murderers decided to have a lethal confrontation on and 

about. This battleground of a body was not permitted to safely exist within the 

geographical bounds of (his) own home. Anzaldua writes “to survive the Borderlands, 

you must live sin fronteras, be a crossroads.”56 In Shehzad’s case, being a crossroads was 

not enough; despite his working in the laiki agora (local farmer markets in Greece), his 

body was still subject to violence. 

Zackie’s identity as a queer, drag performer, HIV positive, and outspoken activist 

put her in the space of the displaced. Like Shehzad her body also manifested a 

battleground, but in a different way; Zackie’s various ways of performing gender in her 

everyday life garnered her different types of attention. As she has described about her 

experiences with gender violence, when dressed in drag, she has been chased down and 

even physically attacked even though she would mostly manage to get away because she 

“runs fast and screams loudly.”57 The event of Zackie’s murder however, took place in a 

highly public location during a high-traffic time in the day. Omonoia, which is one of the 

 
https://greece.greekreporter.com/2013/01/19/athens-protest-over-murder-of-pakistani-

worker/. 
56 Anzaldúa, Gloria. Borderlands/ La Frontera: The New Mestiza. Aunt Lute Books, 

1987. 
57  Drag Queen Στην Ελλάδα / Ζακ Κωστόπουλος, 2017. 

https://www.youtube.com/watch?v=E1T3_r7JSxQ&ab_channel=Koutsiamoneys. 

https://greece.greekreporter.com/2013/01/19/athens-protest-over-murder-of-pakistani-worker/
https://greece.greekreporter.com/2013/01/19/athens-protest-over-murder-of-pakistani-worker/
https://www.youtube.com/watch?v=E1T3_r7JSxQ&ab_channel=Koutsiamoneys
https://www.youtube.com/watch?v=E1T3_r7JSxQ&ab_channel=Koutsiamoneys
https://www.youtube.com/watch?v=E1T3_r7JSxQ&ab_channel=Koutsiamoneys
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most central and most highly policed locations in the city of Athens, that day was full of 

people and bystanders to Zackie’s murder but no one stepped in to prevent the killing. 

That the owner of the jewelry shop and the police officer involved felt comfortable 

enough to brutally attack and murder this person in public, speaks volumes about the lack 

of consequences that they expected to deal with.58 A heterosexist, xenophobic, neoliberal, 

and orthodox christian ideological system which serves as the foundation for the space of 

Athens, ensured that a non-conforming body such as Zackie’s receives public 

punishment.  

 

Queering Time and Utopian spaces in Athens 

I describe utopian spaces in the city of Athens, as physical and metaphysical 

locations in which bodies who have been displaced from the centre are now taking up 

space. A physical location of a utopian space for example, was manifested during the 

Queer Liberation March which took place in protest of Zackie’s murder, of xenophobic 

violence in Greece, and in solidarity with the Black Lives Matter protesters in June 2020. 

During this protest, participants created a utopian space for themselves in the centre of 

Athens to argue that “nobody is free until every body is free.” Though I analyze the 

Queer Liberation March in more detail in the following chapters, those who participated 

in the movement managed to carve out a utopian space of their own in the centre of 

Athens. Metaphysical utopias are characterized by their lack of place (literally meaning 

 
58 This event took place in 2018 and while the trial has yet to take place (it is now 

February 2021) whether the killers receive jail time is a debatable way to serve justice.  
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no place), both because they do not have a geographical location but also because they 

are made up by displaced peoples. The above example of the Queer Liberation March 

space as physically utopian, is also metaphysically utopian because of the nature of the 

utopia as presented by queer theorist, Jose Muñoz. One way of thinking about how 

utopian spaces come into existence therefore is when those displaced come together to 

collectively organize for an alternative future, one which does not rely on heterosexism, 

xenophobia, neoliberalism, and orthodox christianity. Utopias do not have to be solely 

characterized by active organization to make a radical difference, they can also be the 

solely metaphysical space of one’s existence when displaced from the centre. In other 

words, when one experiences displacement they are automatically part of the utopian 

space; displacement and utopia cannot be separated.  

Serving as a counter-argument and barrier to the utopian spaces, pragmatism is 

employed by conservative greek politicians such as those in the New Democracy party. 

Greece’s dominant ideology which is based on heterosexism, xenophobia, neoliberalism, 

and orthodox christianity is so deeply ingrained in the structure of private and public 

societal spaces and therefore pragmatic arguments based on said ideology are constantly 

presented when violent acts such as the murders of Zackie, and Shehzad take place. An 

example of when a pragmatic argument came into play which I will also cover in a later 

chapter, is when the trial for the murder of Zak Kostopoulos was indefinetly postponed 

due to the covid-19 pandemic, instead of having the trial moved to a larger room. This is 

significant because during the time of the scheduled trial, Greece was not in lockdown 

and everything was operating normally. Despite the defense team of Zackie requesting 

that the trial move to a larger room, the court decided to cancel the trial until further 
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notice on the grounds of Covid-19. Pragmatic arguments however, typically take the form 

of national economic interest: we, the greek government and people, cannot afford to 

accept all incoming refugees and immigrants in our country; we cannot be in support of 

protest groups because they damage private and public property; we have to take care of 

our national economy and security before we can take care of others. As argued by 

political theorist Anna Carastathis, in the context of greek austerity the notion of not 

having enough for “us” to give to “them” was accelerated. This resulted/is resulting in 

democratic rights constantly gaining value through their being constructed as ‘scarce’ and 

due to austerity, rights were made to be scarcer than ever59.  

Specifically after the murder of Zackie occurred, TV media coverage was mostly 

quick to frame Zackie as a thief who was punished for their actions60. Using the 

damaging of private property as an excuse and argument to why the murder Zackie is 

justified, not only indicates the importance placed by journalists who made such claims 

and reports on the neoliberal value but also highlights the conception that private 

property is more valuable than a human life61. Based on the value of neoliberalism and 

the aforementioned conception of private property, pragmatic arguments arise to guard 

against the physical and metaphysical utopias that both exist and are being created. As 

previously mentioned, pragmatic arguments may take the form of framing what 

 
59 Carastathis, Anna. “The Politics of Austerity and the Affective Economy of Hostility: 

Racialised Gendered Violence and Crises of Belonging in Greece.” Feminist Review, no. 

109 (2015): 73–95. 
60 Καθαρή Δύναμη. Άλλη Διάσταση Στην Υπόθεση Του Θανάτου Του Ζακ Κωστόπουλου 

Από Νέο Βίντεο (ΕΡΤ1, 23-24/9/18), 2018. 

https://www.youtube.com/watch?v=smRTYl2ygu8&ab_channel=%CE%9A%CE%B1%

CE%B8%CE%B1%CF%81%CE%AE%CE%94%CF%8D%CE%BD%CE%B1%CE%B

C%CE%B7. 
61 Ibid 

https://www.youtube.com/watch?v=smRTYl2ygu8&ab_channel=%CE%9A%CE%B1%CE%B8%CE%B1%CF%81%CE%AE%CE%94%CF%8D%CE%BD%CE%B1%CE%BC%CE%B7
https://www.youtube.com/watch?v=smRTYl2ygu8&ab_channel=%CE%9A%CE%B1%CE%B8%CE%B1%CF%81%CE%AE%CE%94%CF%8D%CE%BD%CE%B1%CE%BC%CE%B7
https://www.youtube.com/watch?v=smRTYl2ygu8&ab_channel=%CE%9A%CE%B1%CE%B8%CE%B1%CF%81%CE%AE%CE%94%CF%8D%CE%BD%CE%B1%CE%BC%CE%B7
https://www.youtube.com/watch?v=smRTYl2ygu8&ab_channel=%CE%9A%CE%B1%CE%B8%CE%B1%CF%81%CE%AE%CE%94%CF%8D%CE%BD%CE%B1%CE%BC%CE%B7
https://www.youtube.com/watch?v=smRTYl2ygu8&ab_channel=%CE%9A%CE%B1%CE%B8%CE%B1%CF%81%CE%AE%CE%94%CF%8D%CE%BD%CE%B1%CE%BC%CE%B7
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Carastathis details as scarce resources for “us” and not enough to give to “them”62. In 

utopian spaces that have been created in the context of protesting therefore, political 

figures have publicly argued a combination of not enough economic resources due to 

Greece’s ongoing economic crisis63 and of private property damage as a method of 

villainization (i.e. Zackie being framed as a jewerly store thief in order to justify her 

violent murder). 

Thinking about the dominance of pragmatic arguments in the public place of 

Greece, the insistence on past methods of operation as a reason why there should not be a 

political alternative  moving towards the utopia becomes clear. Muñoz in Crusing Utopia 

introduces the concept of “straight time” and queer futurity in connection to protesters 

gathering to collectively imagine and organize towards utopia. What straight time 

demands is that there is no future but there is only the here and now experienced by its 

subjects. Muñoz argues that this translates to a futurity that is inherently heteronormative 

and based solely on majoritarian reproduction. In the space of Athens, this means the 

reproduction of heterosexism, xenophobia, neoliberalism, and orthodox christianity along 

with the elimination and/or displacement of any body who does not conform. Based on 

this, I explain the notion of pragmatism and pragmatic arguments used as obstacles to 

dominant ideology disruption in this context as both obstacles and preconditions. Straight 

time is what brings pragmatism in as a precondition; by ensuring that there is no 

 
62 Carastathis, Anna. “The Politics of Austerity and the Affective Economy of Hostility: 

Racialised Gendered Violence and Crises of Belonging in Greece.” Feminist Review, no. 

109 (2015): 73–95. 
63 InfoMigrants. “Mitarakis: ‘We Are Protecting Our Borders in Line with International 

Law,’” November 6, 2020. https://www.infomigrants.net/en/post/28372/mitarakis-we-

are-protecting-our-borders-in-line-with-international-law. 
 

https://www.infomigrants.net/en/post/28372/mitarakis-we-are-protecting-our-borders-in-line-with-international-law
https://www.infomigrants.net/en/post/28372/mitarakis-we-are-protecting-our-borders-in-line-with-international-law
https://www.infomigrants.net/en/post/28372/mitarakis-we-are-protecting-our-borders-in-line-with-international-law
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consideration of a future outside of a reproductive framework there is also a certainty that 

there will be no obscuring of straight time64. The obviously public murders of both 

Zackie and Shehzad were able to take place because of straight time and within the 

context of straight time. A heteronormative, xenophobic, neoliberal, and orthodox 

christian framework existing in straight time displaced two individuals and then enabled 

their punishment for that displacement. 

After the two tragic murders of Shehzad and Zackie, which were consequences of 

straight time, others who perhaps shared identities with the two victims enacted queer 

futurity when going out into the streets and carving out a space for them to protest. Queer 

futurity is the performance of hope for the possibility of a political alternative, for the 

possibility of a non-heteronormative, xenophobic, neoliberal, and orthodox christian 

dominant structure. As scholar Sarah Ahmed has stated in relation to the concept of the 

utopia and queer futurity, it is not simply about crafting a utopian/ perfect society for 

everyone. Queer futurity is rather about making any possible improvement in one’s 

current life while actively organizing and working the possibility of a better future. 

We need to think more about the relationship between the queer struggle for a 

bearable life and aspirational hopes for a good life. Maybe the point is that it is hard to 

struggle without aspirations, and aspirations are hard to have without giving them some 

form. We could remember that the Latin root of the word aspiration means “to breathe.” I 

think the struggle for a bearable life is the struggle for queers to have spaces to breathe . . 

. with breath comes imagination. With breath comes possibility. If queer politics is about 

freedom, it might simply mean the freedom to breathe.65 

 
64 Muñoz, José. Cruising Utopia: The Then and There of Queer Futurity. NYU Press, 

2009. 
65 Sara Ahmed, The Promise of Happiness. Durham: Duke University Press, 2010, 120. 
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 Queer futurity is connected to the utopia and to the imagination through educated 

hope of a concrete utopia, in which “the hopes of a collective, an emergent group, or even 

the solitary oddball who is the one who dreams for many”66. Queer futurity in the city of 

Athens exists as an emerging (im)possibility that is presented by those who are displaced 

during protests such as the first Queer Liberation March. It goes against straight time in 

that it fundamentally attempts to de-root straight time’s power on the public sphere of 

Athens. 

 

The Possibility of Public Punishment 

Public punishment comes from Michel Foucault’s theory of biopolitics/ biopower 

and it details how oppressive structures operate on displaced bodies in the public space 

by physically punishing them for their non-conformity67; in this case, their non-

conformity to heterosexism, xenophobia, neoliberalism, and orthodox christianity. It is 

those oppressive structures which are characterized by biopolitics/ biopower that create 

the necessity for the non-space of utopia. Along with social and physical displacement, 

physical and metaphysical utopias, it is important to think about how these two murders 

could take place in public places, as well as which laws are enforced by police officers 

and for what purpose. For Zackie, the legal enforcement system directly harmed her by 

enacting violence on her body. Shehzad was not murdered by police authorities however, 

the murderers were associated with Golden Dawn which was at the time an official 

 
66 Ibid 
67 Foucault, Michel. “Panopticism.” In Discipline and Punish: The Birth of the Prison. 

Pantheon Books, 1977. 
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political party with seats in the Greek parliament. Laws do not just refer to the official 

written legal system but also societal values and norms which come to act like laws. In 

the public places in which the two murders occurred, structures of societal values and the 

power that comes with their dominance acted as the law on the bodies of Shehzad, and 

Zackie. For example, it is societal law that a person who does not conform to 

heterosexism does not outwardly and publicly reveal their sexuality and gender 

expression within the oppressive system. It is not a coincidence that hate crimes against 

queer people in Athens but also all over Greece take place in high rates every year68. 

Heterosexism, xenophobia, neoliberalism, and orthodox chistianity come to act as a 

dominant ideology which is applied as a social law on the bodies of those who are 

occupying public space.  

Public punishment then comes into view, for those who do not conform to the 

dominant ideologies and who are taking up space in the public place69. The public 

punishment faced by the individuals is connected to these social norms; each person was 

in their own way displaced from the normative Greek citizen by not fitting into the 

dominant values present in the heterosexist, xenophobic, neoliberal, orthodox christian 

order of the public space. It is this displacement that allows for acts of structural violence 

to be enacted upon the bodies of the displaced as physical violence. A public space where 

anybody might potentially be witnessing the violence does not prevent it from happening 

because it is that public space where this society’s power dynamics are actively being 

 
68 Color Youth, Κοινότητα LGBTQ νέων Αθήνας. “DISCRIMINATION ON THE 

GROUNDS OF SEXUAL ORIENTATION, GENDER IDENTITY AND GENDER 

EXPRESSION IN GREECE,” n.d. 
69 Of course this can also apply to private spheres but for the sake of this thesis, I am only 

focusing on the public sphere. 
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enforced.70 The possibility of murdering some-body for not conforming to the four main 

values exists in the public space of Athens, specifically because of their non-compliance 

with the social laws. Prior to Zackie’s fatal attack, she had experienced gender-based 

violence specifically while wearing drag. This prior experience of violence/ violent 

threats highlights the consistent possibility of being publicly punished by conforming 

citizens or legal authorities for being displaced.  

Athens’ public sphere has a way of interacting with those who are living in it, 

based on Athens’ foundation which is based on the four dominant values of heterosexism, 

xenophobia, neoliberalism, and orthodox christianity. This interaction is what results in 

the displacement of some from the center of the periphery and into the periphery of the 

city. It is within the periphery that utopian spaces and queer futurity can be imagined. 

Michel Foucault in Discipline and Punish, brings forth a different perspective of the 

utopia. According to Foucault, in the context of panopticism, the utopia is a traveling 

towards the destination of the “perfectly governed city”71. A city that is perfectly 

governed both in the cases of Foucault’s writing and in the city of Athens, is one that 

employs an extensive power over every individual body in a way that is immobilizing. 

Although the entry point for discussing disciplinary actions and control for Foucault are 

the plague and the exile of lepers, he goes into arguing that such mechanisms of 

exclusion and supervision can be widely seen in current times. 

 
70 Foucault, Michel. “The Body of the Condemned.” In Discipline and Punish: The Birth 

of the Prison. Pantheon Books, 1977. 
71 Foucault, Michel. “Panopticism.” In Discipline and Punish: The Birth of the Prison. 

Pantheon Books, 1977. 
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The constant division between the normal and the abnormal, to which every 

individual is subjected, brings us back to our own time, by applying the binary branding 

and exile of the leper to quite different objects; the existence of a whole set of techniques 

and institutions for measuring, supervising and correcting the abnormal brings into play 

the disciplinary mechanisms to which the fear of the plague gave rise. All the 

mechanisms of power which, even today, are disposed around the abnormal individual, to 

brand him and to alter him are composed of those two forms from which they distantly 

derive.72 

Based on these mechanisms of power, Foucault introduces Bentham’s Panopticon 

as the ultimate tool of surveillance and oppression. The Panopticon is relevant to this 

thesis because of its architectural structure. At the centre is a tower with wide windows 

overlooking either side of the environment in which it is in. The environment of the tower 

is also called the periphery and it is a building divided into two cells, which extend the 

whole width of the building. Inside the peripheric building are cells with “a madman, a 

patient, a condemned man, a worker or a schoolboy”73. Placed inside the central tower is 

a supervisor figure to control those in the periphery.  

Instead of one central building to supervise those who are displaced from the 

heterosexist, xenophobic, neoliberal, and orthodox christian structure, individuals 

existing in the public space and outside of the imagination of a queer futurity have been 

conditioned by this structure to surveille and in that way police every-body. This is why 

Shehzad’s murder was not caused by official law enforcement officers, rather by ordinary 

people who punished Shehzad for his displacement as a non-christian, non-Greek person. 

The people who murdered Shehzad Luqman were supporters of Golden Dawn, a criminal 

 
72 Foucault, Michel. “Panopticism.” In Discipline and Punish: The Birth of the Prison. 

Pantheon Books, 1977. 
73 Ibid 
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organization that actively encouraged its supporters to go out and enact hate crimes as an 

act of nationalism. Golden Dawn in 2012 was elected into the greek parliament as a 

political party, before they were legally deemed a criminal organization in 2020. Shehzad 

was killed because these two people acted as policing agents, trying to preserve the 

xenophobic and orthodox christian value. Zackie’s murder did have a law enforcement 

participant however, since it was caused in the middle of the day in a highly central area 

of Athens anyone could have attempted to prevent the beating. Additionally, other police 

officers were present in the scene of the murder but they also failed to intervene. Instead 

of intervening, they formed a circle around the beating of Zackie. I argue that the 

possibility of murdering Zackie in public was present in this case because of the ways in 

which individuals are used to performing surveillance on each other. This surveillance 

can take place through verbal or even physical harassment and assault when somebody 

who is not conforming to the dominant ideologies is in public view. Zackie was not 

conforming to the heterosexist value and therefore dealt with multiple occurrences of 

verbal and physical assault, as she mentions in an online interview74. 

When the two events of Shehzad’s and Zackie’s murders took place those who 

were outraged by the heterosexist, xenophobic, neoliberal, and orthodox christian 

violence took to protesting. While the conversation around the two murders varied, there 

were some prevalent arguments against the protesters which were noteworthy. 

International relations scholar, Anna Agathangelou, writes about the colonial episteme 

that is the patriarchal rule and the mobilization of such an episteme at “opportune 

 
74 Pearl. Drag Queen Στην Ελλάδα / Ζακ Κωστόπουλος, 2017. 

https://www.youtube.com/watch?v=E1T3_r7JSxQ&ab_channel=Koutsiamoneys. 

https://www.youtube.com/watch?v=E1T3_r7JSxQ&ab_channel=Koutsiamoneys
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moments'' to make political claims for situations that could demonize others. The 

example she specifically used was based on the racialized logic of the “superior Greek” 

who belongs to the West versus the Turk, “the sick man of Europe.”75 In the case of 

Zackie, news and talk shows on mainstream media channels built a narrative which 

villainized the victim. Journalists reported her a thief; she was allegedly attempting to 

steal jewelry from a shop in Omonoia which is what prompted the police officer and the 

shop’s owner to physically abuse her to death76.  

This thief narrative that was so insistently pushed onto the viewers of the 

mainstream channels, argues that an act against capitalism is worthy to be punishable by 

death. It is an act of displacement of the victim and illustrates the colonial episteme 

written about by Agathangelou. After Zackie’s murder, mentions of Zackie potentially 

being on drugs as a method of further demonizing and questioning the cause of her death 

her were brought up by various journalists as well as commentaries on whether or not 

Zackie was armed77. All said claims was later disproven, however they highlight the 

tendency of the public -in this case the journalists involved- to justify the murder of 

someone who was displaced. The fact that the murder took place in public and that one of 

the involved individuals was a law enforcement officer, further proves that the societal 

 
75 Agathangelou, Anna, and Kyle Killian. “The Discourse of Refugee Trauma: 

Epistemologies of the Displaced, the State, and Mental Health Practitioners.” The Cyprus 

Review 21, no. 1 (2009). 
76 “Άγρια Κόντρα Γεροβασίλη – Αστυνομικών Για Τα Χτυπήματα Στον Ζακ 

Κωστόπουλο - YouTube.” Accessed October 16, 2020. 

https://www.youtube.com/watch?v=qQa--wpSMmw&ab_channel=ANT1TV. 
77 Ο Γρηγόρης Βαλλιανάτος Για Το Θάνατο Του Ζακ Κωστόπουλου Στην Τατιάνα (ΣΚΑΪ, 

24/9/18) [α’ Μέρος], 2018. 

https://www.youtube.com/watch?v=GoyR2JOkMJg&t=1076s&ab_channel=%CE%9A%

CE%B1%CE%B8%CE%B1%CF%81%CE%AE%CE%94%CF%8D%CE%BD%CE%B
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https://www.youtube.com/watch?v=qQa--wpSMmw&ab_channel=ANT1TV
https://www.youtube.com/watch?v=GoyR2JOkMJg&t=1076s&ab_channel=%CE%9A%CE%B1%CE%B8%CE%B1%CF%81%CE%AE%CE%94%CF%8D%CE%BD%CE%B1%CE%BC%CE%B7
https://www.youtube.com/watch?v=GoyR2JOkMJg&t=1076s&ab_channel=%CE%9A%CE%B1%CE%B8%CE%B1%CF%81%CE%AE%CE%94%CF%8D%CE%BD%CE%B1%CE%BC%CE%B7
https://www.youtube.com/watch?v=GoyR2JOkMJg&t=1076s&ab_channel=%CE%9A%CE%B1%CE%B8%CE%B1%CF%81%CE%AE%CE%94%CF%8D%CE%BD%CE%B1%CE%BC%CE%B7
https://www.youtube.com/watch?v=GoyR2JOkMJg&t=1076s&ab_channel=%CE%9A%CE%B1%CE%B8%CE%B1%CF%81%CE%AE%CE%94%CF%8D%CE%BD%CE%B1%CE%BC%CE%B7
https://www.youtube.com/watch?v=GoyR2JOkMJg&t=1076s&ab_channel=%CE%9A%CE%B1%CE%B8%CE%B1%CF%81%CE%AE%CE%94%CF%8D%CE%BD%CE%B1%CE%BC%CE%B7
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laws (supporting heterosexism, xenophobia, neoliberalism, and orthodox christianity) 

were and are enforced on all bodies who dare to be in public view. This emphasis on the 

placement of value on bodies versus the value of products indicates that neoliberalism is 

a tool for reproducing the current dominant social structures. Pragmatism is also a tool 

which is used in this case, to capture the violence done onto the bodies of Zackie and 

Shehzad and repurpose/reframe it as a violent act against the dominantly shared 

ownership values of the Greek public. 
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CHAPTER 3 

No Zackie, no peace 

 

With the murders of Zackie and Shehzad and the continuous violence against 

LGBTQ+ individuals and/or immigrants and refugees in Athens, various protests took 

place. Activists in Athens organized to create a public imagination of an alternative 

reality, such as the space of the Queer Liberation March, in which systems of oppression 

such as the one they are living in do not dominate. It is through creative and 

revolutionary inspiration that individuals who actively care about defeating the 

heterosexist, xenophobic, neoliberal, and orthodox christian system can organize to 

manifest better, alternative realities for the displaced. There is a tension between what the 

individuals involved in activism wish to achieve and what agents of pragmatism dictate is 

a possibility. Through work that tackles this oppressive system, individuals who are 

displaced by the dominant values present a threat to the current foundation of Athens. As 

a response to this threat, pragmatism arises through its various agents- law enforcement 

officers, governmental officials, or anyone who is actively involved in defending the 

current dominant way of operation. 

As introduced in the previous chapter, anything that is not deemed as a realistic 

possibility by those who employ pragmatism, is left in the space of the Utopia. From an 

etymological perspective, utopia (ουτοπία = ου+τόπος) literally means a lack of space; a 

utopia however, is perhaps more commonly known as an idealism, something which is 

perfect but could never happen/ could never take place. Utopia does not necessarily have 
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to be singular; utopian spaces can be created and be existing simultaneously in various 

spaces as a haven from oppressive ideologies. When under similar hegemonic structures, 

utopian spaces can work in combination with each to provide political alternatives. This 

chapter further explores the heterosexist, xenophobic, neoliberal, and orthodox christian 

ecosystem of Athens, while exploring how rhetorical situations such as protests and 

demonstrations potentially work to create utopian spaces and slowly dismantle the 

dominant values.  

 

The Queer Liberation March in the City of Athens 

The Queer Liberation March was organized in June 2020 by queer activists in 

Athens, in response to not only the murders of Shehzad and Zackie, but also to the 

hundreds and thousands of lives lost due to heterosexist, xenophobic, neoliberal, and 

orthodox christian violence in Greece and in solidarity for the countless victims of 

systemic racism in the United States. This march created a space for the displaced to 

engage in a creative practice of utopian world-making together. What resulted from and 

during the march was the creation of a utopian space that simultaneously moved through 

Athens with the protesters. As previously stated, the utopia is a space created for the 

imagination of a queer futurity to unfold. By protesting the punitive two murders and the 

ways in which queer people are displaced within the greek public space of Athens, the 

marchers were attempting to disarm the oppressive nature of the dominant structure. In 

their taking up of physical space to loudly announce their displacement, along with their 

public showcasing of their arguments for queer liberation, they succeed in creating and 
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existing within a utopian space that moves with them through the center of Athens. This 

specific protest demonstration differed from others previously organized in Greece due to 

the specificity of queer liberation at its center and the subsequent community educational 

workshops centered around topics of queer liberation.  

This march was the first organized protest not only to have taken place during the 

Covid-19 pandemic but also it was one of the first organized protests to have occurred 

since Kostas Bakoyiannis, the mayor of Athens, passed legislation stating that all public 

protests and demonstrations must obtain a license from the municipality78. The queer 

liberation march shows, then, its uniqueness in the case since it is a direct opposition to 

the local denial of protesting. In fact, Bakoyiannis himself has stated that he does not 

wish to focus on “utopias” but rather on “real life,” as well as that “his team transcends 

the entrenched political divisions that have long defined Greece.”79 The mayor not only 

considers that the most problematic area of the 10-year long financial crisis are the 

“protests, riots, and strikes”80 in the city of Athens but he also argues that the political 

divisions in Greece and Athens more specifically, will be resolved by his self-proclaimed 

diverse team. A majority of the candidates on the team of Bakoyiannis, as well as the 

mayor himself, had and have publicly stated their support for the centre-right New 

Democracy party. During the 2019 summer national and local elections, ND managed to 

 
78 “Protest Held against Bill to Regulate Demonstrations | EKathimerini.Com.” Accessed 

March 2, 2021. https://www.ekathimerini.com/news/254487/protest-held-against-bill-to-

regulate-demonstrations/. 
79 Smith, Helena. “Athens’ Youngest Mayor: I’m Interested in Real Life, Not Utopias.” 

The Guardian, June 4, 2019, sec. World news. 

https://www.theguardian.com/world/2019/jun/04/athens-youngest-mayor-kostas-

bakoyannis-real-life-not-utopias. 
80 Ibid 

https://www.ekathimerini.com/news/254487/protest-held-against-bill-to-regulate-demonstrations/
https://www.ekathimerini.com/news/254487/protest-held-against-bill-to-regulate-demonstrations/
https://www.ekathimerini.com/news/254487/protest-held-against-bill-to-regulate-demonstrations/
https://www.theguardian.com/world/2019/jun/04/athens-youngest-mayor-kostas-bakoyannis-real-life-not-utopias
https://www.theguardian.com/world/2019/jun/04/athens-youngest-mayor-kostas-bakoyannis-real-life-not-utopias
https://www.theguardian.com/world/2019/jun/04/athens-youngest-mayor-kostas-bakoyannis-real-life-not-utopias
https://www.theguardian.com/world/2019/jun/04/athens-youngest-mayor-kostas-bakoyannis-real-life-not-utopias
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sweep the nations in terms of votes which means that they succeeded in gaining national 

dominance. As the prime minister, Kyriakos Mitsotakis has stated, “The map has been 

painted blue but, in this case, blue is not the colour of our party but of our country.”81 

This statement suggests that a presently symbolic “blue” is representing the entire 

country of Greece; this “blue” represents not just the ND party but also the dominant 

ideologies of heteronormativity, xenophobia, neoliberalism, and orthodox christianity.  

This unity suggested and encouraged by Bakoyiannis’ campaign and team serves 

only to silence those who are displaced by the dominant oppressive values and keep as an 

overarching permanent force the heteronormative, xenophobic, neoliberal, and orthodox 

christian structure. Bakoyiannis’ policy to tighten the local government’s grip on public 

demonstrations and protests, reflects the heteronormative, xenophobic, neoliberal, and 

orthodox christian ideology which is already dominant in the city of Athens. By arguing 

that Athens needs to move forward from the “protests, riots, and strikes” which escalated 

during and after the 2008 economic crisis, the mayor and his team is suggesting that unity 

can be achieved through a lack of protesting82. Not only is protesting a fundamental 

characteristic of a democracy, but it also is one of the only ways for people who have 

been socially displaced by the dominant norms to physically create and inhabit (even if 

temporarily) a utopian space for the possibility of a political alternative. If there is an 

 
81 Smith, Helena. “Athens’ Youngest Mayor: I’m Interested in Real Life, Not Utopias.” The 

Guardian, June 4, 2019, sec. World news. 

https://www.theguardian.com/world/2019/jun/04/athens-youngest-mayor-kostas-bakoyannis-real-

life-not-utopias. 
82 “Protest Held against Bill to Regulate Demonstrations | EKathimerini.Com.” Accessed March 

2, 2021. https://www.ekathimerini.com/news/254487/protest-held-against-bill-to-regulate-

demonstrations/. 

https://www.theguardian.com/world/2019/jun/04/athens-youngest-mayor-kostas-bakoyannis-real-life-not-utopias
https://www.theguardian.com/world/2019/jun/04/athens-youngest-mayor-kostas-bakoyannis-real-life-not-utopias
https://www.theguardian.com/world/2019/jun/04/athens-youngest-mayor-kostas-bakoyannis-real-life-not-utopias
https://www.theguardian.com/world/2019/jun/04/athens-youngest-mayor-kostas-bakoyannis-real-life-not-utopias
https://www.ekathimerini.com/news/254487/protest-held-against-bill-to-regulate-demonstrations/
https://www.ekathimerini.com/news/254487/protest-held-against-bill-to-regulate-demonstrations/
https://www.ekathimerini.com/news/254487/protest-held-against-bill-to-regulate-demonstrations/
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additional obstacle in the Athenian public sphere for those displaced to organize and 

protest, there is further displacement from the metaphorical centre of the city.  

Mayor Bakoyiannis also utilizes an argument of a timely coherency in views of 

protests/ demonstrations/riots in Athens. He claims that now -during his time as mayor-, 

he passes the legislation of protests needing municipal licensing to exist for the purpose 

of controlling the divide between Athenians. Since the goal presented here is unity, there 

must be certain values on which people living in Athens can unite over. Those values rely 

on the heterosexism, xenophobia, neoliberalism, and orthodox christianity already 

presented and dominant in the public place of Athens. This is because the mission of the 

novel protesting regulation is to restrict any push back to the current way of governance. 

By making it harder for protesters to organize and create utopian spaces in Athens, the 

possibility of contesting the current oppressive structure becomes more and more 

precarious. 

The queer liberation march83, showcases the commitment by all those who were 

involved to actively creating utopian spaces around Athens and to providing other 

displaced people with the community to fight against the dominant ideology. Although 

the main emphasis of the march was on queerness, it was not only meant to include 

people of the LGBTQ+ community. The queerness in the Queer March is more about a 

queer futurity and a utopian space than an individual’s sexuality. As two of the organizers 

stated in an interview with provocateur -a greek online digital media and news website- 

 
83 “Το Ελληνικό Ballroom Στο 1ο Queer Liberation March - YouTube.” Accessed April 30, 2021. 

https://www.youtube.com/watch?v=gUNXiqhXW-A&ab_channel=Chraja. 

 

https://www.youtube.com/watch?v=gUNXiqhXW-A
https://www.youtube.com/watch?v=gUNXiqhXW-A&ab_channel=Chraja
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on the Queer March, the goal is to escape the heterosexist, xenophobic, neoliberal, and 

orthodox christian dominance and to recreate an alternative queer reality.84 More 

specifically, they touched on the rhetorical significance of the starting point of the march 

which was in Exarcheia, a neighborhood known for the multiple protests that all began 

there and lately the heavy amount of policing, and on the significance of creating an 

inclusive space through the march. Some words that they used to describe the character 

of the queer liberation march included slut and togetherness85. Slut serves the purpose of 

the liberation of bodies who are and have been oppressed by the heterosexist aspect of the 

current system and togetherness is critical because it is through displaced people coming 

together to deny the dominant system and to create their own utopian space outside of 

their displacedness that queer futurity can be envisioned. 

The video I have linked above, shows a snippet of the oppositionary performance 

during which the protesters are actively building a Utopian vision of the world they wish 

to be existing in. A Utopia is created through their dancing, chanting, interactions, and 

even stylistic choices as this is a space the demonstrators have carved out to voice their 

arguments, and exist in the ways they wish to even if while under the broader public’s 

gaze and surveillance. Their radically oppositionary performance takes the place in which 

they are existing in, a space built upon heterosexism, xenophobia, neoliberalism, and 

orthodox christianity, and it queers it through their undoing of the dominant values. This 

queering of the Athenian space occurs during the march and moves along with the 

 
84 Provocateur gr. Το Provocateur Στο Queer Liberation March, 2020. 

https://www.youtube.com/watch?v=BEoLxSjRv_U&ab_channel=Provocateur.gr. 

85 Ibid 

https://www.youtube.com/watch?v=BEoLxSjRv_U&ab_channel=Provocateur.gr
https://www.youtube.com/watch?v=BEoLxSjRv_U&ab_channel=Provocateur.gr
https://www.youtube.com/watch?v=BEoLxSjRv_U&ab_channel=Provocateur.gr
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marchers as they move from Exarcheia to the murderplace of Zackie and eventually 

towards the parliament building. Slogans of the march included:  

“We are proudly the shame of the nation,” “Greek proud man, on your 

grave we will have a celebration” “Zackie lives, banish the nazis,” “Passion for 

anal sex is stronger than sanctification,” “There was no robbery in Omonoia, cops 

and bosses commited murder.”  

“Είμαστε περήφανα η ντροπή του έθνους”, “Έλληνα λεβέντη στον τάφο 

θα στήσουμε το πιο ωραίο γλέντι,” “Η Ζάκι ζει, τσακίστε τους ναζί,” “Το πάθος 

για το πρωκτικό είναι δυνατότερο και από τον αγιασμό,”  “Στην Ομόνοια δεν 

έγινε ληστεία μπάτσοι και αφεντικά έκαναν δολοφονία.” 

For cultural context, the “Greek proud man” (λεβέντης) is best described as a concept of 

a patriarchal male lead, who holds pride in his Greek heritage, as well as his strong and 

handsome physical build. The aforementioned slogans are an opposition to the dominant 

societal values but they are also an acknowledgement of the participants’ displacement 

within not only the city of Athens but also Greece. While this protest is taking place in 

Athens, it connects to a bigger national and international picture of heterosexist, 

xenophobic, neoliberal, and orthodox christian oppression.   

I describe the omnipresent tension between the utopian space of the protest and 

the public space of Athens in several aspects of the space in which the march takes place. 

First, this march started at one of the most central neighborhoods in Athens, Exarcheia, 

and then moves into the neighboring area which is also where Zackie was murdered, 

Omonoia square. Second, the protesters later moved towards the commercial center of the 
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city. Finally, they end up near the parliament building which is a direct representation of 

the clash between queer futurity and the Greek government which upholds the 

heterosexist, xenophobic, neoliberal, and orthodox christian values.  

Omonoia as a neighborhood carries heavy rhetorical significance in the case of 

the heterosexist, xenophobic, neoliberal, and orthodox christian space of Athens. As an 

area, it is known amongst greeks and those in Greece for among other things having an 

ethnically and racially diverse demographic, for being a retail center, and for having high 

criminal activity. In an interview with VICE gr, Zackie mentioned the area of Victoria 

and Omonoia (where she was later murdered) and how she felt existing in said 

neighborhoods as a queer individual. The main message which came across from the 

interview, is that she felt more comfortable and safer in neighborhoods with a more 

racially and ethnically diverse population because she had never been harassed by the 

people in said neighborhoods; it was always the greek people that she felt more 

threatened by. This is an interesting statement, especially compared to the general 

reputation of Omonoia as a dangerous neighborhood. It is indeed true that the community 

of Omonoia is a mix of various forms of displacement; there is a large homeless 

population living near the Omonoia square, there are also many immigrant and refugee 

families and individuals residing in the area, and there are also art and queer spaces such 

as Romatzo. The question that arises from Zackie’s interview in combination with the 

general reputation of Omonoia being a dangerous neighborhood is the following: what 

factors make this location especially dangerous and who feels most threatened in 

Omonoia compared to other areas in Athens? 
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When the Queer Liberation March moved to perhaps the most well known 

commercial street in Athens, Ermou, there was a significant tension between the mobile 

utopian space and the neoliberal value of the public space. Ermou hosts a variety of 

multinational apparel and accessory brands and it is arguably the busiest street in the 

center of Athens. With their presence in this neoliberal setting, the Queer Liberation 

March protesters are manifesting their opposition to the neoliberal dominant value. Seen 

as a threat to private property, the entire protest is surrounded by law enforcement 

officers to ensure that the global corporations are kept secure. Pragmatic arguments 

mainly raised by conservative politicians such as those of the New Democracy party, tend 

to defend the actions of police officers enacting violence onto the bodies of protesters 

while they typically condemn those protesting. The main point of reference and reasoning 

for this tendency, is that protesters are damaging public and/or private property and they 

are therefore engaging in criminal activity.  Again, it is important to keep thinking about 

what it means for inanimate objects and/or stores to be worth more than human lives. 

Lastly, the protesters reach the parliament area of central Athens. At this point the 

utopian space is now surrounded by police officers who represent both the pragmatic 

argument of non-utopia and the restricting to demonstrations and protests regulation 

passed by the mayor. The parliament itself is of course a manifestation of a “blue Greece” 

as prime minister Kiriakos Mitsotakis stated, as well as of the heterosexist, xenophobic, 

neoliberal, and orthodox christian ideological values that the protest is attempting to 

dismantle. This visualization and contrast of a solid building with guards and police 

officers protecting the structure that sustains it, against a mobile group of displaced 

individuals who are creating their own separate foundation of values is ever-present in 
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the Athenian public reality. Heteterosexism, xenophobia, neoliberalism, and orthodox 

christianity are all reflected within this rhetorical situation. First through the police 

officers because of connection to Zackie being murdered by police officers. Next, 

through the governmental officials connected to the parliament who have been 

consistently criticized for mishandling the human rights crisis that is the displacement of 

refugees. Additionally, for the close connection of the greek government to the greek 

orthodox church. Lastly, for the affinity towards neoliberalism and capitalism as 

expressed by the New Democracy party86.  

In a different video of the same march, one can see drag queen Chraja voguing in 

front of armed police officers; this is an explicit manifestation of the utopia versus 

pragmatism. The utopian space constructed by the performers is in the first linked video 

seemingly undisturbed by the public place it is existing within. When looking at the scene 

of Chraja dancing in front of the police officers who are readily armed to potentially 

punish, there is a clash of space and place, of the enforcement of heteronormativity and 

the struggle for liberation from all types of normativity. This rhetorical moment of 

antithesis, is significant because of the relationality that the Utopia has to pragmatism. 

Agents of pragmatic argument in this case are the police officers in the background, who 

are active and on stand by. Their presence serves as a reminder of not only the public 

place that the protesters are in, but also of the consequences that their otherness, their 

displacedeness can and will lawfully have should they cross the line from space to place. 

In the case of Zackie’s murder for example, the police officers served the purpose of 

 
86 Newsroom. “Νέα Δημοκρατία και Κεντροδεξιά | Η ΚΑΘΗΜΕΡΙΝΗ.” Accessed April 15, 

2021. https://www.kathimerini.gr/opinion/717360/nea-dimokratia-kai-kentrodexia/. 
 

https://www.youtube.com/watch?v=7pFr8J65xwI&ab_channel=Chraja
https://www.youtube.com/watch?v=7pFr8J65xwI&ab_channel=Chraja
https://www.kathimerini.gr/opinion/717360/nea-dimokratia-kai-kentrodexia/
https://www.kathimerini.gr/opinion/717360/nea-dimokratia-kai-kentrodexia/
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punishing a person who was not conforming to the norms of heterosexism. They did this 

both by physically abusing Zackie to death, and by allowing this act to happen without 

intervention; as law enforcement officers they were practicing the law of heterosexism in 

the public space. At the queer liberation march, they utilized their bodies as borders so 

that the protesters would not be able to spread out and become uncontainable. If the 

protesters became physically uncontainable, it would be harder for the police officers to 

manage to keep the protester’s utopian space displaced and separate from the public 

space of Athens. 

 

The coexistence of those displaced and law enforcement in the public sphere 

Police presence at the Queer Liberation March serves both as a spatial boundary 

and as a threat to the space of utopia which is being carved out by the marchers. While in 

the video of Chraja vogueing the police officers in the background are not actively 

pushing for the dispersal of the protesters, their physical being there creates the 

possibility for ending the utopia space. Their close proximity to the protest and to the 

dancing circle, indicates that there is an urgency to control this moving space so as to not 

expand further. By using their bodies and literal shields as borders to the protesters’ 

movement, they are creating the same boundaries that the Greek public place holds and 

displaces those building the utopia. The utopian space that the protesters are creating for 

themselves is an act of revolution against the dominant heteronormative, xeonophobic, 

and neoliberal stucture. This crafted utopia however, is still a space which exists within 
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the Greek public place and in particular, the place in which it is existing is that of both 

the Greek parliament and one the biggest commercial streets in Greece.  

There is tension existing between the utopian space created during the Queer 

Liberation March and the boundaries established by the present police officers, along 

with the possibility of public punishment highlights the notions of displacement and in-

betweennness.  As Gloria Anzaldua illustrates in Borderlands/ La Fronteras, the displaced 

person’s body takes on the psyche of the border. Queer Liberation March participants are 

incarnated in the form of a boundary that is in between a heterosexist, xenophobic, 

neoliberal, and orthodox christian ecosystem and a performed utopia. Their displacement 

from this oppressive ecosystem is what opens the way for an imagination of the utopia 

and for the ever-present threat of public punishment. Police officers’ act of suspending 

the protesters’ movement using their bodies and riot shields is also a manifestation of the 

possibility of public punishment. While on the video I have linked in this chapter there is 

no indication of police brutality, countless protests and protesters in Greece and Athens 

have been impacted by police brutality87. By existing and protesting as protesters in the 

centre of Athens fight against the heterosexist, xenophobic, neoliberal, and orthodox 

christian ideology of the Greek and Athenian public space, the protesters are 

continuously at the risk of being violently punished. 

All three elements -displacement, public punishment, and utopian spaces-  present 

in Athens are significant because they represent the dominance of the hegemonic 

 
87 “Επεισόδια στη Νέα Σμύρνη: Τι δείχνει το πόρισμα των ερευνών - Προς το αρχείο 4 από τις 6 

υποθέσεις | LiFO,” April 6, 2021. https://www.lifo.gr/now/greece/epeisodia-sti-nea-smyrni-ti-

deihnei-porisma-ton-ereynon-pros-arheio-4-apo-tis-6. 

https://www.lifo.gr/now/greece/epeisodia-sti-nea-smyrni-ti-deihnei-porisma-ton-ereynon-pros-arheio-4-apo-tis-6
https://www.lifo.gr/now/greece/epeisodia-sti-nea-smyrni-ti-deihnei-porisma-ton-ereynon-pros-arheio-4-apo-tis-6
https://www.lifo.gr/now/greece/epeisodia-sti-nea-smyrni-ti-deihnei-porisma-ton-ereynon-pros-arheio-4-apo-tis-6
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structure and more specifically the neoliberal aspect of its power. Claiming that the 

utopia created by Queer Liberation March protesters as a space thereby, includes the 

displacement and otherness in all its aspects. It is a physical manifestation of the 

protester’s displacement within the place that is displacing them. Connecting back to the 

Chicana feminism definition of term space, there is an inherent notion of displacement 

and otherness because it is deemed as a home for the rhetoric of difference. The police 

officers who are at the scene are both the action of displacing and the material borders of 

the utopian space so that it remains disconnected from the place it is attempting to 

influence. They -the police- are ensuring that the protesters do not wander off into this 

commercial part of Athens. In this sense it seems that protecting private property and 

corporate stores is deemed more important than a protest about a violent system and than 

the lives lost because of said system’s dominance and impact. Protection of the city’s 

dominant values is an important part of this act in the video and it is also heavily 

connected to the actual murder of Zackie which was pragmatically justified as the 

necessary murder of someone who attempted to rob a jewelry store.  

As analyzed in the previous chapter, the heterosexist, xenophobic, neoliberal, and 

orthodox christian foundation of the city of Athens impacts the ways in which certain 

people are displaced according to how they (don’t) fit into these values. Zackie’s murder 

took place in a highly popular location of central Athens, at a time during the day when 

many people where around to witness her murder. I mention above that Zackie’s murder 

is connected to the protection of the dominant values, because of the active and non-

active participation that law enforcement officers had in this brutal act. Locked inside a 

jewelry store, Zackie’s breaks the front door of the store and falls down on the ground 
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onto the shattered glass from the door. Promptly after this person was on the floor 

covered in glass shards, the owner of the store along with a police officer came and 

started kicking Zackie. While there is evidence that Zackie was not in the store to rob, 

even if she had gone inside the store to steal items of value there was a skewed power 

dynamic between the one person on the floor and the two people overhead physically 

assaulting her. The surveillance video from that event clearly shows that Zackie was in 

no state to fight back and therefore, if the police officer thought that Zackie was guilty of 

theft, simply arresting her would have sufficed. Zackie’s murder was symbolic in the way 

that a person responsible for enforcing the law, identified a person’s displacement from 

the current oppressive structure/law and went on to publicly punish them for it. 

Displacement presents the possibility of being punished, as seen through Zackie’s and 

Shehzad’s punishment.  

In Zackie interview with VICE gr, she shared one experience of being verbally 

assaulted and physically threatened. During this experience, Zackie mentions that she and 

the people with her were dressed in drag and thereby engaging in a nonnormative way of 

presenting oneself. This non-heteronormative way of expressing gender went against the 

value of heterosexism and therefore put those who were displaced in jeopardy. Michael 

Warner and Lauren Berlant in Publics and Counterpublics write on the topic of societal 

normativity and sexual culture in the public sphere,  

by making sex seem irrelevant or merely personal, heteronormative conventions 

of intimacy block the building of nonnormative or explicit public sexual cultures. Finally, 

those conventions conjure a mirage: a home base of pre political humanity from which 
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citizens are thought to come into political discourse and to which they are expected to 

return in the (always imaginary) future after political conflict.88.  

I apply these two arguments by Warner and Berlant to the Queer Liberation 

March’s space of utopia in Athens. Closing off one’s sexuality into only a private sphere 

not to interfere with the public place, would ensure the Queer Liberation March not 

having taken place (or in this case, space). As the above quote indicates, heterosexuality 

is a culture with norms that dominate the public place of Athens. The resulting 

heteronormativity acts as a force of displacement for any non-normative sexual cultures, 

by dictating that sex and sexual practices are inappropriate for the public sphere and 

should be kept to private settings only. If sexuality as performance, as culture, and even 

as discourse is solely confined to the private sphere however, that guarantees the 

conservation of heteronormative culture as dominant within the public space. As an 

oppositionary act to this idea, the marchers in Athens took their non-normative sexual 

culture and flaunted it in a space of their own. Through their chantings and dancing, they 

achieved to block efforts of heteronormative privatization of sexuality. Again, the police 

officers who were nearby serve not only as the manifestation of the possibility of being 

physically punished as presented by Foucault, but also as the systemic reminder of the 

pragmatic arguments that have been and will potentially be employed against the 

protesters; they -the protesters and the cops- are in and what the normative values that 

place dominates are.  

 
88 Warner, Michael, and Lauren Berlant. “Sex in Public.” In Publics and Counterpublics, 187–207, 2005. 
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As Warner and Berlant poignantly elaborate, “intimate life is the endlessly cited 

elsewhere of political discourse, a promised haven that distracts citizens from the unequal 

conditions of their political and economic lives…”89. Establishing a “home base” meant 

for any non political activity including sex, and banning sexual culture from the public 

sphere which is supposedly for poltics and potentially political conflict, also would 

maintain that people in this sphere are not thinking about the ways in which 

heteronormativity is both connected to neoliberalism and is oppressive towards every 

body. Normative sexual culture, as stated above, is inclusive of certain values which in 

this case covers neoliberalism and xenophobia and orthodox christianity. Notions of 

heteronormativity are being protested at the Queer Liberation March directly through 

artistic performances, chanting about non-normative sexuality, and the direct anger 

expressed at the murder of Zackie, also a queer and HIV activist. Neoliberalism is also 

relevant to the march, because of the way that Zackie was murdered and how her murder 

was framed in mainstream media news90 but also due to the placing of the protest in the 

commercial street of Ermou. Lastly, xenophobia was addressed through chanting and 

banners and through the information provided to attendants prior to the march.  

 

(Im)possibility of Queer Futurity 

 
89 Ibid 

 
90 Youtube. Νεκρός ο Ληστής Που Πήγε Να Κλέψει Κοσμηματοπωλείο Στο Κέντρο Της Αθήνας, 2018. 

https://www.youtube.com/watch?v=VZKkrjQZDBw&ab_channel=YouweeklyGr. 

https://www.youtube.com/watch?v=VZKkrjQZDBw&ab_channel=YouweeklyGr
https://www.youtube.com/watch?v=VZKkrjQZDBw&ab_channel=YouweeklyGr
https://www.youtube.com/watch?v=VZKkrjQZDBw&ab_channel=YouweeklyGr
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Time plays an important role in the march and in the opposition of the possibility 

of a utopian space. Queer futurity and utopian spaces are being pushed further away 

because they are not coherent with how past political systems have infiltrated into current 

realities. Muñoz’s concept of straight time as the demand for no future but only the here 

and now experienced by its subjects91, connects with Warner and Berland’s text because 

they also discuss how past political methods are currently being used as a pragmatic 

argument of their continuation. A simple way of arguing this would be “this is how it’s 

always been done, we can’t radically change the way the political system works because 

it would require too many resources.” To create a politically alternative space such as the 

utopia the protesters crafted, is to engage in rebellion against the strong grasp of the past 

into current heteronormative, xenophobic, neoliberal and orthodox christian reality. 

The only way to think about a hypothetical future as allowed by the current 

political structures which are based on heteronormativity, neoliberalism, and xenophobia 

is through ideologies of intimacy. Warner and Berlant analyze how these ideologies and 

institutions based on intimacy “are increasingly offered as a vision of the good life for the 

destabilized and struggling citizenry of the United States… one of the unforeseen 

paradoxes of national- capitalist privatization has been that citizens have been led through 

heterosexual culture to identify both themselves and their politics with privacy.”92. In the 

context of Greece, dominant structures in the public place have completely separated 

sexuality from politics and have also placed both in the private sphere. Privacy, politics, 

 
91 Munoz, Jose. Cruising Utopia: The Then and There of Queer Futurity. NYU Press, 2009. 

 
92 Warner, Michael, and Lauren Berlant. “Sex in Public.” In Publics and Counterpublics, 187–207, 2005. 
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and intimacy are constructed as essential to each other and as neutral towards the current 

oppressive forces active in the Greek public place. Protests such as the Queer Liberation 

March are thereby categorized as excessive and unnecessary turbulence in the (supposed) 

de-politicized public place.  

Public punishment to those who deviate from the oppressive norms and who 

engage in their non-normative sexual culture and political views in the public sphere, is 

always a possibility; that is what the riot-geared officers who stand in for every protest 

regardless of the size represent. For Shehzad, and Zackie their displacement from the 

centre of the normative Greek public place, was what allowed for them to be murdered 

publicly. Protests such as the Queer Liberation March that resulted from these murders, 

created utopian spaces where displaced people were able to imagine a queer futurity and 

to dismantle the current heterosexist, xenophobic, neoliberal, and orthodox christian 

structure. Additionally, in the following chapter I analyze the trial of Zackie’s murder and 

the demostration outside of the courthouse on that day and point to the resulting utopian 

space that is looking away from straight time. Pragmatism in the form of police officers 

at protests, or the defense of Zackie’s murder safeguards the displacement of those who 

do not conform to heteronormativity, xenophobia, neoliberalism, and orthodox 

christianity from the public place into their own crafted counter-space. It is those counter 

spaces however that organizing can begin, in order to imagine a queer futurity and how to 

achieve moving towards the utopia. In the case study of the Queer Liberation March in 

Athens, those who were marching created their own utopian space inside the place of 

Athens but they were still fenced off by the police that were physically surrounding them, 

thereby maintaining their displacement and non-connection to the public place of Athens. 
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People are who displaced by dominant norms are organizing, agitating, and educating 

themselves on the ways in which their heterosexist, neoliberal, and xenophobic place is 

oppressing them and every body in Greece. As long as there are people actively 

imagining utopia, queer futurity in Greece will always be coming.  
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CHAPTER 4 

 

“The New Democracy administration continues to exploit the pandemic… implementing 

an updated form of strategies that have not been seen since the Junta of the late 1960s and 

early ’70s. Our movement against the state and capital is more indispensable than ever, as 

the Greek state rushes to modernize the machinery via which it represses political 

opponents under the guise of law, order, and anti-virus  

mandates.”93 

 

During the covid-19 pandemic the actions taken by the Greek government are also 

connected to the heterosexist, xenophobic, neoliberal, and orthodox christian dominant 

values. Greece as a nation has gone through two rounds of a strict lockdown, one 

beginning in March 2020 and the other beginning in November 2020. The lockdowns 

included restrictions on traveling to and from any locations in the country, closed retail 

stores, entertainment venues, dining and bar facilities, gyms, etc. While the significance 

and the devastating impact of the current pandemic should in no way be underplayed, I 

argue that the greek government weaponized the condition of the covid-19 pandemic to 

enforce control on events such as protesting. This weaponization of covid-19 came at a 

time when cases nationwide were at a record high (for Greece) due to the opening of the 

country during the tourism season. Despite the many calls from greek epidemiologists to 

enforce some sort of restrictions on tourism in the summer and fall months of 2020, the 

 
93 Collective, CrimethInc Ex-Workers. “CrimethInc. : Greece: New Democracy and Pandemic 

Opportunism : The Lockdown Resumes.” CrimethInc. Accessed March 16, 2021. 

https://crimethinc.com/2020/12/01/greece-new-democracy-and-pandemic-opportunism-the-

lockdown-resumes. 
 

https://crimethinc.com/2020/12/01/greece-new-democracy-and-pandemic-opportunism-the-lockdown-resumes
https://crimethinc.com/2020/12/01/greece-new-democracy-and-pandemic-opportunism-the-lockdown-resumes
https://crimethinc.com/2020/12/01/greece-new-democracy-and-pandemic-opportunism-the-lockdown-resumes
https://crimethinc.com/2020/12/01/greece-new-democracy-and-pandemic-opportunism-the-lockdown-resumes
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government officials decided to enforce an ultra-strict lockdown after the tourism season 

instead. Before and during the second lockdown, protesting such as the Queer Liberation 

March and the gathering of people outside of the Zackie’s murder trial took place. In this 

chapter, I explore how such peaceful protests were commented on publicly by political 

figures, how they were handled by police authorities and how they all connect to the 

covid-19 restrictions within the heterosexist, xenophobic, neoliberal, and Orthodox 

christian foundation that the city of Athens is built upon. 

I present and analyze the lockdown progression in three phases- the first 

lockdown, the opening of the country, and the second/current lockdown. In March 2020, 

the greek government announced the first lockdown during a time when Greece had 

around 200 covid-19 cases per day, as a preventative measure for the country. Anyone 

residing in Greece was not allowed to leave their homes without sending a text message 

or carrying a written and signed piece of paper with a code on the activity they were 

requesting permission to do. After Greece was almost covid-free for several weeks, the 

country opened and started accepting tourists in July 2020. During this period of re-

opening, safety measures were minimal and hardly ever reinforced by police authorities; 

aside from the non-covid related regulations on protesting/demonstrating/rioting which 

applied to the Queer Liberation March.  

When the country opened in July 2020 for the tourism season, all covid-19 related 

restrictions were lifted aside from wearing a mask indoors. It should be stated here that 

for Greece’s economy, the tourism industry makes up about 80% compared to other 

industries such as agriculture. Due to this large percentage of the country’s economy 

being reliant on tourism alone, the greek government decided to open the country to 
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tourists unconditionally. This sudden opening of Greece, along with the country’s 

advertisement of being covid-free, led to a steady increase in cases across the country. 

Unfortunately, it is not possible to know for certain how the number of cases exactly 

changed due the lift of the lockdown because during the summer to fall tourist season 

epidemiologists who during the lockdown made daily announcements on covid cases, 

hospitalizations, deaths, and any new measures halted their public announcements. 

Instead of a daily report of the data on the covid-19 situation in Greece, the greek 

government only announced deaths on a weekly basis as well as informed those watching 

which areas in Greece where experiencing especially high cases. This emphasis on 

Greece being covid-free and ready to enjoy for tourists, along with the pressure placed by 

the government on tourism workers to prepare to potentially be in business by June, and 

with the dracontian covid measures placed on those residing in Greece up until the 

tourism industry is operating is the essence of the dominant neoliberal public value.  

Choosing to not disclose critical information such as the cases of coronavirus in 

the country and in each region everyday, indicates the greek government’s prioritization 

of the lucrative tourism industry over the lives and well-being of those relying on the 

greek healthcare system. In fact, for the upcoming summer of 2021 the greek tourism 

ministry is once again advertising a covid-free country ready for tourists to enjoy. This is 

particularly interesting because the current daily count of coronavirus cases is at 3,000 for 

the whole country and vaccinations are severely lagging (as is the case with many 

European countries currently). Considering this high level of cases and the close-to-

maxing out of ICU units nationally, it seems a little premature for Greece to be aiming at 
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starting the tourist season as early as June 2021 and to already claim that it is a covid-free 

destination94.  

A pre-pandemic restriction on protesting clearly highlights the governmental 

move towards repressing the possibility of political alternatives and utopian spaces. As 

detailed in the previous chapter, the Queer Liberation March in Athens took place during 

the covid-19 pandemic in June 2020 at a time when cases in country were very few. The 

march happened in the second phase of the covid measures, when Greece was fully open 

but still before the country opened its borders to tourists. After the pre-pandemic 

restrictions on protesting, the prime minister of Greece, Kyriakos Mitsotakis, announced 

that all protesting during the pandemic is illegal. Allowing the normal (albeit mask 

mandated) operation of commercial stores, churches, traveling, etc. despite the 

scientifically proven higher risk of contagion betrays a certain prioritization of what the 

current government deems as more important. While the New Democracy government 

had already shown a tendency to be against the utopian spaces crafted in protest spaces, 

with the current ban on all protesting due to covid-19 the hypocrisy of their pandemic 

measures stands out.  

Since the spaces that were allowed by the government to operate during the 

second phase are both related to income generation and the dominant religion of Greece, 

it appears that the value of neoliberalism and Orthodox christianity are of a higher 

priority than national public health. Regardless of the imminent threats to the greek 

nation’s public health system, this situation of minimal regulations kept going. If this was 

not the case, the prime minister would not have announced a prohibition on just 

 
94 Greece Is. “Greece’s ‘COVID-Free’ Islands Are Ready to Welcome Visitors,” March 19, 2021. 

https://www.greece-is.com/greeces-covid-free-islands-are-ready-to-welcome-visitors/. 

https://www.greece-is.com/greeces-covid-free-islands-are-ready-to-welcome-visitors/
https://www.greece-is.com/greeces-covid-free-islands-are-ready-to-welcome-visitors/
https://www.greece-is.com/greeces-covid-free-islands-are-ready-to-welcome-visitors/
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protesting and no mandates on other activities such as shopping. Some geographical areas 

of Greece, such as Thessaloniki in the northern part of the country, had additional 

measures such as mandatory mask wearing in all public spaces enforced by the greek 

government but aside from that there was not much government effort to limit the virus 

spreading. In the public sphere of Athens this argument is coherent with the centering of 

a heterosexist, xenophobic, neoliberal, and orthodox christian structure because the Greek 

ministry of health made decisions that favored values in this current normative structure 

and the maintenance of straight time over taking an approach that would ensure covid-19 

safety for all in this public space.  

With the Greek government’s political and legal attack -during the second phase 

of the pandemic measures- on any efforts to shift the oppressive foundation of the public 

sphere, came more criticism from health experts and devastating consequences. 

Particularly related to the structure of heterosexism, xenophobia, neoliberalism, and 

Orthodox christianity was the time period when despite epidemiologists’ pleas for extra 

measures for the slowing down of covid-19, churches nationwide were open to operate 

normally. The strict prohibition on protests and demonstrations even if they are peaceful, 

under the guise of a public health precaution, highlights a conflicting approach by the 

New Democracy government that serves as a barrier to queer futurity. Every closure and 

every opening of a certain function or space (i.e. churches, department stores, schools, 

parks, etc.) of course signifies a public health regulation but it also identifies a hierarchy 

of priorities which reflect on the dominant values of the country. By requiring that 

everyone who is existing in the public sphere (all over Greece but for the purposes of this 

thesis, I focus on Athens) adhere to texting for permission to be in public going where 
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they intend to go in the places allowed for them to go to, several questions arise. First 

question to consider is on what basis do certain places open and others close; why are 

hair and nail salons open while schools remain closed? Second, how does that connect to 

the heterosexist, xenophobic, neoliberal, and Orthodox christian structure? 

The first question interrogates the ordering of the greek government’s priorities 

when it comes to covid-19 safety measures. This question is connected to the premise of 

safety as utilized by the Greek government when making more and more limitations that 

directly advantage the heterosexist, xenophobic, neoliberal, and orthodox christian 

structure. In the third phase of the lockdown, the government after a few months of a 

strict national quarantine decided to open up all businesses again but still keeping schools 

closed and still keeping the requirement for the text message confirmations. Because after 

a while daily covid cases nationally start to surpass 2,000, the government orders for an 

even stricter lockdown this time around. Stores are open to consumers via a “click-in” 

service which is a method of booking appointments for customers to go into shops, hair 

and nail salons are open, and schools are closed95. Opening up stores and hair and nail 

services while people in Athens still have to request text permission to be outside and 

while schools are still closed, directly is connected to the neolibral value. While it is 

important for Greece’s economy and in some cases individual employees’ survival to 

retain retail stores and services open, the neglect shown by the government towards 

students who are still waiting to resume school shows that they -the government, 

specifically New Democracy- prioritize private institutions/ neoliberalism over education.  

 
95 Keep Talking Greece. “Greece to Introduce ‘Click in Shop’ to Allow Customers in Retail 

Stores,” December 31, 2020. https://www.keeptalkinggreece.com/2020/12/31/greece-click-in-

shop-lockdown/. 

https://www.keeptalkinggreece.com/2020/12/31/greece-click-in-shop-lockdown/
https://www.keeptalkinggreece.com/2020/12/31/greece-click-in-shop-lockdown/
https://www.keeptalkinggreece.com/2020/12/31/greece-click-in-shop-lockdown/
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Prioritizing the re-opening of churches in Athens also indicates the dominance of 

the Orthodox christianity value in the public sphere. Children, teens, young adults, and 

anyone who is in school or university cannot physically attend their classes but they are 

able to go to church on Sundays. In terms of covid-19 safety, church liturgies involve 

communion which in Greece is practiced by every participant drinking from the same 

cup. It goes without saying that this is not a covid safe practice and it will certainly help 

to spread covid faster. As greek epidemiologists have previously stated, the space of the 

church is rather risky when it comes to the possibility of contracting covid96. This holds 

especially relevant since various priests and pastors who are well-respected within their 

communities in Greece have made bold statements indicating that covid-19 cannot spread 

in church, God will not let any believers get sick, communion does not spread covid 

because it is the blood of Christ, etc97. The fact that despite the daily count of 2,000+ 

coronavirus cases, the greek government decided that they would rather open access for 

the churches before opening up highschools, highlights the value of orthodox christianity 

in Athens.  

 

Zackie’s Murder Trial 

During the second phase of the lockdown timeline that I have described in 

Greece, was the date of the trial for Zak Kostopoulos’ murder. On October 21st, when 

 
96 “In Greece, a Clergyman’s Death Reignites Communion Spoon Debate | The World from 

PRX.” Accessed April 12, 2021. https://www.pri.org/stories/2020-11-30/greece-clergyman-s-

death-reignites-communion-spoon-debate. 
97 Kitsantonis, Niki. “Greek Orthodox Church Faces Criticism as Virus Hits Its Ranks.” The New 

York Times, December 5, 2020, sec. World. https://www.nytimes.com/2020/12/05/world/greece-

orthodox-church-coronavirus.html. 
 

https://www.pri.org/stories/2020-11-30/greece-clergyman-s-death-reignites-communion-spoon-debate
https://www.pri.org/stories/2020-11-30/greece-clergyman-s-death-reignites-communion-spoon-debate
https://www.pri.org/stories/2020-11-30/greece-clergyman-s-death-reignites-communion-spoon-debate
https://www.nytimes.com/2020/12/05/world/greece-orthodox-church-coronavirus.html
https://www.nytimes.com/2020/12/05/world/greece-orthodox-church-coronavirus.html
https://www.nytimes.com/2020/12/05/world/greece-orthodox-church-coronavirus.html
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people could still go outside without requesting text permission but still expected to wear 

masks outside, the LGBTQ+ community of Athens gathered outside of the courthouse to 

await for the judge’s decision and show their support for Zackie’s fight to end gender 

based violence. The trial ended up being rescheduled for November 6th, 2020 so that the 

judges could find a bigger room for the hearings to take place in due to covid-19 safety 

reasons. After this postponing, the trial was actually indefinitely deferred, although now 

the new date for the hearing is on October 20th, 202198. Protesters outside of the 

courthouse carried signs such as the one pictured above and awaited for the results of the 

trial. Their occupying of the public space outside of the courthouse, a place of law 

enforcement, is significant in that it creates a utopian space in an attempt to oppose the 

heterosexist, xenophobic, neoliberal, and orthodox christian dominant values which led to 

the murder of Zackie. 

The presence of LGBTQ+ people outside of the courtroom also highlights the 

connection between the public space of Athens and the three theoretical frameworks of 

Gloria Anzaldua’s displacement, Michel Foucault’s public punishment, and Jose 

Munoz’s queer futurity and utopias. As displaced people who are now identifying with 

and defending the displacement of Zackie, the protesters are a manifestation of what it 

means to be in between two spaces. Displacement is a notion that describes one who does 

not fit into the rigid boundaries of the heterosexist, xenophobic, neoliberal, and orthodox 

christian foundation of the Athenian public sphere; to be displaced is to be placed in the 

metaphysical periphery and to be in constant risk of punishment for that displacement. 

 
98 “The Trial | ZackieOh Justice Watch.” Accessed March 28, 2021. 

https://zackieohjustice.watch/en/category/the-trial/. 
 

https://zackieohjustice.watch/en/category/the-trial/
https://zackieohjustice.watch/en/category/the-trial/
https://zackieohjustice.watch/en/category/the-trial/
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They -the displaced- are physically present in a dominantly heterosexist, xenophobic, 

neoliberal, and orthodox christian public space, while also being constantly present in 

their displacement from said space. This displacement and in-betweenness stems from 

their non-conformity to one or more values and the possible intersections of said 

dominant values. By occupying the public space rooted in these oppressive dominant 

values, the protesters are inhabiting their own crafted utopian space. Within this space, 

exists not only the mutual understanding of their displacement but also the hope of queer 

futurity. As detailed by Munoz, this hope is that their utopian space will be expanding 

into the courtroom and into the particular case of the greek justice system if the judges 

are to decide that the defendants are guilty of murdering Zackie.  

The visibility and publicity of displaced people creating and existing within a 

subspace such as the utopian space is a direct threat to the oppressive dominant values 

that the Athenian public space is built upon. In this case, the goal of the protesters’ 

presence and of the creation of this utopian space at this specific scene is to voice a 

collective concern about the threatening levels of gender and sexuality based violence. 

They are doing this in a space that is built on the values that are actively displacing them 

and that in the time of the covid-19 pandemic, during the second phase, the Greek 

government is applying more pressure for any possibility of a utopian space to halt. It is 

the very concept of queer futurity however, to exist in a space that is inhospitable to the 

possibility of queerness within a confined space of the utopia. This utopian space is also 

meant to demand and to hope for a legal decision which will disavow the public 

punishment Zackie had to face for existing in the public space as a queer person, resulting 

in him getting murdered. While a decision may come out in October 20th, 2021 to 
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imprison all 9 of the people involved in the murder- the three people who were actively 

physically assaulting Zak along with all the police officers who circled the scene and 

prevented anyone from helping the victim- I am not claiming that this decision alone will 

lead to some abstract concept of justice or to a radical change in the heterosexist, 

xenophobic, neoliberal, and orthodox christian foundation. Afterall, this foundation that 

is supporting the city of Athens is larger and more complex than the outcome of just one 

court case. It breathes life into every corner of the public space, affecting every displaced 

person and ensuring the possibility of their continuous displacement and public 

punishment.  

Along with the utopian space that was manifested by the protesters outside of the 

Athenian courthouse, were the metaphysical borders to this space which were represented 

by the law enforcement officers. I apply here the notion of Foucault’s public punishment, 

as the police officers aim to restrict the mobility of the queer crowd and to potentially 

punish them for their imagining of the utopian space. As the trial of Zackie’s murder is 

was happening, a person who was public punished for their displacement by those 

enforcing the law, the tension exists between the reality of police officers participating in 

and viewing the violent murder take place and their surveilling of the protesters. 

Displacement in this scene is again tied in with both the concept of the utopia and queer 

futurity and with the constant threat and possibility of public punishment. Law 

enforcement officers as being a representation for borders, punishment, and the 

displacement of those who do not conform to the heterosexist, xenophobic, neoliberal, 

and orthodox christian values is a strong theme in cases of protesting and/or when a 

utopian space is publicly present.  
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For the LGBTQ+ crowd gathered outside the courthouse, the utopian 

space they have created in that specific then and there involves the desire of not 

only legal justice for Zackie but also the potentiality of no further public 

punishment for those who are displaced. In his concluding chapter of Cruising 

Utopia, José Muñoz once again highlights the importance of a queer futurity 

rather than a heterosexual futurity. 

 

WE MUST VACATE the here and now for a then and there. Individual 

transports are insufficient. We need to engage in a collective temporal distortion. We 

need to step out of the rigid conceptualization that is a straight present. In this book I 

have argued that queerness is not yet here; thus, we must always be future bound in our 

desires and designs. The future is a spatial and temporal destination. It is also another 

place, if we believe Heidegger, who argued that the temporal is prior to the spatial.99 

 

He states that while queerness is not yet here, we (in this case those who are 

displaced in the Athenian space) must always be moving toward our future desires and 

designs. In order to achieve the potentiality of no public punishment, those who are 

existing in the public space of Athens must move far away from the current heterosexist, 

xenophobic, neoliberal, and orthodox christian dominant values and onto a newly 

liberated and utopian reality. Police officers are not only physically manifesting the 

metaphysical border of impossibility of the utopian space travelling and existing within 

 
99 Muñoz, José Esteban. "Conclusion: “Take Ecstasy with Me”." In Cruising Utopia: The Then 

and There of Queer Futurity, 185-90. NYU Press, 2009. Accessed April 1, 2021. 

http://www.jstor.org/stable/j.ctt9qg4nr.16. 
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the dominant space, but they are also there to protect and prolong straight time. If straight 

time is protected, the heterosexist, xenophobic, neoliberal, and orthodox christian 

structure would also continue to be the dominant ideology.  

If it is true that Athens is built on a foundation of heterosexism, xenophobia, 

neoliberalism, and orthodox christianity, then it is also true that to change the foundation 

one would need to tear down the city. Muñoz mentions Heidegger’s argument that 

temporal is prior to the spatial, which is also applicable in the case of Athens. To vacate 

the here and now in exchange for a then and there will only be accomplished through 

queer futurity and the hope and desire that exist inside the utopian spaces, such as the one 

outside of Zackie’s trial. By the time Athens is metaphysically torn down it will not be 

the same city anymore rather, it will be a new space. “WE MUST VACATE the here and 

now for a then and there”100 in order for the displaced people to escape their displacement 

and the constant reality of public punishment they must once more mobilize away from 

the dominant sphere. This time however, their mobilization is towards a new sphere 

which will no longer be reliant on or even related to the current oppressive structure.  

 

Coronavirus Measures and the Impossibility of Queer Futurity 

The coronavirus pandemic and its handling by the greek government has been 

changing ever since March 2020. As mentioned earlier in this chapter, I distinguish 

between three phases of the lockdown measures: the first lockdown, the open tourism 

season, and the second lockdown season. Phases two and three are particularly relevant 

 
100  Muñoz, José Esteban. "Conclusion: “Take Ecstasy with Me”." In Cruising Utopia: The Then 

and There of Queer Futurity, 185-90. NYU Press, 2009. Accessed April 1, 2021. 

http://www.jstor.org/stable/j.ctt9qg4nr.16. 
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not only for the case of Zackie’s trial but also for studying how the covid-19 measures 

might in some ways aid the prolonging of straight time in Greece. Since the original trial 

date for the murder of Zak Kostopoulos was scheduled to be on October 20th, 2020 that 

places the trial within the phases two timeline. Everything was open at the time and no 

one was required to send any texts to go anywhere; the only preventative measure was a 

required mask indoors and in some cities outdoors as well. During October 2020, cases in 

Greece were dangerously rising however the greek government was not yet making steps 

to introducing any covid safety measures. It was implied on various major greek news 

networks that after the tourism season had ended, only then would the government buckle 

down on covid safety. 

While the fall of 2020 had all spaces in Athens open, there was considerable 

backlash from government officials on events such as protesting and more specifically 

the protesters who were gathered outside of the courthouse for Zackie’s trial. The 

backlash was regarding the gathering of a large crowd of people, even though it was 

outside, during the covid-19 pandemic. Along with the extra non-covid related 

demonstration/protesting/rioting restrictions placed by the municipality of Athens, came 

the policing of protesters on the grounds of the pandemic. It is true that gathering a large 

crowd of people even if outside might not be the safest idea in terms of the virus 

spreading, however considering what the government had yet to place restrictions on, an 

outside peaceful demonstration was not nearly as dangerous.  

Commercial stores, bars and clubs, hotels, and restaurants were all allowed to 

operate both indoors and outdoors without a maximum capacity on the people allowed 

inside at the same time. Yet the emphasis placed on the utopian space created outside of 
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the Athenian courthouse being a covid-19 hazard, once again demonstrates the 

dominance of straight time and of the heterosexist, xenophobic, neoliberal, and orthodox 

christian foundation. I say this because from a scientific viewpoint, the decisions made by 

the greek government mostly looked at the growth of the national economy (i.e. opening 

retail stores, restaurants, bars, clubs, tourism industry101, etc.) over public health102. The 

measures taken during the second phase did not allow for the curbing of covid spreading 

and did not take into consideration the ICU capacity in hospitals across Greece. In fact, 

the epidemiologists appointed by the greek prime minister disagreed with the course plan 

the government took during the second phase of the covid safety measures on multiple 

occasions. Despite the high levels of danger that came with these relaxed covid-19 

measures, the aforementioned New Democracy politicians gathered their attention to the 

protesters outside of the courthouse. 

Comparing to the New Democracy politicians’ responses on gatherings such as 

the protest for Zackie’s murder trial versus the actions of not being proactive in closing 

down the tourism season before there was a public health crisis, strongly indicates the 

power of the neoliberal and heterosexist value. Additionally, the on and off again opening 

and re-opening of national churches while schools remain closed and protests are 

forbidden, highlights the dominance of the Orthodox christian value in the public space.  

 

 

 
101 “Covid-19: Dutch Sign up for Test Holiday on Greek Island.” BBC News, March 26, 2021, 

sec. Europe. https://www.bbc.com/news/world-europe-56528112. 
102 Staff, Reuters. “Greece Lifts Some COVID-19 Restrictions to Relieve Lockdown Fatigue.” 

Reuters, March 19, 2021. https://www.reuters.com/article/us-health-coronavirus-greece-

idUSKBN2BB22Y. 
 

https://www.bbc.com/news/world-europe-56528112
https://www.bbc.com/news/world-europe-56528112
https://www.reuters.com/article/us-health-coronavirus-greece-idUSKBN2BB22Y
https://www.reuters.com/article/us-health-coronavirus-greece-idUSKBN2BB22Y
https://www.reuters.com/article/us-health-coronavirus-greece-idUSKBN2BB22Y
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CONCLUSION 

 

Athens is a city home to a diverse population of people, with a rich historical 

background, and a range of social issues from gender-based violence to xenophobic 

incidences of violence. This range of social issues can be examined by looking at the 

foundation on which the architecture of Athens relies on and more specifically the public 

sphere of Athens. It is in this public sphere that societal norms are applied, and it is 

through the public sphere that I argue the heterosexist, xenophobic, neoliberal, and 

orthodox christian dominance. These dominant values serving as the foundation of the 

Athenian public space, create the possibility for displacement of those who do not fit in 

and also the possibility for their public punishment for being displaced. Shehzad Luqman 

and Zak Kostopoulos (or Zackie) are two cases of people who were displaced from the 

metaphysical center of Athens and were fatally punished for their displacement by agents 

protecting the dominant structure. Zackie was murdered during the day in a busy 

commercial street in the center of Athens by a police officer and the owner of a jewelry 

store103, while Shehzad was shot and killed on his way to work by two Golden Dawn 

supporters104. 

All of the cases mentioned in this thesis - Shehzad’s and Zackie’s public murders, 

the Queer Liberation March, and Zackie’s trial amidst the coronavirus pandemic and 

 
103 Καθαρή Δύναμη. Σοκαριστικές Σκηνές Άγριου Ξυλοδαρμού «επίδοξου Ληστή» Από Ιδιοκτήτη 

Κοσμηματοπωλείου (22/9/18), 2018. 

https://www.youtube.com/watch?v=k96K2N7AAP4&ab_channel=%CE%9A%CE%B1%CE%B

8%CE%B1%CF%81%CE%AE%CE%94%CF%8D%CE%BD%CE%B1%CE%BC%CE%B7. 
104 ΕΕΔΑ. “The Murder of Shehzad Luqman Was a Hate Crime.” Hellenic League for Human Rights 

(blog), January 7, 2014. https://www.hlhr.gr/en/murder-shehzad-luqman-hate-crime/. 

 

https://www.youtube.com/watch?v=k96K2N7AAP4&ab_channel=%CE%9A%CE%B1%CE%B8%CE%B1%CF%81%CE%AE%CE%94%CF%8D%CE%BD%CE%B1%CE%BC%CE%B7
https://www.youtube.com/watch?v=k96K2N7AAP4&ab_channel=%CE%9A%CE%B1%CE%B8%CE%B1%CF%81%CE%AE%CE%94%CF%8D%CE%BD%CE%B1%CE%BC%CE%B7
https://www.hlhr.gr/en/murder-shehzad-luqman-hate-crime/
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restricting measures- are interwoven with one another in one physical and metaphysical 

space which is that of Athens. They are all results of the currently reigning concept of 

straight time and they all provide the possibility for a breakthrough in organization to a 

queer futurity.105 Those who are displaced constantly find ways to create utopian spaces 

as with the gathering outside of the Athenian courthouse and with the Queer Liberation 

March happening in direct response to Zackie’s murder, xenophobia in Greece. Utopian 

spaces such as those mentioned above challenge straight time and a better and more clear 

imagining of utopia and queer futurity can take space and place in Athens. Pragmatic 

arguments from those upholding the heterosexist, xenophobic, neoliberal, and orthodox 

christian structure will always be present to maintain an inviolable border between the 

public space of Athens and the utopian spaces.  

Police officers and government officials (mostly ND officials) as agents 

protecting straight time and the current foundation of Athens have been situated near both 

the queer liberation march and the protesting that occurred outside of Zackie’s trial. Law 

enforcement agents were actively blocking off protesters from physically spreading out 

into central Athens, as shown in the QLM videos. By gating the QLM participants in one 

confined but mobile space only, the utopian space they have created remains precarious 

and their displacement is further emphasized because of the separation between the 

utopian space and Athens. In a non-confined utopian space the possibility would exist to 

infiltrate into the dominant public sphere of Athens and perhaps the foundation on which 

the city is built upon. 

 
105   Muñoz, José Esteban. "Conclusion: “Take Ecstasy with Me”." In Cruising Utopia: The Then 

and There of Queer Futurity, 185-90. NYU Press, 2009. Accessed April 1, 2021. 

http://www.jstor.org/stable/j.ctt9qg4nr.16. 
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Narratives pushed forward by journalists and/or government officials, supporting 

a colonial episteme of why public punishment is justifiable and acceptable are also 

pragmatic arguments against queer futurity. Specifically during the media coverage for 

Zackie’s murder and later on for the court hearings, statements were made by both 

journalists and their political guests that suggested Zackie to be a drug user, a thief, etc106. 

This discrediting of the victim serves the purpose of masking an act of public punishment 

through a villainizing rhetoric. During the time of the court hearings for Zak 

Kostopoulos’ murder, journalists and their politically affiliated guests (mostly New 

Democracy representatives) openly criticized the gathering of people outside of the 

courthouse, deeming it as a covid-19 risk.  

The way the greek government handled the covid-19 pandemic was also an 

indication of the dominance of the heterosexist, xenophobic, neoliberal, and orthodox 

christian structure. By enstating restrictive measures on mobility within the public space, 

the government prioritized certain activities/industries over others. One prime example in 

this thesis is that of the tourism industry and its impact on the different phases of covid-

19 measures in Greece. Firstly, the country was closed in March 2020 until July 2020 

when everything opened again without any restrictions until the tourism season ended in 

November 2020 -also after Zackie’s trial which was in October. At the same time that 

covid-19 cases were rising, and that the government still refused to take any safety 

measures to prevent the spread of the virus, people associated with the same government 

that refused to end the tourism season early criticized protesters for gathering outside of 

 
106 Νεκρός ο Ληστής Που Πήγε Να Κλέψει Κοσμηματοπωλείο Στο Κέντρο Της Αθήνας, 2018. 

https://www.youtube.com/watch?v=VZKkrjQZDBw&ab_channel=YouweeklyGr. 

 

https://www.youtube.com/watch?v=VZKkrjQZDBw&ab_channel=YouweeklyGr
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the courthouse for Zackie’s murder. This tension between opening the country for the 

tourism industry, an industry which contributes to 80% of Greece’s economy, and of 

restricting outdoor protesting by declaring it a health hazard, is a result of neoliberalism 

in the dominant structure.  

In exploring my understanding of the public space of Athens through people like 

Shehzad Luqman and Zak Kostopoulos and the events that surround them, my goal has 

been to portray the displacement that any body can undergo just by not being compliant 

to a set of dominant values. The works of Michel Foucault, Gloria Anzaldúa, and José 

Muñoz have become integral to my thinking about the public space of Athens and in 

comprehending how and why certain bodies move through the center of Athens. Moving 

forward, this thesis could be built upon by further exploring issues directly related to the 

value of orthodox christianity and how that displaces specifically refugees and 

immigrants in Greece. Additionally, I wish to further explore a sound-space landscape 

connecting to the orthodox church of Greece and the dominance of certain sounds such as 

church bells within the public sphere. 

In this thesis I challenge normative notions of operation and explored the values 

that make those notions normalized and dominant. Through three theories on public 

punishment and biopower, displacement, and queer futurity I explore how much of an 

impact heterosexism, xenophobia, neoliberalism, and orthodox christianity had on 

specifically Zackie and Shehzad. I am not attacking, but inviting the city of Athens to 

challenge its own history and to move towards a queer futurity/ utopian nonplace.  
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