
Reid Stston Bible Class, David L. Smiley Teacher. 
3-6-94. Romans. Beginning today, and for the next') month~ we shall be reading and talking 
about two ltrs that Paul of Tarsus wrot~o yoillig chUrelies 4>n the middle of the first cen a.d.) 
As we have them, these 2 epistles were addressed to churches in the capital city o:f ~ome, ancl'in 
the province oif' Galatia, in AsMin. We usually think of Paul as the missionary tQ the nations be­ 
JWnd Judea and the people of the first covenant. We study his journeys as described in ihe Bk of the 
Acts, and some of us embark upon a tour, a pilgrimage, to retrace Paul's travels in theM3dit 
world. So dramatic are the missionary journeys that we are tempted to forget that Paul was also 
the first great Xn theolog·ian. The word conies 1'rom two Grk words, T.heos, God , and logos, word;; 
we might loosely translate it as God-talk. In a recent book, -seminary professor John Leith wrote 
al:X>ut his special field of study. Theology has the assignmt of disclosing the inadequacies of 
the secular concepts intended to explain human life and society. If the wa7s of the enlightened 
university accurately express .. the world and ~11 that in it is, .then we would have no need for 
theology, or doctrines of the faith, or creeds, or, for that matter, faith in the unseen. But 
l::ecause the candle of human knowledge burns so dimly, and flickers just when we need a flash of 
light-, we human beings need to know the languag_'= and the ec:perience of religious thinkers a rd do­ 
ers. Theology must grow out of experience, otf ~e remembered c onfrontations with transcendent 
mind and spirit, or it has no roots, and will fail. To forget,· or to ignore', the Q.anguage of the 
Bible, and Xn experie-nce, is to lose the power, and the joy, that li.fa in Xr will bring to us. 
It ls the faith of the Xn community that the revelat of God in Xr is the" only repository of in­ 
formation that does justice to the facts of human nature and human" life. It makes sense out of 
the complexities and confusions we find all about us, and we need aboYe all to know the word of 
God as it speaks to us in our time. 'At the center of our understanding of the meaning of what 
God did ~n sending his only begotten Son into the world, there stands the mind and spirit of Paul. 
He was born Saul, he was a Pharisee, a member of the strictest denomination in the tradition of 
Israel, so sealous that he led the persecution in Jerusalem of those who ~elieved that Jesus was 
raised from the dead, and that confirmed his position as Messiab, the Xr, the Chosen of God. In­ 
to his certainty of mission, God intervened; appeared to~im in a light so bright it blinded him, 
and convinced him, and made of him the evangelist to t~entiles in the world beyond the Jews. 
Scholars date Paul's conversion on the road to Damascus about a.d.35, and the earliest epistle we 
have about 50-51. There are ."two sides to his work, and as we have the record there was no overla~­ 
ping. tn the Bk of the A~ts :we read of Paul the missionary, who for about 15 yrs travelled widely 
and at great risk to his personal safety, a great speaker and preacher who wrote nothing. In the 
seven ltrs we attribute to him, written over about 15 yrs, we read little of missionary activity, 
and in cne of them (2Corl0) he said his speaking ability was poor. For nearly 5 eens .there is • 
little evidence that what Paul wrote in the ltrs had any theological impact. And yet, anyone who 
is interested in Xty mus~ begin with them, and in particular with the ltr to the Romans. In eve-r:r 
~e sirlce St.Augustine, when the church seemed a weak, small voice threatened w/extinction, it 
has been a re-reading and acceptance of Paul's teaching in the Roman ltr that has restored faith 
and confidence in the Xr-event to make us whole. You and I may- have little inter~st in what both­ 
ered Augustine in his time, or what aroused Martin Luther in the north of Europe, or what in the 
skeptical age we call the Enlightenmt drove Xns of all persuasions back to Paul's description of 
human life as it really is. But the ltr to the Romans remains the treasury of the faith, however 
it be assaulted,- and ridiculed, andrdeclared obsolete. Romans is always relevant to the human sit­ 
uation, one commentator wrote, because its msg is not dependent for its effectivenessflon condi­ 
tions that change-from generation to generation. It speaks to those fundamentals that do not vary. 

·It is unlike any other ltr of Paul which survived.to us; it speaks not to particular problems or 
questions people asked. It is apparently carefully composed, well planned and thought, and it 
contains basic theological assertions and argument._· Remember that the earliest of the 4 gospels 
was not-written until after Paul's death. The first Xn documents to ap:p_e,JA.r, and to circulate, were 
letters, not gospels. The ltrs tell of.the meaning of God's invasionlttt'timefiin ·the person of 
his Son, and tell us very little about what that invasion was. It means that before a.d.65~PA~ 
tradition of J r,s teaching, and he a ling, and sacrifice, was for the most part in the ora:ilYmemories 
of eyewitnesses. The tradition of the gospels began in order to provide a standard by which to 
measure thettrue Messiah from the false varieties who appeared. And, it is significant that the 
gospel tradition ended with the 4 accepted gospels--the word is canonical--but the practice of 
writing ltrs to individuals and to Chs continued into our time. So we read the ltr to the Romans, 
~itten at the close of Paul's missionary career, perhaps 55 to 60. It spoke to the needs of that 
time, as it speaks to our own, for it continues to break thru the, as one writer put it~\the sol­ 
idi.tiied and frozen" tradits of the past, to confront each of us with our selves, and with the 
rignteousness of God, and to bring us to faith in the God who loved us e~ough to send his very 
best, in the Son, and in the Holy Spirit, so that he is with us when we need his presence. Paul 
can speak to us because he deals with human nature as it is, and as it might be. So let us return, 
this spring season, to our roots to see where our faith began to be explained, and to help us 
to live in these days of the secular and the pagan which surround us. Romans 1:1-17.• In these 



lines we have the prologue to the letter,and the statement of its themes. The first thipg to note 
ie ~hat this a ltr from Paul, by himself. In the other ltrs for which his authorship is unquestion 
he included others with him as co-authors and assistants. Not here. He sets down for the people 
of the faith in Rome the good news of God in Xr as he understood d.t, ··with no one -else contributing. 
It means that in this ltr we have a remarkable, a one-of-a-kind insight into Paul 1s theology, the 
msg he carried when he preached the gospel in ~he eastern Medit world. It is an account of the 
l"eVelat he had received,~for which he was wi~ing to ta~e responsibility, for which he would not 
hide behind a<Dmmittee. it is something he did not do in any of the other ltrs that we have. Here 
he wrote to people he did not know as agrou![l); evidently he knew some of them as indi.-vs, people 
whom he had met in the east, who had moved to the capi-tal city .• And perhaps because it was the 
center-of the world, he gave his statemt much _thought and preparation. He wanted help from the Xns 
in Rome, for a mission to their city, or for a journey _farther westward, to Spain, and to get it 
it~(!(plained as fully and as succinctly as possible what. his gospel was. And because he w_rote it, 
and it was preserved for us, we can never escape the meaning of the gospel as _Paul knew it to be. 
The 2d thing to note is that at the very beginning, in the f~rst 4 vv, we have a summary of the 
significance for-all the world, and for all time, of the Xr-event. In one sentence we have the 
entire sweep .of' God's relat to his cr-eatur-es., and to the whole creation. Hare- is the record' of 
God's lovethrough histo.ry.~.the chosen people, to whom a messiah wa~ promised~v.i; the birth to 
them of that messiah,v.3, descended from David according to human genealogy;designated Son of God 
irfpwr'according to the. spirit of holiness by his resurrection,from the dead,v.4. It is the epi­ 
tome' the meat-and substance of the biblical record fro~ Abraham to Jesus. It wa~ not the teach­ 
ings of J that confirmed his sonship, not the miracles, not even the obedience tm t toqk him to 
the 'cr-cas , It was _,the resurrection that declared, and dasd.gnated him to be son of God. In his 
earthly life and ministry he emptied himself, he was weak, and human. But the resurrection made 
him son of God in-pwr. TQ Paul the fai~hful Je~ the ~harisee who studied in the best rabbinical 
schools of his time, Jesus was the:fulfillmt of od's eternal promises to his chosen people. He 
brought the-promised redemption and blessing which would be all the families of earth; he was the 
f.ulfillmt of the messiailic hope of the Jewish people. It was not the fulfillmt that many of the 
chosen people awaited; they looked to a divine pwr that would rescue them f~om political and ~ili­ 
tary oppression, who would liberate them from:their present conditions. J did all that, to be 
sure, but not in the dramatic and physical way that many expected. That meant that God's P.romise 
was fulfilled in Jin a way that marked God's new beginning w/his creation. v!5, thru him we have 
rec'd grace & apostleship. Grace is the unmerited mercy of God, something we cannot earn or ever 
deserve. N•thtilg.swe--can do. ca o win us deliverance. Now the promised blessing comes no Longer by 
our birth into a particular family. It is offered to all people; what was promised to Abraham is 
now the heritage of everyone who accepts it. The old covenant Ls . now ours to rEily upon, because 
in the ·resurrection Jesus has opened the way to God for us, whoever we are. We have rec'd grace, 
we have been called to be apostles, which means one sent forth, a messenger, to proclaim God's 
truth to -all. In the resurrection God has b roken the pwr of our nature, which is sin and rebellion 
In the opening words we have Xmas and Easter; the virgin birth, designated_God's Son; by his res­ 
urrection from the dead we have rec'd grace to obey the faith for the sake of his name among all 
the nations, including thosewho are at Rome, who are called to be saints. The message of grace of­ 
fered also to gentiles, which we know from the Acts, but not from the ltr, Paul has been acti~ely 
preaching for 15 yrs or so; this is the measure of the newness of what God has done in Jesus. What 
folws, 8-15, is Paul's thanksgiving for the faithful to whom he wrote. For all of you I give thank 
he wrote, because your faith is proclaimed, it is spoken of, thruout the whole world. For g<)d is 
my witness, ~horn I serve w/m:y spirit in the gospel of his Son. The impo~tance of vt>.at he is about 
to write is underlined by these words. To insure that people would b eli~ve him, he called upon 
God to-witness to the truth of it •• which was that he prayed for them always, that he might be per­ 
mitted to visit them, to teach them; to give them spirit~l strength, so that they may.encourage 
him as·his faith undergirded their faith. Preaching must always be a 2-way street. The preacher 
encourages the congregation to gr.ow in mind_and soul; the congregation teaches the preacher the 
meaning of endurance and-inspiration in the faith. Paul was under obligation to Grks as well as 
to those who could nots peak Grk--the meaning of barbarian in this sentence; he was obligated to 
wise as well as foolish, to university scholars and to small children; all of us need the word 
that brings life and meaning to.us. Until he had preached to all kinds of_people, in all }Brts 
of the world, he was in debt; till then the call of God to him was unfulfilled, still pending. So 
he could say, I am eager to preach theg:>spel to you_also who are in Rome,v.15. These words,about 
the call, and the obligation, and the preaching, are often cited at ordinations of those called 
in spl ways to do God's will. For he was not ashamed of the gospel, Paul wrote; he would not hide 
it, or compromise it, or make it fit the secular and pagan world around him. It is the pwr of God 
for salvation to everyone who has faith; for in it the righteousness of God is revealed thru faith 
By accepting humbly and thankfully what God has done for us in J Xr, we are counted as righteous 
in God's court of judgmt. We cannot earn it, or deserve it; it is fr~ely given. Oril.y believe 

only believe, all things are possible. Here is the key to Pauls theology. May we know it. 
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3-13-94. Redemption. Last month an essay in the weekJ..y newsmagazine commented upon the 6urren 1 

attempt by bitibgists and geneticists }o explain human cussedness as the result of birth defects. 
Scientists have announced that they1'fire on the verge/f pinning aown genetic and biochemical ab­ 
normalities that predispose their bearers to violence Last summer a science journal announced the 
discovery of what might be an Aggression gene. Crime thus joined a host of other ills that issued 
not ffom h!iUnan volition but from defective codes written into our cells.~omosexuality, smoking, 
divorce, schizophrenia, alcoholism, shyr.ess, political liberalism, intelligence, religiosity, can­ 
cer, and blue eyes/fare among the many aspects of our lives for which biology is destiny. It is the 
great all-encompassing excuse for our tendency to do harm rather than good, tof4teat and lie and 
embeszle, to break solemn vows/and ignore the voice of the conscience/to make the path of morality 
the way of wisdom and happiness. It is the thing many of us have been seeking .tmt all our lives. 
We need no longer be held accountable for our wrcng--it-:for we were born to be bad. We can put 
the blame for our mistakes on biology. An attention disorder can explain our violent out- 
bursts of temper,. the evidence for which may pe detected at the tender age of 5 yrs. A simple 
blood test might prevent the incide_nce of bar fights/Jand the desire of an out-of-coptrol baseball 
manager to kick dirt on the umpire's shoes. Maybe the experts should also seek .:Jlllrthe racism gene, 
the homophobia gene, the corporate confidence schem~,_g_me, the domestic abuse gene. As the writer 
put it, we should test white men wearing suspenders~~cellular phones stuck in their ears for 
the greed gene. The rush to define criminals as sick//relieves both individual and society of the 
responsibility for disorderly and disreputable behavior. The problem with all that biological jib­ 
ber-jabber is that the cause of evil at there ore of our beings has already been explained, in the 
B:ihle, in Genesis 3/fwith the temptation of representative human beings to be gods in their own 
right, and their eagerness to distrust, and disbelieve,the promises and the goodness of God. Yes, 
Virginia, we are born to betad, because that is our moral nature. Sin in some shape or other is 
the g reat staple of hist?P., and is the sole object of law, wrote the great English historian F. W. 
Maitland; someone-o-sas i:9G~lbert Chesterton?--wrote that the only Xn doctrine which can be empiri­ 
cally proved is that of original sin. Inter~sting, isn't it, that in our generation th-fa ,agno§t-..1:&. 
laboratory experimenters announce the discovery of a truth that Bible-readers have kno.;.M,.:rrc>Q"'tne 
beginning of human history. But that is a theological assertion, and regrettably)theology is not 
longer the queen of studies. It has a bad reputation in most Xn Chs these days, as theologian Wil­ 
liam c. Placher wrote in a recent article. eongregations want pastors who are gooda:!ministrators, 
good counsellors, effective speakers and good storytellers, hearty jokesters. Theology, if men­ 
tioned at all, is far down the list. Yet Karl Bqrth said. 50 yrs ago that theology is the c onscien 
of preaching. But because people in the pews find theology difficult, or unnecessa17, Placher 
said, the word trickles back to the seminaries and divinity schools that training in theology, 
and wide and serious reading of the great minds which have contemplated the wideness and the~pth 
of God's love, will not get the candidate the job she wants. It is wrong, I think; people out the 
are hungry for intelligent and faithful teaching and preaching about the God who is revealed to us 
in the Bible, and to Xhsnin the.t'i.nalfind complete revelation in Jesus Christ. One of the first bks 
of theology about the meaning of ±ne Xr-event--if it is not in fact the first--is the text for the 
lessons this quarter. It is the itr Paul wrote the the Xns in Rome, the capital of the world. In 
it he wrote his mature understanding of what God had done in sending his son. Anyone who takes Xty 
seriously must put the Roman ltr at the top of her list of source material. It is a classic docu­ 
ment of the Xn faith, and the best theological b~ _in/NT; it is an~affirmation of the nature of God 
in son and in spirit, written in the form of a ltr. It is instruction in Xn doctrine, a writing in 
tended to teach its readers what happened to people and to the world when Jesus gave-himselfJa 
ransom for the -sin which doth so easily beset us. Or would you prefer, for the congenital birth­ 
defect which drives us to act in waya we resent when we see other people doing them? Chap 3 of the 
Roman ltr is a sustained description of humankind's nature as God sees us, and judges us. It offer 
no consolation, in fact no hope for us when we act on 1our own. Are Jews any better? no. We a re all 
under the pwr of sin; there is none righteous, no, no, not one. All have sinned and come short of 
the glory of God, we are justified by his grace asp. gift, thru t be redemption which is is Xr J. 
We cannotl:oast of meeting God's cg~~-~~ •. ~o~~ience to the law, no good de~ds, c~n hel~ us. 
Only faith can bring God's favor, 1>~~'&~0of law. Then, at 3:~,there is a digression, 
but an extremely valuable one. Part of that as'Lde , that explanation of what Paul meant by his · 
teaching, is our text for today, Rom 4. For our Lenten meditation, and for ou: study, the ~oman 
ltr is our source for thought and commitment in the coming spring months. It is theology, and 
some of us might consider it unnecessary, or incomprehensible. I well remember my own first ex­ 
perience with the bk. It was in the spring of my freshman year in college, long ago and far away, 
in §gjalaxy of time and circumstance which no longer exists. The s tudent relig ldr got some small 
pocket-sized booklets of the Epistle to the Romans, and gave us a copy, with instructions to read 
it during spring break. I trie9J oh, how I tried, but the world was young, and inviting, it was 
spring, with budshlrsting and riowers bloomi~ I did read it, as assigned, o~t it did notrraan to 
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me what it has comevbo mean. It is profound, but not too difficult; full of meaning, so that we 
could spend years studying it. One commentator whose work I used said in the preface that he had 
conducted a seminary graduate course on Romans for over 30 yrs. And that, you may be sure, is not 
an entry for the book of records. So let us read, and take seriously, Paul's magnum opus, to 
Learn from it, and from the guidance of the holy spirit. J:\om 4:13-25. Remember that this is part 
of a digression which began at 3:21, where we learned that we cannot look to ourselves for comfort 
or salvation, however good we may consider ourselves. But now~turns to Abraham, who entered 
the Bibl story in Gen ll, after the tower of babel and the scattering of the people. Now you may 
ask, wh_?t has Abraham to do with us, in thisAar of enlightenmt and genetic consolations? Paul 
used Abraham as his proof-text because from~ we Learn the kind off aith that is now, in Xr, mad 
available to all people everywhere. Abraham went when uod called him, not knowing where he was go­ 
Ing, but ~ rusti'1g God to get him there, and to make the way plain to him. Abrah offered his son 
Isaac when God commanded him, even when he could not understand the reason, or accept the necessi­ 
izy". Rabbi Y'eshayahu Leibowitz J!lade his criticism of Xty at, the point of Abr 's obedience; Abr ex­ 
pressed a theoqentric atti~ud~central to Judaism, hew::'ote)°¥in contrast, the Xn attitude is anthro­ 
pocentric (man-centered)--God sacrificed his son form an. And yes, that is correct, for which we 
Xns should.give thanks ~an is willing to sacrifice · son for God) for God has indeed dore all 
that needs doing. As sin~ people we can nly s ved by the grace shown in Xr and accepted by 
faith. For that, our example, as it was for srael, iscA-braham. God regarded Abraham as righteous 
in Gen 15:6, before Abrh had been tested,at the altar~ount Moriah, Gen 22,before Abrh made cov­ 
enant~God and was circumcised, Gen 17. So it was not for something Abr did/lthat God reckoned him 
as righteous. It was at the basis of Paul's teaching that the law rests upon faith, and it points 
to Iai,th.~ So faith does not destroy the law, it fulfills the law, by showing for the first time 
what the law means. But the point is that faith went before the law, and the law is based upon 
faith. The blessing God promised to bring to all the~'families of earth,Gen 12, is~ open to all; 
if you and I want a share of that bless~ng ,~ ml,JSt get it thru A brah or we will not get it at 
all. God made Abrah righteous on the basis o brah 1s faith'; unless we have the same trust in God's 
goodness, wa cannot know the blessing of Go which is our heritage. But we become descendants of 
Abrah, and heirs of the blessing, by sharing his faith, not his genes. In 4:1 Paul called Abrah 
our forefather according to the flesh; in 4:11 he is the father of all who believe w/o ~eing cir­ 
eumcised; and still have righteousness reckoned to them. This, then, is the promise to Abrah &"I& 
his descendants; it did not come thru the law--the law would not be given until Moses and the Isrs 
reached Sinai, centuries later. 4:13 is the cornerstone of~Xn faith--not thru the law, but thru 
the righteeusness which is ours in faith. F~ith is. not intellectual assent to a sat of proposi­ 
tions~ it is fundamental trust in God's goodness and dependability. The devils believe, but it 
does not change their nature; it does not turn them into a~gels. Faith is total connnitmt of self 
to the God who made us and warnts no'thmg but good for us. The probl w/~, law is that it makes us 
think that if we jlst obey its every jot and tittle we need not rely o~i.lcy, but can make it on 
our own. We can become worthy without begging mercy;. we want to earn God's favor, so we can 
boast of what we have done; we want to do what only God can do. It is idolatry to think that we 
do not need God because we have the law, or an inerrant book, or belong to the correct convention 
or synod or association. Idolatry is at work when we declare ourselves worthy to be saved because 
sin has no hold on us. Our human vlrtues, our charitable contributions, our care for the less for­ 
tunate, they will get us salvation. What it means is that we want a god of our. own making, not 
the God we know in J Xr. So why Abraham, in this day of learning and goodness~ because our father 
in faith has much to _teach ~s, much we need to know. It is by acting in faith, in trusting in God, 
thatrwe are accounted as righteous. By faith God will receive us, despite our confessed defects, 
for all who humbly put trust in God belong to the family of God. If salva ere by law, then it 
was open only to Israel, it would exclude all others; bu it is ours ·nstead thru the righteous­ 
ness of faith. The promise to A1:1rah was given to a gentile, before there was an Israel to father 
children to become the tribes, b~fore there 'was a passover or a redemption from Egypt. If the law 
is necessary, then faith is of not importance; but if from the law we learn only that we are sin­ 
ners, if from the law we know only the wrath of God, then it is by faith in the work of God that 
we know the peace and the joy of God's favor: V .16, all who share the' faith of Abrah are descen­ 
dants o_gi'brah, for in his trust he is father of us all. Paul was born into the faith and tradit 
of Judaism, he ~\slrought up and educated to be a devout Jew, even a member of the strictest sect 
among them. -Jilif'Ve can sense his enthusiasm, his excitemt, that now the ancient promises to the 
patriarchs of his people are fulfilled in the new family of God, a new nation that is wide enough 
to take in all men and women everywhere. The Creator God, who gives life to the dead, and calls 
into existence the things that do not exis~~1made Abraham the model, the father of faith. In hope 
he tbelieved against hope, that what God promised would become real; e.~en old as he was, if God 
promised a sen, a son there would be.iY'He did not waver. We, too, as we hold fast to the faith we 
have spr-of'eased , in Him whom Goduwaised:1 from cthe· dead, who was put to death for our traspasses, & 

raised for our justification. May that truth be our faith, for it is God's gi~ to us. 
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3-20-94. Justification. Many of us in our day ere under th,e impression that the Roman world of 
the first century, being pagan, had· no religious thought or,..activity·, and existed in a spiritual 
vacuum into which the ~missionaries moved. It is no,t :tr,ue; it is a dis.tortion. All pc:gan soc­ 
ieties suffer not from an a ,bsence ·or religion, but from... an overload of competing_ appeals for the 
de_votion and ~he wealth o! the popul.ace , There wer,e the old Grk gods, of Olympus, Zeus and Apollo 
and Diana_; there were _sophisticated phf.Iosophfea such as Stoicism to which many people, and ip1 

part_icular the educated and the 1 iterate, turned for solace and s;upport; there were eastern relig­ 
ions which returnang ~oman soldiers brought, religions which demand~d self-mutilation anp the use 
of the b°loo_d of. slain animals; there were fertility cul.t's , and mystery religions·, and practices 
that found a divine spirit,itialcoholic b~verages. And there were the state religions th~t com­ 
pelledcthe worship of a dead empero_r,:Who w~sv de.fined-, .and deified, a god after hisd:lath. With it 
alLthere were large ~nniee of astrologers; and palm-readers, magicians, who preyed upon the super 
stitious, who might, for a fee, whisper in your ear the magic incantation/(that was guaran,teed to 
get,,you past the 3-headed cbgfth_at guarded the gate s t8 the hereafter. Paul the Xn apostle_ to the 
world beyond Judea encountered all of those practices and beliefs, from the university schol,ars 
in Athens, to the silversmiths who craftee and ·sold small9.1.rines to Artemis, goddess of hunters & 
magic and moon. Because he:had confronted them in the eastern ~~diterranean, he knew that rtome 
JIOUld be filledc with their devotees, and their agent s , all Claiming to ·offer S ,alvation and inner 
peace. In that world Paul spoke. 0£ the ope-of-a-kind revelat of God in his son, declared to be 
the son with power by the resurrection from the dead. Only Jesus, he taught, offered jµstification 
of mankind, and reconciliation with God and with other human beings. ·Where other sk,iakers might 
have been tempted to_r dilute -&he message, to compronuse with the cultists and the fa ·rs, to win a 
following, and a large budget~ and letterhead stationery, Paul stood !il-mly upon 1'!s faith. I am 
not ashamed of the· gospel of Xr, for it is the pwr of God unto salvation to everyone who believes. 
This morning the text is Ro~'5; in it Paul sPoke about the justification that'God offered, by 
grace,thru faith, and_ the peape with God that.we have thru our Lord J Xr. Paul knew that the 
proof of the ~spel promises about the unique Christ/flay, not in a secret f orrnula, or .a logical 
syllogism, but in a personal _experience and. re_lat::;hp w/God thiru the Holy Spirit. His msg to the 
Romans is that when we ,put our trust in the Lor-dshap of Xr we have life., abundant, overflowing 
life. He spoke to them in words they could understand, but which may sound strange to modern. 
ears. So let us listen, and ~ discuss' for our world needs the same, assurance, "the same an­ 
nouncem~; tha~ ancient Rome ne~ded, for ours W'as wasttieirs, teeming with self-centered relig- 
ions, and self-serving charlatans, and confus and hurting people. Romans 4:23--5:17. This is 
another e£ these pl.pees where the division int• chapter and verse conceals the point Paul made. 
So we must back up to the end~of Ch 4 to hit the ground running at Ch 5. Beginning with the teach­ 
ing about Abraham, Paul described the newlife that begins. when first we dare to believe. It is a 
passage that cont.mues thru Ch 8. Its pe aks directly to us here, today. We a re apt to say, to our­ 
selves, silently, perhaps/(so God's sO? died, long ago; so God rais~d him from thed3ad; how nice. 
Bµt so what? What does tba~ have to do with me, h~re, on a differen4-a)ntinent, 2000 yrs later? 

:.It is e~actly that atti_tude tha;t Paul speaks _to, in ~discussion of sin and grace, as; they are re­ 
presented in Adam and Xr. Whyrshould I need, justification, we ask; why should I need to make peace 

r-w/God.! I did not know we were- at war with one ano_ther. J:t is a human response, and it is for that 
reason pa gan , ands ecular, and- human-cent.er-ed , What was sa_id Ln, the bk of Genesis ab?;ut Abraham 

-- and his1 relatshp w/God must also. be said to the Romans, and it must also bes aid to us. Because Ab­ 
rah~m~rusted God, his faith was reckone~ to him as righteousness, before there was the Law, be- 
fore ~here was circumcisio~, ~fore the Pas$OVer. That same heritage is ours ~o claim in !aith,Paul 
wro"te. Then, at 4:23, he .turned from·the past t9 the present; this new direction begins ncre , and 
not at $:1. The three themes Paul will· pre_sent in the following sentences are expressed at the end 
of Ch 4. They are ri_ghteousness, 23-4; X±'s death ,for sin, 25a;: Xr•s. resurrection for righteous­ 
ness,· 25b-. The sentence itself is _another aphorism, another nutshell summary expre.ssion of theXn 
faith. It }las not said. for.Ab_r_ah~ alone; it was said for us_ also; our Lord makes ,the promise real 
for us. He_ was put t-0 d eath for our ;trespasses, and raised forr our justification. Believe that, 
Paul said; accept that, put you~ trust in that, bet your life upon it, and feel the burden of guil 
fall away, and the _knowledge of inner·peace fill us with its beauty. So, we say, how nice. But, so 
what? What is justification, and why do~ need it? Justification means being made right, correct, 
our lives-and our ideasmonfirrned{to be based upon truth. In Xn terms, it means forgiveness of sir, 
it means. being rreceived into the grace of God, a .taking by adoption into the family of God, a re­ 
latshp out of which flow good works into the wrld.about us. Justificat, John Calvin wrote, is the 
hinge _on which relig turns ••• for unless we grasp what our relatshp to God is, and the mture of his 
judgmt about us, we have no foundat-0n which to ~laim salvation, ~nd no basis to build a pious & 
Godly life. Marti,n Luthe~ ,made jls:t.ificat the key to the righteousnqss of God. How can a s inful 
person stand in God's pre~ence, he kept asking~ how ~ould a person clothed in human flesh be per­ 
fect, as ~d is per:t;ect, as Xr was sinless? I_n these words of the Roman ltr he found his answer, 



'as we ourselves may find it. We moderns may n~perience guilt before God in the same·w ay Martin 
Luther did; he lived in a differentvorld; he was an Augustin~an monk, who knew $t. Aug~stine's 
theology, and he read Paul. But we do know the experience of lostness, of condemnation~ of moral 
confusion when ~'fr course we take seems wrong. We may rattonalize our righteousness, we may try 
to escape judgmt by blamlng our childhood, our neighloorhood, or some other excuse. Acartoon in the 
local paper earlier this month showed Cain standing beside the body of his lrother Abel, and a voic 
from heaven asking, Why did you murder your brother'? To which Cain responds, brandf.shdng his club, 
Hey, I'M the victim here! You have no idea what_anit>usive childhood I hadl Without taking sides, 
or sitting in jjudgmt, we can understand that cartoon, even if it is on. t~e editorial page and not 
the religion P?ge, because we all seek an excuse for our infidelities (It was my father who drove 
me to break my vows by abusing me in my childhood), our violence (iioGR't :::Bt!L ~ g-roupe -tttilil&S' a Eig1it 
~Pit Jin !Ii J ~P[lt= p0rsen-), our selfishness (hey, if I don't look out for myself, then who will?) 
We quote that celebrated saint, Benjamin Franklin, who-wrote, God helps those who help themselves; 
but it matters what it is we are helping ourselves to, doesn't it? thecross tells us that God save 
those who~~not help themselyes. But we must first recogni.Z~, and confess, that we need help; we 
need righteousness;. we do evil for the sake of good, and deny one loyalty in the name of another 
loyalty, and all the choices op~n to us_are evil. Read George Eliot's novel Middlemarch for a fic­ 
tional treatment of our predicament. Witihin ourselv-es we know who we a-re; we know that human wis­ 
dom becomes our undoing because we deny that- it has limits; our strength becomes our defeat becau~ 
we put too much trust in it. If wear~ honest we will confess that our finest hours have human 
flaws for which wermust bear responsibility. it means that we cannot distinguish between good peo­ 
ple and bad people, relig people and sinners. There is no gospel for the saf-righteous who think 
themselves good in their owr1right. Those who are not ~ick need no physician; self-righteousness 
is self-deception. The most difficult problem facing the Xn.mission inrourtime to to breach the 
barrier of the elf-righteousness of contemporary humanity. We a re not siGk, we say; we can save 
ourselves; we can show mercy, but We do not need to receive it from God *o that attitude Paul 
says it loud and clear and persisten'tly--you are I, brother, are standing in the need of prayer, 
and forgiveness, and mercy, and justification. Sin is rebellion, it is defiance of the good, and 
it is also the corruption of the good. A11 that we touch we tarnisfi, for without God and the sac­ 
rifice of his Son we can do nothing. There is offered to us a grace, an uronerited love, that en­ 
ables us to understand ourselves, and to face an unknown future, and to live with joy overflowing 
in the face of tragedy and irony and pathos, and to ac'cept the incompleteness of our livesVin the 
-trust and the.Jiope that the God who made us knows best how we should live. Paul wrote it, to a 
different city, in a different century, but it i!! a special-delivery letter to us,•in o'1r time and 
place. What we could not do for ourselves, God has done for us; now that we are set right w/God 
by faith in the death & resurrection of Xr, we are at peace w/God thru that faith. God's grace is 
so pwrfl that even when we try to wcrk against it, it is strengthened, so that--as Paul wrote in 
an unforgettable and exciting sentence--sufferings produce en~urance, endurance produces charac­ 
ter, character produces hope, and hopecbes not disappoint us. Starting w/tribulations and ending 
w/hope; how can any problem, or setbzck, or misguided prophet, or an evil and sensual world, ~e 
any =effect upon people who live that way? 50 yrs ago,when the 'World was at war, and troub~eemD 
huge and end Le as , preacher Harry. Emerson Fosdick used that text for a ffirmon; you and I can'tt'lt for 
our motto, for the roadmap of our lives, and for the foundation of our joy. For we know, and give 
thanks, that while we were helpless, Xr died for the ungodly,v.6. What an amazing thingl imagine-­ 
dying for sinners 1 we would hesitate to give up this life for the very bes-t people, but it is the 
death of Xr for sinners that is the proof of God's love,v8. To know it, and to accept it, is the 
way to God that God him.self has provided. We can be made right w/Godqonly by what God has done, 
not by anything we may do; in that way we show our kinship w/Abraham, who trusted God before he 
did anything to toast about. God shol-led his 1ove to us' in what Xr did; he also showed US· that he 
is our friend. If while we were e~ies of God(!we were reconciled to God by the death of his Son, 
much more, now that we are 'reconciled, we shall be saved by his life,v10. Here is help, when our 
need •{s greatest, here- is the love of God for us who do not deserve it; for God so loved the 
world, tµat he gave his only Son, that wlfosover believeth on him should not perish, but have eter­ 
nal life. Loved the world despite its violence and rebellion, its self-seeking and its destruc­ 
tion of the world in which we live. In the blood of Xr 's sacrifice we are made right, we are j us - 
tified; as sin came into the world thru one man, and death thru sin, reminding us of our father 
Adam, "Who is the representative of every one of us, by one man grace abounded for many. This is 
the passage in Paul's writings upon which St.Augustine, and a~er him many teachers, based the 
doctrine of original sin, evil within us that comes thru the genes·, inherited from the first of 
the human race, so that confronted with a choice between good and evil, we choose the bad, the 
destructive, thinking we lalow better than the Maker what we should do. But in our weak~ess, God 
acted mightily, to offer us the free gift of righteousness by faith in the Christ who died for 
us, in our sin and rebellion. Rejoice, therefore, sursuro corda, lift ~p your hearts, for God 
reaches out to us, to eal, to comfort, aQd tq forgive1,May we confess, and know, God's salvat. 
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Next Sunday, 23-hour day. Re~d Staton Bible Class, David L. Smiley Teacher. 
3-27-94. Baptism is a key word in the Xn vocabulary, and the practice of the rite has been from 
the beginning a source of discord and division among the faithful. The word itself is untranslated 
Grk, me of the terms Kg James commanded the scholars not to translate into English, for fear of its 
possible effects upon the faith and practice of the established church. It was mother chapter in 
the long and disputed story of the:ini~iation into the faith that we call baptlsm. It has been ac­ 
cepted by the keepers of the creeds in at least three forms--aspersion, meaaing to sprinkle; affus­ 
ion, or infusion, to pour on the head; and immersion, to dip in water deep enough to cover the en­ 
tire body. The p:-oper time, and the age or awareness of the subject, have also contributed their 
share of the family quarrel over baptism. From the 2d century some Xn ldrs argued for the b aptism 
of new-born infants, citing proof-texts in the scriptures; others; taking other texts as authorita­ 
tive//have maintained that baptism and initiation into the community of faith can be administered 
only to believer,s, who know and who confess, that J Xr is Lord. Strange, isn't it? and sad as well, 
that the two most basic of Xn practices--baptism as the ·initiation, and the communion table with 
the broken bread ar:rl the poured wine--the acts which should make of us one united brotherhood and 
sisterhood, have instead been the stumbling blocks upon which we divide, and do battle. Whether we 
call ourselves dioceses, or s:Ynods, or conventions, or alliances, or whatever, there should be a 
core of commitmt and agreemt that would make us one, as God the Father and God the Son are one. Ba 
tism ought to be one of the keys to the house of harmony and union. 30 yrs ago Warren CaFl\, former 
pastor of the church on this campus, published a book about 'Baptism, in 'Which he called~the con­ 
science and clue for the church. Conscience, because the manner by which the Ch enlists or incor­ 
porates its membersAwill have appreciable bearing upon the quality of its life. In the beginning, 
baptism was a door, swinging inwardly, thru which the convert came :tr.ontthe world to the Ch, from 
a life of faithlessness to one off aith. But in time it became a swinging door, thru which converts 
could walk both ways. People came and went in such numbers that it was no longer possible to know 
where the world ended and the Ch began. That, Carr wrote, was not entirely undesirable, for that 
two-way street gave the Ch an impact upon the surrounding culture. But while the Ch ethically sen­ 
sitized the world, the world secularized the Ch. Baptism is conscience, then, for to trivialize it, 
or to deny its power, is to deprive Ch of her distinctives and her gospel. The mission to proclaim 
the work of GJ?H....:iJl.A.;_remains, for howe~fl'r scientific or intellectual we may think ourselves, we 
cannot escape~net s~se of f ai. lure. Carr quoted - : 'I IM: American t helogian Reinhold Niebuhr-­ 
no man, ijwvr deeply involved in sin, is able to regard the misery of sin as normal. Some memory of 
a previous condition of blessedness seems to linger in his soul." It is to speak to that collective 
unconpciousMthat. is the mission of theCh, and that mission begins w/baptism in the assurance of for 
giveness. Baptism is also clue fo;the Ch, Carr wrote, by virtue of its symbolic quality; it is 
the measure of faith and commitmt that no other community action of the Ch provides. English preach 
er P.T.Forsyth said: baptism is not a small mirac;,l.:tplay for didactic effect, but a real act, an 
act of will; an act o f preaching and conveyance on the one side, or worship and confession on the 
other." Symbols are important, as ,clues to devotion and to mission. If we could formulate a doc­ 
trine of the sacraments that was entirely satisfying, we could then dispense with the sacraments 
themselves, one commentator said; for the sacraments are the acts that begin at the point where 
words fail; they are· the acts in which the original saving a::ts of Xr reverberate in their own key 
and they cannot be transposed Lnto the key of systematic doctrine." .l.'lartin Luther, himself a mas­ 
ter of words, called baptism, God's word in water." We can, with bread and cup, and in the waters 
of baptism, see, hear, and respond to the Word of God, Carr said. The morning text is from Rom 6; 
it calls us to consider, and to contemplate, the meaning of the symbol of :baptism. With today we 
come to the end of the first third of a spring series based upon Paul's epistles to Rome, and to 
the churdles in the province of Galatia, with the theme Good News for God's People: Good news is 
the Engl translat of the Grk word evangel, the word Xns1beginning w/Jesus{used for the msg of re­ 
fEntance and faith and acceptance into God's kgdm. The Roman ltr is, as we have seen, one of the 
earliest, if not in fact the first, theological explanation in writing of the meaning of the Xr ev­ 
ent.For thattask, Saul of Tarsus was uniquely, even providentially, equipped. Schooled in the best 
of classical Grk learning and literature, all9 formed andtrained in the leading rabbinical schools 
of his time, he knew "What Jerusalem had to say to l~ns, whis,_h~~~t every community of faith 
must constantly repeat to the secular university ana~he human~ assumpt~ons of the world be­ 
yond the portals of the sanctuary. What he wrote to the churches of Rome{(wecall theology, which is 
the expression of the conscience of the Ch, and the clue to its spiritua1 health; many of us, even 
among the professionals called of God to full-time Xn service, dislike theology; cannot understand 
it, and see little point in it. Which means, of course, that the theologically illiterate cannot 
speak t.o the secular faiths of their university or town, and cannot as a result procla:ian the gos­ 
pel to people who cannot speak the language of the faith, for neither do}h~ speak that language. 
So let us listen and respond to Paul's teaching, Romans 6:1-14, 20-23. Ttiis is the first part of a 
passage, that extends thru Ch 7, about the meaning of the freedom that comes with release from 
sin and tlie law. The new life in Xr begins w/a decisive break with the old life, and that is why 



it is a distortion to believe that because God's grace is free, and all~powerful, we should con­ 
tinue in sin so that grace might be made greater. Three ti.mes Paul repeated his question, what then 
shall we say? Shall we continue in sin? The question receivedthree answers, ea d1 of them emphatic. 
In 6":.l, in 6: 15, and again in 7: 7, we see Paul 1 s teaching. Shall we remain in sin, in order that 
grace may abound? ••• because we are notmder law, but under grace? ••• is the laws in? There can be 
no compromise or msuistry; we cannot do evil in the name(;of:i'good? To such a contention, which Paul 
must have-met often as he preached t.he gispal, of salvation by faith alone, he countered with a que 
tion of his own--can people who are dead go on sinning? How can we, who died to sin, still live in 
it? The dead are free from sin. To which the reader might reply, who is dead? Not r, for Is till 
liv~. No you don't, Paul said. You Xn readers are dead to the old life, or to the old existence, 
and have entered the new life in Xr. And that reminds us of what Paul had to say a bout Adam & Xr 
in Ch 5--sin came i;nto the world thru one man and death thru sin, and death spread because all hu­ 
mankind sin; death reigned until X'r broke the bonds RY the resurrection. One man's act of righteous 
ness le-ads to acquittal and life for all men, 5 :18. :rhe assertion that we all have died to the old 
covenant also takes us to an understanding of Xn baptism, 6:3. Death pays the price of sin, so that 
when we die we no longer have to answer for sin. But that is of help to us only if we could return 
from death, to live forgiven, free of the burden. Tha~ is exactly what Paul declares in this-text~ 
Do you I.not know that all who have beenl::aptized into Xr rJ were taptized into his death? m.A.WiBifA-~u:{ 
we share in Xr's death; we are dead to sin; it no longer has dominion over us. We are~~-t\)ead, 
so far as the pwr of sin over us is concerned. Xr also rose from the dead, so that by dying he con­ 
quered sin, and by rising be defeated death. We also share in t~~~~i'P.Jl.Ph, but not yet; the verbs 
describing the victory over sin are all in the past tense, whil~snAre in Xr's resurrection are 
all in the future,5b,8b. Until that time, the new life we have •s a gift of Xr's obedience and his 
death. Before we can know the resurrection -of our bodies, they must be transformed; this mortal 
must put on immortality, this perishable must put on imperishability. But already, here and now, 
we share in Xr1s death. That does not mean we shall sin no more. What it means is that now, for 
the first time, ~e have a choice in the matter. Before we werel::aptized, symbolizing the spiritual 
change in our natures, dramatizing our descent into the grave, and being covered over, we were un­ 
der the domination of sin; we were slaves to sin; we had no freedom to make our :Own deQi:aiP!1§~, °t.9 
choose between right and wrong, bet ween self and God. But now, with Xr ' s death which J"~r.~~~r~~ 
we are baptized, he have a ch~ice. We are emancipated, liberated, set free.~eXn faith'l.s in deed 
a theology of liberation, but note clearly that it speaks not of liberation, politically or econom­ 
ically, as the secular world defines the term. God's liberation, from the Egypt of oppression and 
si~, gives us freedom NOT t~ s-in. Baeausa 0£ that swinging d~•r between Ch and werld, the world has 
secularized the Ch, rather than the Ch ethically sensitizing the world. Liberation has become for 
many of us the physical, fleshly freedom to do as we please; it is the definition of Messiah that 
Jesus rejected. Paul says that by baptism into Xr's death, we are dead to t~espasses and sin, to 
the enslaving pwr of sin, and Paul means that literally. It is not poetry, it is not meaningless 
talk. In the b aptistry we conf'ess our faith, we respond to God's call in the gospel, and we are 
from that moment buried in Xr, and therefore dead to the old human being, the old Adam. We are not 
yet raised to walk in newness of life--that will come when thetruULpet sounds. But to take Baptism 
lightly, to see it as just a routine ritual that goes no farther than wet clothing, is to miss the 
point of the Xr-eve.nt altogether. Baptism changes our past, yes; it also changes our future. It 
leads not to death but to life, and a new rela~shp w/God. we can now hear and obey ethical teach­ 
ings that we-not sin, which is why, when Paul completed his theological essay, he always extended 
the teaching into the area of the moral. No moral teaching can have any meaning to·-.:ns if we are not 
dead to sin ••• if our bantism meant nothing to us. To baptize infants is to a ct upon the truth that 
we are saved by God's g~ace, which we have not deserved; to baptize adults going of their own choi­ 
ce into the water, is to act out Xr's descent into the tomb. Infant baptism runs the risk of assum­ 
ing that God's grace requires no personal response, or free decision of the individual; adult bap­ 
tism, if a confession of faith is demanded as the ticket to the water, ruas the risk of assuming 
that you and I can in some way make us worthy of God's free grace, that came to us while we were 
yet sinners, when we.were unworthy, without one plea or defense. Nowhere does Yaul teach that bap­ 
tism is effective only ilf(;the person has confessed a faith. But it seems clear that the a ct of be­ 
ing baptized into Xr's death presupposes the trust that in Xr God has acted to save us. So the act 
becomes a statemt, the symbol becomes reality, the water is the key to the jail-cell we occupy w/o 
that trust, and our slavery-to sin. So, in whateYer tradition we practice our fai.th, however we 
understand the visible act of baptism, may we understand it as conscience and clue, to our conunit­ 
mt to the new 1 ife in Xr, may we see God's will written in the water of the fount, may we give 
thanks that in his death on the cross Xr has borne the pain and paid the price of the new birth 
which is ours, and may we rejoice in the freedom from sin which is now ours to live, and to pro­ 
claim, and to tell everybody a rout. Our behavior in the world should be different from that of the 
unbaptized, of the unbelievers; it should be cont~ry to accepted behavior out there; it may even 

4fp~~strange, irrational, even crazy. But the eye of faith can see beyond the years, to the reality 
''i?.. - which awaits us, in the age which is yet to be. 



4-3-94. Resurrection. The American poet Stephen Vincent Benet wrote it: Something is loosed to 
change the shaken world, and w_ith it we must change." Theline is anappropriate commentary upon 
the meaning of the event we celegrate, rand rememberllthis morning. The Xn Ch has beenfrom its be­ 
ginning an E~ster Ch, orit has been no more than another community of moralists and reformers. 
As_ we read the scriptures the early Ch prepared and preserved for us, we find nothing t)l?:t would 
lead us totelieve that those apostles and martyrs were concerned about anything other than their 
knowledge of Jesus as the One who died, and was raised,- and will come again. To those believers, 
the resurrection was not something they narrated, or attempted to explain~ it was something they 
proclaimed. It was an announcemt they made to the world. The Apostles' Creed has been known and 
used since 4th cen,.if not earlier,_befor~~ was written; I believe in J Xr, God's only Son, our 
Lord •• who was cna.cifJ,ed •• and was buried •• and on -the Jd day arose from the dead. Before that, the 
b8dily. resunrection of J the Xr of God was the theme of the sermons and testimonies of witnesses 
and believers. Peter's sermon on the Day o!~ Pentecost, in Acts, said it:· this Jesus •• you cruci­ 
fied and killed •• but God raised him up, naving loosed the pangs of death, because it was not pos­ 
sible for him to be held by it.11 That line is the foundation-stone of the Xn faith; one of the 
most beautiful of Johann-Sebastian's chorales quote4 it--Christ lag in Totesbapden; Christ lay 
in the bohds of death. But, up from the grav~ He arose, with a mighty triumph o'er his foes; he 
arose a victor from the dark domain, and he 1 ives forever with his saints to reign, Hallelujah! 
Brooklyn minister and po.et Robt Lowry wrote over a century ago. _Take away that shout of joy and 
faithffand only ashes of dead hopes remain. If Xr has not been raised, Paul, wrote, then our prea­ 
ching is in vain, and your faith is in vain. To Paul, it was not Jesus' ministry, or his teaching, 
or the miracle-stori~ that changed a shaken world; it was the cross, and the death, and the res 
urrection, of Jesus.~was-- put to _death for our offenses, and was raised again for our jus.tifica­ 
tionJ{American theologian Reinhold Ni~bllhr wrote of the central significance of the passion and 
triy.mph of our Lord. "Ultimate confidence_ in the goodness of life,. can not rest upon confidence in 
the goodness of man. If that is where it restsffit is an optimism which will suffer ultimate disil­ 
lusionmt. Romanticism will be transmuted into cynicism, as it has always been in the world's his­ 
tory. The faith of a Xn is something quite different •• it is trust in God, in a good God who crea­ 
ted a good world, th~ugh the world is not now good ••• this kind of faith is not optimism. It does 
not a rise until optimism breaks down, and men cease to trust in themselves that they are right - 
eous •• _.the basic plan of life cannot be finally defeated. The will of God prevails even when the 
Son of God is crucified. In that very crucifixion God has absorbed, the contradictions of historic 
existence into Himself. '!bus Xty transmutes the tragedy of history into something which is not 
tragedy. God is revealed as not only the ground but as the goal of human exjstence, and man's reb­ 
ell1on against God is proved to be a~ abortive effort which cannot finally prevail. The Sl.lffering 
servant is the son of man. This is the foolishness,.., of God that is wiser than the wisdom of men." 
So wrote Reinhold Niebuhr in 1937. Swiss theologian Karl Barth said it like this: 0the frontier of 
religion is that line of death which separates· flesh from ~irit, time from eternity, human possi­ 
bilityflfrom the pOssibility of God •11 In the zone along that ;ine#there is the knowl that comes not 
from the scientifically proven, but from the ~erta1nty of aith. It is a truth that many knowing 
people cannot accept, conside.-rJin_g it irra_ti?nal, and illogicalnthat a human being, once dead, can 
return to life, in the~ same body_ he had taken from his mother at his birth, but now in new condi­ 
tions, a spiritual body, but one people could recognize as His. It is so f~r above our capacities 
of knowl, and even ofimagination, Paul VI wrote in 1972, that it is necessary to make room for it 
in our minds thru faith • .t'As those early Xns knew it, it was the something that was loosed .to chan 
the shaken world, and with it we must change; it was the beginning of the end-time; it meant that 
as they read the ancient prophecie-s, the promises of God were made real, and made available to 
all whob3lieve. If the modern critical mind cannot live easily with the Xn certainty of the resur­ 
rection, then, ~ond Brown wrote 20 yrs~o, that does not destroy the faith and the experience 
of the believing community. We c annot. allow Xn theology to be _shaped by the contemporary dis­ 
trust of the miraculous; the modern world view is no more infallible than the first-cen world 
view; it knows more about some things but is less perceptive in other ways. Our generation must be 
pbedient, as were our predecessors, to what God has chosen. to do in Jesus; and we cannot impose on 
the p-ictµre what we think God should have done, or what we in our limited visions include within 
the realm of the possible.\\ Today we proclaim the truth that is the hope and the faith of the new 
covenant community, accepted in the testimony, of the first-cen Ch, and confirmed ~n our own lives 
as Godin spiritr speaks to us, and lives in us; the texts are Mark 16 andRomans8. This spring term 
~he lessons are based upon letters Jaul of Tarsus wrote to churches in the capital city of Rome & 
in the Asian province of Galatia. Today we begin a unit that ~ill conclude our studies from the 
epistle to Rome, anq will stress the theme that in Xr, and in his resurrection, we are empowered 
by the Holy Spirit ofGod who offers us the possibility to live both in the flesh and in the spirit 
We begin with a return to a garden in Jerusalem, to a tomb carved into a hillside, where a shaken 
world first became aware thatoomething of God's pwr was loosed upon it, to change it for all time, 

r 



~to change human beings, in every generation.from that glad morning, to.this happy day. Mark 
16:1-8. Each of the 4 gospels recorded the events of that startling and dramatic morning, and each 
of them used a different tradLtion, and therefore each of them diffe~ed in the details of the sto­ 
ry. If you put them down on your table, side by side, you will immed-iately recognize the varia­ 
tions ••• Mark 16, Matt 28, Lk 24, John 20-1. Different people were there, their purposEfin going 
there were not the s rune; three of them report that when the group arrived, the stone covering the 
entrance to the tomb had already been moved aside, but Matt wrote that as the group approached, an 
angel descended, moved the stone, and sat upon it. It is impossible to harmonize these versions, 
but·it is important to note that they are ~n agreement over the fundamentals--that Jesus died, 
'Was buried id a11previously unused tomb, wrapped in linen grave-clothes, and that a group of mourn­ 
ers came, either Ja te on the Sabbath, as Matt, or early., at dawn, on the· first day of the. weej{f 
that they 'were all women, led by Mary Magdalen, and another woman named Mary, and others. The ver­ 

·sion we have read, .f'r-om Mark, is the shortesifand rost puzzling of the four accounts we have. If 
the Bible you use contains vv.9-20, they ve'Pfesent two,or more, attempts/{Inuch later/{to complete 
what appears to be an unfinished story. Some students speculate that the scroll of Mark was torn 
and its ending lost; other~ take it as it is, as all that Mark thought we needed to know about the 
gladJand awe-some event. It is possible, but highly unlikely, that the original Passion Narrative 
ended with the description of J's burial, the body wrapped for burial, and anointed with 100 lbs 
of m~rrh and aloes, given by Nicodemus, who first came to him by night, But that presents even 
greatrer problems; how explain the change in the disciples, from fearful, whimpering men ·whose ldr 
denied ever- 'knowing Jesu1s, who hid in the city for fear they too wou3ld be executed--to people who 
boldly proclaimed the truth that had been revealed to them in the appearances'of their risen U>rd. 
If- they perpetrated a hoax , as critics of Xtyr have argued; if somehow they stole the body and bur­ 
ied it in another grave; of if the women who 'came to visit the tomb came to the wrong garden, their 
€yes misted over with te:ars, the dawn's early light flickering and uncertain, to be ordered away 
by the gardener, who did not want his cabbages trampled upon; theV why did they give their Jives 
-for something they knew to be fiction? Only the certainty provided by faith can know that Jesus 
lives; it is,' ultimately, not the empty tomb that is the proof; we believe in ra living Jesus, not 
in a hole in the ground. To the tomb the women went, for the men were hiding; women can make the 
most significant discovery of human history, but they cannot preside, or offer the sacrament, or 
in some communions even serve as ushers and pall-bearers. There they· found a young man, inside the 
tomb, dressed in a white robe •• hardly the place or apparel, of agp.rdener. Be not affrighted, he 
sa'id; you seek Jesus of Nazareth, who was crucified. He is not here, he has risen; behold the place 
where they laid him. Go, tell his disciples, and Peter, that he goes before you into Galilee. They 
went out of the tomb, and they fled, for they were afraid. It is an unfinished story, one for each 
of us to complete, in our own lives, and irunost beings, in our testimonies of what God has done 
thru Jesus to us. There is a blank page at the end of Mark's gospel, a slate we can write upon,to 
complete, finally, factually, and forever. In faith, the ITK)rning always points to Easter. Tpe oth­ 
er text for toctay is Romans 8:9-17. :This is a classic statemt of the meaning of the resurrect~~g 
to all who believe. The presence of the spirit marks those who belong to Xr,v.9. Paul did no~ talk 
about imitating Xr; he spoke of identification w/Xr, in the Spi~it Jesus promised to$nd, the Spi­ 
rit he breatlled upon them on· the day of resurrection; the spirit poured out upon them at Pente­ 
cost. In that rspirit we live and move and have our beings. In the risen Xr we are free to forget 
the evil in our past, and accept forgiveness, and newness of life. The newlife we have in the Spt 
rit is the life we shall have in full when our mortal bodies have put on immortality, -in God!s 
heaven. We do not, therefore, live by the flesh; if we live by the flesh we mall die; Paul under­ 
'stood human nature to be entirely dominated by sin, or by God. The resurrection offers us the 
choice between false and true, between good and evil. Without it, we are slaves to sin; with it, 
we have the decision to make, to become truly free, really liberated, as we submit ourselves as 
servants, or slaves, of God. This is life, to know Him in whom we havel:elieved, and to know be­ 
yond doia:bt that in him is life, full, abundant, everlasting. In the midst of death, God gave life, 
then, and now. The presence of the spirit is the presence of Christ, a life so filled w/pwr that 
in it God raised Jesus from the deaaP• If the dead· are notl:eyond God's pwr, then neither are we. 
Even more assuring, all who are led by the Spirit of God are sons and daughters of God. From slav~ 
we are ~ransfonned into the children of the family, entitled to the birthright and to the blessing 
@f the Father. To Paul that was not poetry, or romantic dreaming; it was literallytrue, that by 
faith in the pwr of God to raise Jesus from the dead, we become roomber's of God's family, our fu­ 
ture is changed from death to life, our relatshp to God no longer rebellion but obedience, no long 
er enemy, we are beloved children. When we call God Father, Abba in the Aramaic thatJJesus spoke 
and that Paul knew, it is the spirit himselfbearingwitness with our spirit that we are children 

-of' God, aid if children, then heirs of God, fellow heirs with Xr; provided we suffer w/him in order 
that we may ~lso be glorified with him. Something is loosed to change the ab.aken world, and with 
it we must change. We shalll::e changed, in the tw'inkling of an eye; since God raised Jesus, by 

faith we put to death the deeds of the body, we put on immortality, and we know life everlastin 



4-10-94. Live in the Spirit. In these days we hear much tal~ about freedom, -of the unborn, of dis­ 
sa~isfied worshippers a~ the local ch~rch, of the ri.ght to speak one's mind, freedom to live well­ 
nourished and in good health. In the, -news we read of people all a round the world who repeat the 2 
wo'Tds that were widely spoken earlier in our- tormented century. Nat.Li.sm is the code-word for the 
freedoms of people from the domination by other, -and presumably different'people; socialism, or 
the welfare state{(~ provides freedom from the inequities of society. 3.5" yrs ago the sociologist 
C .- Wright ..!:t}J.ls published an article to comment upon one of the taste ideas that emerged from the 

· cauldron o~"'18th Oen -enlightemnt--that as human reason improves in quality, and becomes more gener­ 
al:cy- availaule, then would freedom blossom like the flowers in spring. Increased rationality was 
considered the prime condition of increased :freedom. 11The liberating notion of progress by reason, 
the faith in science as an unmixed good, the demand for popular education and the faith in its pol­ 
itical meaning for democracy--all these ideals of the Enlightenmt have rested upon the happy aasump­ 
tion of the inherent relation of reason and freedom'! •• to be free, the individual' must become more 
rati~nally aware, Sigmund Freud taught; liberalis based its appeal upon freedom and reas-0n as an 
indivisible entity. B~t in our own time, sociologist Mills pointed out, confidence in theste~dy 
march of freedom founded securely upon the wisdom of reasonc:ible people([has faded into the realities 
of irrationality and intellectual oppression. To cite him again--l'drs adopt apparently rational ac­ 
tions w/o any ideas of the ends they serve, and there is the increasing suspicion that those at the 
top, like Tolstoi 's generals in his novel 1,Jar and Peace, only pretend they know. More significant'."' 
ly, Mills continued, Science, it turns out, is not a technol6gical Second Coming; universal educat":­ 
may lead' to technological idiocy and natlist provinciality, rather than to -ltiti informed and i nde­ 
pendent itftelligence'! We know that man can be turned into a robot, by chemical and psychiatric 
means, by steady coercion and by controlled environmt. Reason has the capability of producing what 
Mills c~lled cheerful robots/finstead of free men and women thinking their way to freedom. Must we 
all then live uncertain of the v-ery nature of humankind, reasoning slaves, bound to repeat the er­ 
rors of the past, finding in man's intellect not the defender, but the de~er, of freedom? It 
is a question for both the community of faith and the community of reason confront, if we are 
to achieve thefreedom we were born to know; if we think our freedoms are fragile, insubstantial, 
like a candle in a high wind, then perhaps it is because they still seek their roots in human reas­ 
on, rather than in the God who created us for Himself. The American poet John Ciardi composed a 
brief ·but pwrfl statemt of the process; he called his poem Cl"edibility. "Who could believe an ant 
in thffory? a giraffe inClueprint? Ten thousand doctors of what's possible could reasorl1half the 
jungle out of'l:eing. I speak of love, and something more, to say we are the thing that proves it­ 
self not against reason, but impossibly true,• and therefore to teach reason/reason." To the doc­ 
tors of what's possible, those who love and'l:elieve must speak w/o ceasing of the inpossibly true, 
for it is in that kind of world that we live, and it is a bout that world of the incredible but the 
realflthat the community of faith must teach. So, right in the center of Paul's ltr to the Xns in 
Rome, the capital city of the world, he spoke of life in the spirit of God who sustains us, and 
who sets us free from the chains that would enslave us in the darkness ofe!Vil, text Rom 8. After 
today only 2 more weeks remain in a winter's study or the highlights of the epistle to the Romans. 
'It is a one-of-a-kind essay, the carefullyoonsidered thought of an intelligent and inspired missi­ 
onary :and teacher who wrote to explain the meaning of the incarnation, of the cross and the resur­ 
rection, of the Xr-event. What is remarkable about Paul's theology is its redefinition of the word 
FAITH, faith in Xr; it goes beyond any doctrine of God-fearing in the Jewish tradition. To Paul, 
faith means more than remaining faithful to·the covenant and the law given to Moses. It was a radi­ 
cal commitmtto an individual experience with the risen Lord, it was a radicalJchange in the commun­ 
ity to which the believer gives allegiance. Out of Paul's experience as a Pharisee, the strictest 
and most devout of the Judaism of his dczy", came his knowledge of the law; out of his personal en­ 
counter w/Xr came evidence that God's Messiah would come not as conquering commander to liberate 
his people in~a physical and political sense, but instead as suffering servant of God, who gave 
himself on the cross as a sacrifice for all people. That which was a stumbling-block for Jews and 
a _folly to Gentiles//was God's plan of redemption, for the foolishness of God is wiser than men, & 
the weakness ofGod is stronger than men. The same act·that takes away the gu!U.t of sin also bfings 
us the.freedom we want, strong, permanent, not dependent upon humari reason~ So let us hear: Rom 7:21 
8:11. The passage about the life in the Spirit follows what must be the lowest spiritual point in 
NT. In his own efforts, Paul cannot do the good Ke wants to do, but does the evil he does not want 
to do. Wretched man that I am, he cried, for all of us who wrestle with the same contradictions & 
confusions. Who will deliver me from the body of·thi§eath? At that moment of surrender to the mer­ 
cies of God, with nothing in his hand to offer in payment to God, the truth c~me1 pouring in upon 
him. Thanks be to God thru J Xr our Lord, there is therefore now no conqemnation for those who are 
in Xr J. Paul now turns in his argument to the pwr which saves the Xn from law and sin and death; 
it is the H~ly Spirit of God. A large portion of !Jlis generation's alienation and personal discon­ 
tent arises from our failure to recognize the pQ~ and the mission of the 3d person in the holy 

trinity. We may recite the creedsoorrectly, we may declare our faith in what our fathers called 



the triU1!1& God, God ,in 3 persons,yet one holy God, but in our thinking and in our worship many of 
us think of God as one, _or perhaps as two. But to Paul it is the Holy Spirit in whom we walk in 
this life, it is ~he Spirit in whom we live, it is the Spirit who makes us.free from the law of rsin 
and death which makes us: so _ wretched and distres~d. The _Swiss iheologian Karl Barth wrote a most 
influential commentary on theRoman_atr earlier in this-century; in it he appealed for recognition 
of the pwr of the Spirit of God as expressed in these words of Paul. The Spirit is the Yes of God 
which erases the negative knowl which men have of themselv~s, Barth wrote; because of the Spirit, 
we are -not, under the ~en~ence ?.t; d~ath by which all men, and espe.cially _7elig men, v.~.rthreatened. 
For the· law of the Spirit of life in Xr J made us free from the law of sin and deatli~"'Note that it 
is Spirit, and it is ri.n Xr, tha~ God has done ~hat the law could ~ot do, vvl-3; here is the Holy 
Trini~ work to restore to us who are gui-lty the fresh clean feeling of innocence to vhich we are 
heirs. The Spirit is that new, existen~~al, once-for-all, universal life, which has been revealed 
in Xr. The Spirit is the impossible possibiAity of our lives, Barth wrote; the thing that p~oves 
itself mt agairat reason, but impossibly true, to teach reason/reason, John Ciardi called it. We 
have the Spirit who~ law of life in Xr has set· us free fr~_ the J..aw .unosr- whi,ch we suffered before 
we knew ~a~ rreecrom was. It corres_not from human reason; that leads us to idiocy,and bungling and 
war and corruption.@ comes nof fro~he proper- organizat o the home ;mission board, or the right 
managemt of a theolog seminary. No,L!.!)comes fro~ the Holy Spirit of God«who makes us free; fo,r in 
Him we are forgiv.e~, :liberated, to c9ncentrate upon those first things which m&tter eternally. In 
a ringing passage Karl Barth wrote of that presence-c-what then becomes oft hy sin, of th~eath,of 
thy negation, rwhen,, in Xr J, their relativity in relat to the Otherness, is rnad~known?. Thou are 
freer-in the knowl of_ thy slavery;{fthou .ar-t righteous--in the knowl of thy sin; nd thou ost live 
--in It knowl of thy death /'The Spirit makes us free and rrighteous and alive. o quote -Martin Lu- 
ther: e'ISpirit writes ~Law of God withliving fire in our raar-bs , so that the Law is not doctrine 
but L e, not word but Existence, not a sign but a very fullness." The Spirit has done what too 
La.if~could not do--it condemned .sin in the flesh thru God in the rflesh, to give us life in t,he Spir­ 
it. We_m~strnote that Paul her-e iused the words flesh and spirit in very special ways; they refer 
not only to fa.Jo aspects of the human bod-y, but also to two different ways of living. Life in flesh 
means rebellion and_idolatry, creating god in our_oWn image, so we can worship ourselves, so we ca 
live in- and for our si:nful selves. For that reason it is not life, but death, for in the life of 
the flesh _we are d omina teq -by rebellion aga~g.,it...QQd;i,Y,!5<{~ make our own rules, 1:1e will live by 
our own sense of the good life, we will be !'reeA'trOm :efie ancient superstitions of those whose reas­ 
oning minds were less competent than are our own'. It would be nice, wouldn't it, if we could write 
our own scriptures, d,efim g~odness in human terms •f justice and mercy and humility, and live in 
a heaven o:f! our own creating. That is what the wora fleshJ.:, or world, meant to Paul., It is rthe .re - 
ality arou od us, into which we educate our young, so that we live not only in this world, but it 
also lives in us. But Paulralso knew the reality of spirit; it meant a changed relatshp to God, in 
obedience and righteousness c Xr• s appearance made ,available not only the trans format of Lndi.vs , but 
also the t.ranaformat'oof the world in which they live. It is the function of the Ch, the community 
of the transformed, those who live in Xr thru God's Holy Spirit, to be the place where the changed 
world exists_for the Xn. Paul the ~harisee, Paul the scholar of the scriptures, knew the vision of 
the prophet Ezekiel (11;36) of the new spirit God would give his people, of the new heart·which 
would replace the heart of stoner thus saith the,Lord God of Isra~l. In Xr the promise was fulfilld 

I/ the prison-house of sin has been _·bro~en, and we care given freed om to be 'what God made us to be; in 
Xr a new life is offered us, and a new world is born. Rom 8, v.3, is a nut-shell statemt of Xn proc 
lamat--for God has- done for ms what the law, weakened by th~ flesh, could- not do j, sending his own 
Son, in the likeness of sin-controlled flesh (BaPt;9,; iq that human nauure-which causes the trouble 
(Philli~. And, Phillips 1 transl continues--Wh~le Xr was actually taking upon Himself the s.Lns of 
mankind:, God condemned that sinful nature .V In Xr God did not 1recreate the innocence and directness 
of the Garden of Eden; his mission occurred on account of sin. 'rn Xr the love of God breaks thru 
all our man-made defenses, to give us freedom in mind and soui, freedom from the law of r sin & aeath 
God sent his own Son, that is the_good news; -God ,sent Jesus~to announce the resurrection of the 
flesh; God sentr-hisBon, on account of sin. It is an unpopular topic in our supposedly rational 
world. We prefer to think of sin as something we do, something of lust or appetite, something of 
violence or thievery. If that were true, then we would need no incarnate word; we could save our­ 
selves, simply by saying No, by reading a book on ethics. The size of our God depends upon our idea 
of sin. If it is ftlllt, something I do, somethingrI can on my.own correct, then my God is very small, 
made in my own image, and in Icy" own imagination. But if itl{iomething I AM, if the good I want to do 
I cannot do,•and the evil I dislike is what I do, then in our wretchedness God sent nis son, to 
condemn sin in the flesh, even asrthelSon came in the likeness of that same flesh. -we mqy live after 
the flesh--the world around us, with'its sense of incompletene~nd failure; or we can ~ive by 
faith in the Holy Spirit, God's comforter, and teacher, and our friend. The Spirit of him who raisD 
J from the dead will live within us, and will give life to our mortal bodies, so that we are alive 
because of righteousness. It is a matter of life and death, and the choice is ours to make. 



4-17-94. Living sacrifice. What you and I put first'in importance as we build our lives and our 
thinking makes a difference in what that building shall be. There is an old ft.o'!'Y, so old that on­ 
~ an historian would dare to use it, about a building contractor named Murgatroyd, whose company 
began a construction job. It did not go well, so Murgatroyd called the architect. Do you'begiq 
a building at the top and build downward, or do you begin at the bottom and build up? A few seconds 
of silence, before he hung up the phone, and shouted to the crew. Tear it all up, men; we have to 
start over and put in the foundations first. It is a parable of the way many of us try to put our 
lives together, in the mix of creeds and conduct we pour into them, in the balance and priority o.t' 
theology and morality in the living or these days. It is easy to say that all we must do is love 
everybody, or giYe or our time and means to provide .food and clothing and shelter for those in 
need, or just say No when tempted to go off the track:. But no one can read the- advice arid the teac 
ini~ of Paul the Apostle and live by those standards. Paul knew that to WY" to live in moral puri­ 
ty/fthat did not haYe roots deeply planted in faithful commitmt to God(fwould lead on~ to failure. 
Paul •s central concern was the relatshp between God and his creation; he had no doubt that the only 
way the creot, ure c ould s urvb:e is by keeping the favor of the Creator • Because God is Crea tor he 
can deal with us as he pleases, because He has the right to'sit in judgmt upon us. We did not make 
our selves, or our world, so we cannot claim to poss~e either sellves or10rld; we cannot control 
our own lives, or determine our own destinies. It was wnanki d's attempt to do that, in the repre 
tational S~'"Y of The Man and The Woll'lin in the garden we, you and I, must face the truth:t>out our­ 
selYes; that we want to be like gods, and order our iffairs. But in Biblical 'terms, which Paul 
emphasized, that rebellion brought us under the control of sin. We are enslued to it, and we are 
in ourselYes incapable f freeing ourselves from its control. The irony in which we liYe is that, 
as we recognise our loss of God's favor in our oWn. loss of trust in God's goodness, and as we just 
say No, as we try harder/Ito return 'to the approval cf. the Creator, we get farther from it. If every­ 
thing we do is under the pwr of sin, then the more we do to escape that pwr, the deeper we fall in­ 
to it. Until somethigc, or some one, can break the chains with which we are bound, we have no choi 
We belon& to a rebellious and stiff-necked race of ·beings, and we are condemned to sin; we haYe a 
share in the human preference for self-control, and independence from an mseen God. Until you and 
I know our condition, and accept it as a gi.Yen/lthat we have ·1ost God 1s favor, and that we can re­ 
turn to it on~ by faith in the mercy of God, we have no choice but to corrupt the pwr we exercise,, 
tom isuse the gifts we are given, to pollute ourenvironment, and to consider etl1ics and personal 
integrit7 something we can learn and practice on our own. That is why' Paul in his writings did 
not begin with ethical teachings; until we are made new creatures by faith in Xr1s pwr to break 
ttie bonds of sin and death under whose power w6' live, ethical teaching has no meaning for us. We 
cannot just say No, we-cannot rule our own destinies, we cannot. The good we want to do turns into 
evil in our hands; the evil we do not want to do, we do; Oh, wretched beings that we arel who shall 
deliver us from this boiV of death? Paul'~ answer is clear; by faith we are saved from that body, 
by faith in the mercies of God, who Created us tor him.self, and who loves us, but who sets the 
rules by which we can live. Any other blueprint for buildin~ our lives, and we live in a topsy.tur­ 
vy world where nothing tullls out right, where even the best-intentioned charitable endeavor, such 
as harsh punishlllt for l:a}!breakers, or sending the Marines to Somalia or Kore'a, ends in more misery 
than we knew before. Today's text is Rom 12; it appears to be part two of a two-volume writing, 
with no connection to what went-before. But it is not so. Paul wrote a collection o.f moral teach­ 
ings, but he did not intend them to stand a lone, apart from the foundation of faith and f reedom that 
is essential to it. Karl Barth, eminent Swiss theologian of our century, in his classic commentary 
on the epistle to the Romans, said, We are not starting a new book, or even a new chap6er of the 
same book. Paul did not in the conclusion of his essay talk for the first tilne lt>out practical re­ 
ligion, as if theolegy were immaterial, ethereal, impractical. No, he said, they may not be put 
asunder, no more can be the marriage of man and woman, for God has joined the teaching about \h• 
human condition into a whole, into one teaching, all of which is practical, down-to-erarth, funda­ 
mental. ·unless you and I have the courage and the humility to co.nfront what Geo.Santayana called 
the human predicament, and accept God's offer of reconciliation ill the blood of Xr the Lamb, we 
will find that peace am jo7 are beyond our -reach, and that all we do to reinvent govarrment, or 
to reform public welfare, will tarnish and rust ~in our .fingers. Cha 1'¬ ed people can make heaYen of 
hell~ the same old headstrong selfishness we have lived by ever since whoever lived in that 3 Mill­ 
year-old skeleton reoent}sr discovered in Ethiop~a(lwill be theb3st we can do. If that is the human 
track record, who would dare speak of evolution, or progress, or upward and onward the c.ourse ~f 
human history'l We can reject Paul's teachings, of course; in one,.wayor another most of us dOJllJ'T 
)hat, and pat ourselves on the back for our intelligence and our generosity. But then we are lef't 
with the enigma which has pussled observers of the human condition since the questioners in the 
Ats an Sea 25 centuries ago ••• why cannot people just get along? why do we not see the goodoonse 
or simple honesty, and fidelity, and morality, in our persona and ln our cOlllJllunities? Is it po•- 
sible that the God who made us/1knows us better than we know ourselves? and that what the Spirit 



of God taught Paul the Fharisee in his sojourn in the deserts for three years of post-graduate in­ 
struction, has meaning for all of us? So let us hear again Paul's words, Rom 12:1-18. As the sch 
lars outline the letter to tile Romans, this passage is the beginning of a section on the consequene 
of Xr 's sacrifice on the <ross, and the resurrection from the -dead , Ir is Lord, by grace are we sum 
--how do those facts affect us in daily living? Paul would haYe us know that what we believe, and 
what we do, are intimately and inseparably bound together. Belief that does net produce j?lewness of 
life#has in that fact proved its nonexistence; morality on the human level, not based upon::grati­ 
tude to God for peace and content.mt within, is self-delusiongthat continues our rebellion against 
the Creator. The call for a Xn morality apart ,from a thorough@'ounding in Xn the:OlogyUwould have 
made no sense at all to Paul; he knew enough of history to learn that every previous effort of peo­ 
ple,1to do goodl(while discarding the basis o.! what God has done for us in Xr, has come to failure. 
Because Paul connected his ethical teachings to his exposition of the Xr-event, he avoided the re­ 
Jnoteness and superstition that can be the inevitable effects of holiness for its own sake, and he 
rescued Xn belief from its superficiality and its compromises with the s ecu:blr world in which it 
must exist. I beseech you, I appeal to you, I exhort you1•(the line is not easy to translate; it is 
stroager than a simple appeal, but not a comm9nd. J.B.Phillips read it: with ey-eswide open to the: 
mercies of God, I beg-you,JllY' ~rothers, as an act of intelligent worship (and how we need such acts, 
on a uniYersity campus, down the street from where we live, where the prevailing attitude may- be{( 
that if we worship we must not \le intelligent beings!), to give him your bodies as a livi~ sacri­ 
fice. And I also like the reading by James Moffatt, toWiich I have added some words that belong 
between the lines--Well then, m:r br.others, you have seen Christmas and Easter, therefore I appeal 
to you, by all the mercy of God Wiich the natirlty{ and tbe resurrection,proclaim to a sinful world, 
to dedicate your bodies as a living sacrifice. The word THEREFORE is a small one, a simple adverb 
and conjunction, but what a difference it •akes by being there! Because of lhat God has done for us, 
while we were s till sinners, THEREfore, we make ourselves sacrifices on the altar of God. Xn ethics 
must always be a THEREfore morality; we are not good in order to impress God; that way leads us 
deeper into sin, as we refuse to give up our rebellious ways; we are good/as a way of thanking God 
for l:iberation from the enslavemt of sin and death. The difference between Xty and every other re­ 
ligion that ever existed among hum.ankindlfis tied to that word. If we give our bodies to be blrned, 
and have not thea!trtainty of life thru the sacrifice of Xr, it profite~h us nothing;, to teach that 
what God demandw- of us is something we can do for ourselves, without God, is to,Jprq._ .the ~spel of 
repentance and faith upside down. 'fhe builder Murgatroyd can teach U.s something~~ut thtt 
necessary basis and foundation of our behavior; we build upon the rock of God's outreach to us in 
Jl'r, .the only-b_egotten son, el.se we kn~w the &lallowness of legalism and piety- when poisoned by eur 
presllJlled goodness. Unless we do good, feed the lungry, clothe the naked, visit the si.ck md the im­ 
prisoned, because we have been.forgiven, made new, filled with God 1s spirit,f/our good works reveal 
our selfish motives and are therefo~Hiat word againJ1) suspect. It is by the MERCIEs of God that 
we act, and that means that we must~ not at the call for food, or funds, but back at the eegin 
ning, back to Paul's opening words, of the grace of God given to us in the resurrection from the 
dead of J Xr our Lord. It is God •s mercy that explains the richness of the new 1 ife in Xr, and it 
is the basis of P:.1ul's exhortation that we present our't:odies as sacrifice. '!hat means our obser'ft­ 
gle, historical existence, as an unconditional ~ift to the Creator God who gave us life, and talent, 
and time. It is not a human action by which God is appeased; it is recognition of our debt to God 
for the cross, and the d eath of Jesus, and the inner peace that faith brings to us. ~r intelligent 
response is that we are not conformed to this world, that we do not fashion ourselves according to 
the present form of this world, but according to its coming transformation; instead of being molded 
to this world, James Moffatt translated it, have your mind renewed, and so 'te transformed in nature, 
able to make out what the will of Qod is; namely, what is good anda:ceptable to him, and perfect. 
Our duty is to find and do the will of God, Paul wrote; vv 1,2 stand as a thumbnail summary of the 
new life in Xr, in God •s spirit, which is ours to claim because of faith in God's love and goodness 
proved to us by J's resurrection. God has acted tol:reak down the dividing wall of hostility that 
separated us; our answer, and nQte well that it is intelligent, it is wise, is to present ourselves 
as living contributions to God's purposes in the world; it is to refuse to conform to peer pressure 
or to our own selfish goals, but be transformed in MIND, note, not in feelings;ithat self-centered 
world out there will try to make us ashamed of: the gospel, to make us believe that reasonable, in­ 
telligent people will not1rust God for their well-being. Do not fall for it. To take our guideli es 
of what is good, .from people who resist any absolute truth, or goodness, or beauty. From that ~asie 
Paul offers instruction on living wi\hin the Ch, vv3-13, a community of faith in which any believer 
is accepted, not commanded to leave}Jbecause in Xr we are all one; a community in which evangelism 
is at the front door, to invite allJlto kmow the goodness of God, and at the back door, where the un­ 
likely are ejected; where each has a gift without which the whole c.annot: be in health; where love 
for those who persecute and excommunicate is normatiYe; where all live in peace and harmony. Ji0l 
else can we thank our God for our salvation, and for the gift of the Spirit lihieh is ours ~ow; 
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4-24-94. Freedom under Constraint; In the Upper Room, at that final supper of Jesus with his dis­ 
ciples, the master prayed a prayer, reported to us in John 17, words which are central to the com­ 
munity of faith to this day. It was a prayer f'or the unity of' the brethren, and sisters, thatrthay 
--you and IrmaY r all be one, as God the Fat.her and God the Son are ene , The glory, the evidence of' 
the presence of God, which the Father gave to the Son, was granted to all\Elievers, that we may 
b~ one,-be united into a wholet even as Father and Son are one. It was a moving and a heartfelt 
prayer, but one that :eor many of u~ remains unfulfilled. Even in the months after the resurrection, 
after the ascension of' Christ into the cloud, and evenramong the apostles who were witnesses to 
th~ glory of G9d in Xr, quarrelings and dissenti?ns appeared. The holy appeal for unity collided 
headlong_ watk the brOkenneS)S Of h~D nature• The OUtpoUri'Dg Of the I holy spirit did not prevent 
-ene gro~p of 9elieversW~omplain~t another group--and there were ethnic barriers separating 
them--did not share equally with them their daily bread. Theappointmerxt of deacons, is not an e­ 
yent of which we should boast; servants, in Grk,deaeons, were chosen to heai the bruised feelings 
of those who complained. I~ the Cb at Cor}nth, where Paul was tastor, and to whom he wrote ltrs, 
perhaps as much as a cacade before he wrote to the Chs in Re.ms, squabbling and dissention appear 
to have been routine, as sad as that may make us. There can be no question but that from the'very 
beginning of the Xn ;life there have been disagreemts and di'lisions among the faithful, caused· by 
a long l is'tt of debate topic~, and into our own time, though the jarring notes of discord are net 
the same as those which confused and dismayed those of earlier generations, the silly and immature 
practice continues. When ;r was hali' your age 'it_ was a bad, _and perhaps irreverent ~oke, that God 
made the f :miily, so people could lea111 hew to fieht, and thet) made the Ch, or temple, so they wld 
h,ave a place to do, it. It, was not God 1 s intention, of course; but when ~Wff) insights into the 
meaning of~~\~re offered to mankind, i.mnl,!iture minds seised control of1\'tW<-institutional e:x:pres 
sions, to 1 a e11 fifil what should have been the colo'1Y of heaven ot(earth. Jesus prayed'that 
it would not happen, the disciples testified _against it, and Paul· taught the faith that would pre­ 
~ent it. So he knew it was necessary to conclude his essay to the Romans on the meaning of the Xr 
eyent/fwitkl warnings about divisions and disputes among the faithful. Just as the reader had assum­ 
ed ,Paul •s teach~0Rf freedom in tkle mercies of God, in the theological lesson he wrote in Cija~ 
3,4, that not.hingAWi do makes any difference to God, we hear the klunldng sound of the other shoe 
dropping. In Karl Barth •s unforgettable words·, tCjust when we think we have understood the question, 
to which the only answer is Yes to Sod·, we hear the urgent cOll'lliand--Haltl Paul's teaching is now 
turned against Paul's teaching. What we do can make no difference to God, he wrote earlier; now 
he shouts it out that our freedom imposes restraints upon us. Just when we go forth to do battle, 
armed with the knowl of the epistle to the Romans, we are brought up short by the understanding 
that the epistle to the Romans is an attack also upon our own pretensions. The free and the stro 
are what they are because they have the hwnility to confront the great question-mark that follows 
their declaration of .freedom and of strength. We are· not warned against faith, but against OUlt fa:lih 

//not against the place where we can stand and live, but against OUR taking a position there, and 
defining it as the onl;r place where people can stand;' not against freedom, but against OUR freedo 
;when we express it to destroy the freedom of others.~To quote the Swiss theologian Barth--The war 
ing is uttered against any position-21or manne~f'iife •• that WI think to be satisfactory- & justifiable, 
as though WE were able in some -rNaY{;r othex{ to escape the judgmt of God." To think and act that way; 
even when we are free under God, ""!s to set ourselves up as the malcer of the rules, as the creator 

·of the world, it iy~f-idolatry in a faith which calls upon us' to deny the self and- to worship 
God only. Whether~ we think right is of a political nature, meaning that we distress oursel­ 
ves over who is minding the ~ore, instead of the store's s tock in trade; or whether it be a pref­ 
erence tor two genders, Qr only one, as a ·u.resj;yle ;,, or whether it be any of a number of other 
points of contention in our day; the teaching of Paul is the salll8'--if we attempt to establish OUK 
words, and OUR1 ways, as the only tl"'b.e pathway to God, then we have lost sight of the fact that we 
too are under judgment. It is ~nly 'iben we accept in humility the beams which a~s~g out of 
our own eyes, that we can love and accept those who appear weak and erring. It is~tbecbndemmtion 
of one group by another, however the lines are crawn between them. Anything other than that is the 
idolst.17 of self-worship, of making ourselves God, and then burning or~driving out of the felwshp 
those lbo will not bow the kne~ to. us. As we understand, and accept, a~d live by, the theology of 
Paul in the Roman ltr, we come to know that we are our own worst enemies long before we face tbe 
hostility of others. Except the Lord build the ~ouse, those who build it labor ~n vain; except the 
Lord watch over the city, the watchman awakens in vain,Psa 127. We forget whose world this is, & 
whose remnant of the faithful, when we cleanse the altar of the most high by canmanding the dis­ 
senters to leave the temple .v.Enslaved by our freedom.,'{ we are; it is an unforgettable word from the 
prophet and pastor who served this campus in times gone by. Salvation thru slavery, is the title 
of a book on Paul's theology. Paul said it too; who are you to pass judgmt? So let us hear again 
the teaching about freedom and its limitats; Romans..llt-;l-1,. This is part of a passage that ex­ 
tends i1:1to the middle of Ch 15; its theme is unity in the faitl't, and the com111lnion whioh must ex- 



ist between those~characterised as the strong and the weak. Specifically.their disagr•emts 
arose of differences in individual responses to the gospel of God in Ir; some· thought they should 
not eat certain things, or drin~e; some thought one day of the week was more sacred than was 
another; and there were likeq other issues that they disputed. But beyond the specifics, which 
change from time to time, and place to place, there is the much larger matter of s elf~righteous­ 
ness of people who are standing in the need of prayer, behaving as if they were more ethical than 
God ••• refusing to confess that before tl'!-e judgmt of iod we are all found wanting. Paul urges us 
to k~~j.hat our under8lf:nding of the proper response to God's love as expressed in his Son should 
not\'\b~t\e standard 9y ieh all other responses. Paul would have us know that there is room in 
the ~nt {>f the tabernacle for differing ways of eating anlL'lmanaging and living out our days. Any 
effort to impose one person's response upon another will destroy the very unity which-is the tie 
that binds_ our hearts in Xn love; let us break bread together on our kne•s, and not think oursel­ 
ves so right in God •s eyes that we can exclude those who• respo~ to the call of God in adiffer­ 
ent manner. To what advantage is an argument, however compelling, that results in the breakup of 
the wholeness of the community of i'al. th? when in Paul's teaching in the early chaps o.fRomans we 
know ourselves to l!le sinners, law-breakers, dissidents, ~o in penitence and in tears accept the 
grace of God, freely offered, in the,brotcen body Gf Xr? the eominunity newsletter -listed those 
who felt themselves unwanted, and judged, and ctitipiaed, and wereCX>mpelled to leave, as it listed 
with praise those who joined its number, then would the self-righteous idolatry of those who think 
themselves strong would~..'.:A Paul's word to us is that each of us must help the weak, and 
the mistaken, as part of a respotX§ible and thankful acceptance of God's forgiveness in Xr. .ls for 
the man or l«>Jlan who is weak in faith, welcome him, but not.fbr disputes, v.l} hear J.B.F'hillips• 
version 9.f it--we who have strong faith ought to shoulder the burden::Jof the doubts aid gualtns or 
others, and got1.just go our own sweet wa¥."It is not enough to say to a .dissenting_ member of the 
body of Ir, that the problem is net w/mitlister, or song-leader, or carpet on the a isle; it is w/ 
the dissenter--snd then not offer to help the weaker vessel work h/her way thru the problem. Our 
__,.ctions should mean the good of others, not their exclusion. Some~think eating meat is an offe. nse 
1of. the universe, while sane consider a well-broiled steal a gift of a loving father-God. The one 
who eats, and the one who abstains, should oot pass j udgmt on each other. Asceticism wins no brown 
ie points w/God, nor is it what goes into a persor$ mouth defiles that person, but the ca;rping & 
the hatred and the sel:f-satisfaction that come out of it~ Paul does not condemn those who limit 
their diet to foods they can accept, any J110re than he condemns those who feel that their freedom 
in Xr has liberated them from the .tood9laws of Judaism or from the strange ways of gentiles. Thit. 
is not his point. It is, rather, that we are all svts of God, we all belocng to God's household, & 
not one of us is so right before God that we can judge the conduct •f another servant 111 the same 
h usehold,y.4; we all stand before the same master, epd will be upheld, for the Master is able to 
make us stand, to uphold us in our weakness. There was a 2d argumt against the divisive meanness 
that disrupted In unity; .to condemn fellow~ns because their lifestyle differs, is to ignore th• 
fact that as Xns everything we do is done to honor God, 5-6. Whether we eat, or whether we fas~; 
whether we esteem one day more highly than another, make our choice in a way to honor God, and 
give thanks to God. That is the only accepta bl.e reason for doing the things we do, for we do not 
live for ourselves, but for God. Should we, in our secular woJrld, in our selfish ways, live for 
another reason, then we are not members of the household of God. It may Qe that the gravest need 
in any bold mission thrust is to begin with members whose names are on the rolls of a In church. 
When a professional psychologist like Daniel Yanlcelovich can say, and I quote; existentialism. pre­ 
sents us with a &pressing image o f modern man: cut off from his roots in nature by science & te b­ 
nology, falsely related to his fellow man by mass culture, and closed off to meaning in life by 
the counterfeiting of valuea ••• worshippi-ng false gods, modern man stands.fbrlorn be.fore the gaping 
void of nothingness--fragmented, dehumanised, estranged, alienated, anxious, and guilty," it pre­ 
sents a reading that st.t>au1 would understand and approve. We set ourselves up as god when we sit 
in discordant atld arrogant judgmt of those whose response is not that o~ our own; whose understan­ 
ding of authority in the life of faith cannot submit to .earthly pwr and hU111an understanding; whose 
food and drink are not on the menu of ether tables in the family. It is not the eating, or the daYi 
it is the assumption that we will not be j ud ged , tor we possess the pwr and the fa 11.>r of God. It 
is at the heart of Paul's theology that all will be judged, even Dd th.f'ul Ins, and as we arrogate to 
ourselves the pwr to play Q:od, and order sou~ who dif'felf/to leave the table, we act our pride &01.> 
denial ot Paul• s teaching. Paul wants us to know that in Xr we are r ree, bUt that in freedom we 
are under restraint. One of the prevailing and destructive ills or our day is the refusal to accep 
accruntability, responsibility, for our behavi'l>.r. Free lunch is on the counter, and we may take 
·of it as we please, for no bill will be presentedJ we are in total control of our life and of our 
ftorld; and in that, my dearly beloved, is the victory of the e vil one. If we , live, we live ~-tot.he 
Lord, and if we die, we die to the Lord; none of us lives to ourselves, and none of us dies to our 
selves. V.9 is another sunanary statemt of the meaning of the Xr-event: For to this end Xr died & 
lived again, that he might be Lord both of the dead and of the living. May Xr be Lord of all 
that we are, and have, to protect the unity of the faithful until the end of the age. 



5-1-94. Delivered from Bondage. Today we begin a new month, one."that is the favorite of many peo­ 
ple, and we begin a brief study of a brief'but very important NT ltr. Paul's epistle to the Chs of 
Galatia is the shortest of his corres~ndance that has survived to us--150 vv, compared to 1000 vv 
in Acts, and.I did notoount them--andi'Gi\i of the earliest; written in the middle 50s of lst·Cen. 
It is also Paul 1s angriest ltr that we have, because something fundamental had happened in the Chs 
of what is now central Turkeyflto which Paul vigorously objected, and to which he wrote an impas­ 
sioned response. It may be to our discredit that many of us are apathetic in the presence of er­ 
ror of opinion and practice of whatever kind--of secular or sacred fallacy of thought or deed. It 
is easy to follow the French writer Voltaire's advice and tend our own gardens, no matter that the 
noble idea of collective security is dying in.a distant and unimportant place, or that our coun­ 
try now payslin interest on an unpaid debt more than tor almost anything else in the budget, or 
that rank and offensive heresy is heard regularly in the churches1of' theland, with little outery 
from the faithful. In the Galatian ltr Paul revealed hisooncern, and his caring, in .the wrath he 
wrote, in an essay thap has been for every generation since ai;.d. 55 a signpost marking the fork in 
the road between truth and falsehood. It has been a profound influence upon believers who have 
the coy.rage and the conviction to struggl.9 with the problems of freedom and faith, gospel and law, 
and the meaning of thecross~and t.he resurrection of Jesus Xr. Galatians is Paul's declaration or 
independence from all man-made rules and-'creeds for living, and his ringing affirmation of humani­ 
ty's dependence upon the love.and the mercy of God; it ia,as seminary professor Raymond stamm said, 
the Magna Carta of the Xn faith, repudiating all authorities,.institutions, customs)<laws, that in­ 
terfere w/direct access of the individual to God. Because of that, the Galatian ltr speaks to the 
supreme need of all people in all times. The questicin Paul addressed, that was uppermost in his 
understanding, was: How can men & women, who are by nature sinful, win God's favor, with our knowl 
that God is holy and will not tolerate sin? It is. a question that for many of us has lost its ur­ 
gency, and has movedof~ 1'h:Pr f..r;"jnt·burner, off page one of the morning paper, out of the loop alto­ 
gether. To quote radic~11~0'1o~fan Thomas Altizer, 11.As the historical world of Christendom sinks 
e~r more deeply into the darkness of an irrevocable past, theology is faced with the choice either 
of relapsing into a dead and archaic language or of evolving am·Whole new fonn of speech." If it be 
truth, as it appears to be, then it is a bitter truth, not easy for believers to Sol'allow. Langdon 
Gilkey, in a book published 25 yrs ago, described theology as a fortified castJ.:u, on a rocky hill 
far above a·aown, so isol.a~d that its presence is unrelated to the 1 ife of the town except as a 
tourist curiosity. "How can theological reflecti~~· .move 'intelligibly, honestly, and with regular­ 
ity/lfrom our life in the town//to an existence, •. ,~ese heights, and how does the word of God 
heard there//h.ave credibility and usability in the life of the town1tt Gilkey asked. Ke warned agaiMi 
a-tourist religion, one we visit only as an embalmed corps$ of a once vibrant andnaaningful faith; 
and he described the infiuence of the secular upon the Ch. lie said there is no longer any.position 
for a world viewfJthat is absolute, fi.xed, eternal, an#!1der control of tm King of ages, inmortal, 
invisi6'le, the Ore at or to whom we give the name God. Theology cannot remain "theology, Gilkey wrote, 
1-;f it submits to the liniitations the secular,Jtself-styled intelligentJ/world would impose 'upon it.'/ 
~w, then, set our compasses, and adjust our sails, ton the voyage which is our life? To answer 
that question, Paul wrote a revolutionary essay that sets us all free from any barrier that would 
separate us from the love and mercy of God, from any act or practice that would displace the work 
of God in sending his only ~on, to die as ransom for our sinful nature, as the way-we are saved 
from thew rath of a holy God. Rightness with God requires a new nature, and not one of us can make 
ourselves over. Only God, through the Son, am in the Spirit, can do that. Our part is to accept 
in tears of penitence & contrition the free offer 5ti God to pardon and forgive, to overcome for us 
our fear and our sin, and 'to give us a moral nature beyond the pwr of rules, and laws, am prac­ 
tices, ever to achieve. Arry other way to truth and to life than .iU._ii:9' of the cross is of human 
invention, a god made in the image of the created universe, oneT~t liberate l:Sut will enslave, 
one that ~ not forgive but will condemn. No 1a1islit system of sacrifices that we make can do 
for us what the sacrifice of Christ has already done; no act of morality or generosity can win for 
ws the salvation whic~ ours by faith, faith activated by God's creative love to produce 
fruits of the Spirit--love, joy, peace, kindness, goodness, gentleness, self-control. It is good 
news, it is gospel; it is too good to be true; surely God demarrls something of us as the price of 
his acceptance and pardon. It is an idea so revolutionary, so radical, that in every generation Xns 
have been tempted, and have~-sadly--been taught, to religquish faith in the goodness of God, and 
to fall back upon obedience to law, or morality, or religious practice, something that we can do 
to win God •s approval. It is p~,rt o.f'b:!ing human to want to earn our way to God; we should &Ill: give 
thanks that in the mercy of Godhall that is necessary has already been done. Not long ago a preach­ 
er in his pulpit said he was glad that none of us can work our salvation; because he would not like 
to be in heaven with people who were boasting of all they had done to get there. For all of ug1~he 
ltr to the Galatians is as.new as the latest religious crusade or campaign, or the loudest pu 
and secilir appeal to us to give money, or just say No, or to save the enviwnment, or show how 

good we are by sending fighting aircraft to bomb people who commit evil against their neigh- 



bar. For us the Galstian l:br is a reminder that by faith in Xr we are made new creatures, not of 
ourselves, not or -works of law or chai-iity, lest any of us should boast. So let us hear again, 
Gal 1:1-10; 2:ll-21. Paul had wisited the towns of the region known as Galatia once, or perhaps 
twice-:-the record in Acts 16/18 are not clea;r,; but he bad preached and won converts •• sometime later 
other preachers and teachers came, and taught that faith in Christ was not enough; they must sub­ 
mit to the covenant in the flesh, the JJewish law, before they could be children of God. The issue 
was one that is no longer del?ated; but in its wider sense remains eternally real. How can sinful 
people enter the presence of a holy God? by what authority did Paul teacltj. and by what right do 
we teach, by grace thru faith alone are we saved from God •s judgm.t? It is a question of what the 
scholars call soteriology, the study of salvation. Paul's teaching was of the supreme authority 
of grace, the unlfterited, unearned forgiveness of God ••• not of law, not of our act or bDeed. Other 
teacher~.P~~,;t). to deny Paul's right to teaeh--he was not a member of the inner group of disci­ 
ples, he~afanatical enemy of the resurrection dluroh, he had not studied at the proper divin­ 
ity school; and they also repudiated his tealdhing. So it was in anger that he wrote them, intense­ 
ly and emotionally. It mattered to him that they so quickly accepted a false teaching. Note first 
the introduction~ vv l-5; it is like no other of Paul's ltrs. It begins with a negative; his call 
to be apostle was NOT from men, but thru J Xr and God the Father who raised him from the d ead. It 
was Paul's response to those who questioned his authority/Ito undermine his:nessage. It anticipated 
the argument of the l tr by beginning not with a d!tscription of imtividuals in need of salvat, but 
rather with the saving work: of Xr. It is another summary statemt of the In faith. Vv 3,4 repeat 
the proclamat--grace to you and peace from God the Father and our Lord J Xr, who gave himself for 
our sins to deliver us from the preyp,t, ~il age,according to the will of our God & Father. That 
is a theological statemt that bring~H from the fortress on a rocky hill, into the market-place 
and the lives of people in the town. Ar died to set us free .frc.>m siin~ so we need no longer hold 
to them. K.Barth-...J entered theevil way with the result that we are forced from it; it can be ours 
no.longer; Jacques Ellul--it isrno_longer our affair to prosecute and represent~this case; thus 
the past lives, not in the hell of my unconsaious, but in the holiness of God. Martin Luther---we 
may say with sure confidence, Xr, theSon of od, was given, not for the righteous and the holy, 
but for the unrighteous and sinners. Than comes the anger, v.6--I am amazed that you have so quick 
ly transferred your allegiance, so quickly deserted him who called you, so quickly turned to a dif 
ferent:gospel. There can be rx:> different gospel, Paul said, but there are some who cause you to 
worry. Any response otmr than faith in 1he risen Lord negates the Yery nature oft he gospel. It is 
not a call to do, but a call to trust, to believe, to put one1slite on it. It is no accident that 
in vv 6-10 t.he word for gospel, as noun and as verb~ occurs 5 times; it mattered to Paul that we 
know and accept gospel, and that we resist the temptat to add anything at all to the statemt of 
faith. In itself the gospel has authority to save; it needs not to be approved by a committee on 
creeds and covenants, nor by councils and synods or boards of elders. It comes from Xr am it is 
built upon the rock of our confession in his nature and work. It is the acceptance of God's grace, 
or it is idolatry, and superstition, and false. All teaching and preaching must be judged by this 
measure; does it declare J to be in and by himselff(our liberator from relg legalism, from seeular 
self-worship, from our apathy and our anxiety, from our sinful natures? It is a call to us to look 
to the light, to sing and shout, to dance and to love God and fellowman. It is a divine a ct that 
draws us into the grace and lo,1e of God, 6, 7. We are not sinners in the hands of an angry God;. we 
are sinners pardoned and accepted by faith in the mercy of a od of love. Any effort to tame the 
gospel will fail; it will burst old wineskins, and repeal ancient rules and ritu$le. The teache1' 
or the preacher does not make gospel true; gospel makes preacher authentic, real, effective. Then, 
in passage begin 2:ll Paul made his case for the truth of the gospel of grace. Here he discussed 
the meaning of justification, making the Galat ltr a textbook tor In theology; and discussed the 
mutually exclusive ways of confronting God--by works of law, and by throwing ourselves, just as 
we are, upon God's promise of mercy and forgiveness whose proof is in the resurrection of %rist. 
So basic is this passage that in his coJmlentary on the Galat ltr Martin Luther filled 80 pages 
on these few words. These are the words to turn to when anyone tells us that we must do mor,ithan 
have i'aith,.-bemptised in the proper manner, read the right Bible or sing the right hymns, say the 
right words in antiphonal re ponses. What happened at Antioch, where disciples were first called 
Xns, where Gentiles first heard the gospel proclamat, mattered greatly. Peter wavered between_ the 
law and grace, and Paul confronted him with his behavior. But what is even more important. is the 
use that Paul made of the incident. There could be no compromise of gospel truth, however a half­ 
way position, or a weakening of the teaching, might preserve the unicy of the bel:ia vers, or add 
to its numbers some secular persons. I have been cru6ified w/Ir, .Paul wrote,20; it is no longer I 
who live, but Xr who lives in me; and the life I now live in the flesh I live by faith in the Son 
of God, who loved me and gave himself for me. Tb.at is the assertion of all who know themselves 
forgiven, cleansed, made new, by th~ finished work of Jesus. If justification were oursto earn 
through the law, through our own doing, then Xr died to no purpose. In our trust in God's good- 
ness and love, we live tree of all bonds, secure in faith in 1he Ood who makes us whole, and 

what we were created to be in the beginning, Ml.en God created. 



5-8-94. Adopted. The death recently of British Jesuit philos~pher Frederick Copleston, at the 
age of 86, was a reminder of the enormous contributions to human understanding and truth that one 
person made.· He was prolific author and scholar, best-known in the profession for his 9-volume 
survey of the history of philosophy. But to many who knew him it was his faith which expressed 
Copleston•s characten. In 19h8, o• a BBC radio broadcast, ~e debated atheist philosopher Bertrand 
Russell, about whether God existed, and if religion could be proved. CoFleston said a sentence 
that is unforgettable: If God does not exist, human beings and human history can have no cther;1pur­ 
pose than the purpose they choose to give themselves, which--in practice--is likelr, to mean tbe 
purpose which those impose_ who have, the pi)wer to impose it.11 Copleston understood· that if there is 
no God, and if the·teaching of judgmt to come is unfounded, and therefore irrelevant, then there 
can be no negative, and for that r~ason there cannot be a positive. Goodness eX.ists on~ when we 
possess a choice between very 11:1al alternatives, and if there is no God, there is no purpose to 
life or to history, except as we ourselves provide it. The rationalist and the unbelie·ve·r .have 
thereft>r.e no measure by llhich to judge good or ,evil, no plumb-line to show whether the wall is 
s~raight, or tilts to one side. Did you ever consider the leaning tower of Pisa as a parable of 
human construction, or all- the unramped steps you find in buildings, a testimony to the planners 1 
lack of concern for the handicapped? But God is; only the fool bas sai~ that the creation came 
into existence with no mind behind it;. that, given four billions of years, if. We::just keep throw­ 
ing boxes of printers 1 type into the air,' in time they will fall to spell, .out Shakespeare's Mac­ 
beth, to teach us the tragedy of seeing ourselves as larger than we are. tfod is, but getting that 
conviction, that knowledge, int.o the minds and lives of people, before it is too late, is not easy. 
JewiiJhl' theologian Martin Buber said, "Either the teach~ngs li"te in .the life of a responsible human 
bei~ or they are not alive at all." That is the problem, ~~t:i-'~it? We may know the self-destruc­ 
tive fo'rce of the evil we do, and the hate _we harbor, butt...:~it/(is an enormous mountain to cl 
Ad we succeed to reach its top, we may discover that instead of a life of peace and joy and good­ 
wi~/we have subjected ourselves to a repressive religion, full of No-nos and restraints, darkness 
an~pain, instead of the lofty plateau of light and laughter we desired. The 16th Cen Protestant 
Reformer Martinluther, an Augustinian monk, gave much thought to that problem. "Like as the earth 
engendereth not rain, nor is able by her own strength, labor, ~d. travail to procure the same,but 
receiveth it of the gift of God from above, so heavenly righteousness is given us of God, without 
our works or deservings~ still knew of man's weakness. "God, SEteing that this universal pl.ague of 
the whole world, which is man's opinion of his own righteousness, his hypocrisy, and confidence in 
his own holiness, could not be beatencbwn by any other means" •• so that God would slay that plague 
by his law, so that, "when it is once slain, man might be raised u1"°gain, above and beyond the 
law, '*here we all might hear God •s voice, saying, Fear not; I hav~not given the law, and killed 
thee by the law, t:tat thou shouldst abide in this death, but that thou shouldst.ffear me and live." 
The yearning of human beings for acceptance by the Creator, and tor the freedom and gladness that 
should be ours to know and to enjoy, is ~he subject of Paul1srltr~o he Chs in Galatia, and the 
texts assigned us for today, Gal 3,4. The first 2 Chaps of the Gala ltr dealt w/probls of false 
teachers/(by affirming the authority of the one gospel, the one Pa learned not from human teach­ 
ers, not Trom the Jerusalem disciples, but from the Holy Spirit of God. There are not two, or 
more, gospels, he wrot.e; there is only one, and it ·is of Ir and him crucified as the ransom for 
the sin, for the universal plague which does beset us all--the opinion we have of our own sel!­ 
sufficiency, our own control of our present ~nd our future. To accept Gentiles into the Xn flwshp 
was not just a matter of good-will, or political correctness; it was theological. It was t~e et­ 
fe ct of the one go·spel, the good news which shall b e to all people everywhere, and it concerned 
God's actions in sending his Son into the -world, and what.it meant to be related to him and ~o 
live every day in Xr. Now we come to what the scholars mark off as Part 2 of the Ltr. Its theme 
is faith, law, and the people of God. It begins at 3:1 and continues to 5:12, of which we shall 
read only portionsi in 3 of the 5 lessons·we have on Galatians. I invite you to read all of it,to 
think upon it, and ~ake it as the plumb-line that measures the r.ight angle ofrour lives. In these 
words Paul no longer talks of his own autobiography and instruction; now he turns to OT history 
to make his point. It is not a new one in the ltr; it is the expanding of the words Paul said to 
Peter at their confront-at, 2: 15£; Paul's teaching is that the bond of Xn unity is the good news 
of God in Xr; it dc>es no good to compromise that good news, or to accept something other than the 
gospel I!~ the basis for including all people who conreased faith~ in Xr as Lord. To do thatl/meant 
denyint-"e~d•s grace is freely offered to all people, and to erect a wall around the church that 
would keep believers out of it, on some other'cbasis--gender, race, ethnic, economic, politic)j.1-­ 
than the clear message of the cross. So let us hear again the words of Paul. Gal ):l-5,23-4=!-7• 
Note that Paul began w/caustic words about the false teachers and those who heard them--:ofoolish 
GalatiansJ who has-bewitched you, to whom Xr was publicly portrayed-·the Ork verb is the one Paul 
used/fto mean preachingt ..- literally it means posting a billboard beside the road--as crucified. 
It is this declaration of independence from rituals and regulations, from f90ds and special days, 



that is the theme of Paul's theology, and of the Galatian ltr. ~is the proof-text for every 
reformation from Paul's time to the mst recent change in catechism or liturgy in the Ch. A dozen 
yrs ago British classical scholar Michael Grant published a biography of Paul; in it h said that 
this ltr is the noblest blow for liberty that has ever been struck; it is t'hemmifesto and Magna 
Ca~f Christian freedom against thrjlldom to ~w, sin and death.'' Here is the dividihg line be­ 
tween old covenant and new;Christ set us free, tobe free people. Who bewitched you, after you 
heard Xr preached to you? In 1520 Martin Luther published what is hia best-known writing, the Free 
dom of a Xn ••• a Xn is perfectly free, lord of all, subject ~o none; a Xn is a perfectly dutiful 
svt of all, subject to none ••• a Xn has no need of any work or of my law in order tote saved, since 
thru faith he is free from every_ law, and does all that he does out; of pure liberty and freely,seek 
ing neither benefit nor salv-ation, since he ralreadyabounds in all things and is saved thru the 
grace of God because of his faith, now seeks only to please God." Sow rote Luther; to den;y Xn free 
dom requires us to quarrel with Jesus, and Paul, andN~stine'", and a host of witnesses. But still 
we are tempted, we are bewitched;it is an insu~o us that we are helpless of ourselvesttfto do som 
thing to earn God'"s favor, that\.all that is needful has already been done, that Xr died for us, 
while we were yet sinners. Paul preached it as plain as a billboard on the road, that Xr was cruci• 
fied for us~ t~.5x-:tJ!ie one essential was to put on the new creation as a ment>er of the body of Xr, 
in wt\om all giig~stoms had been repealed and put away. Still we are bellitched,whenever we take 
our eyes off the Cross as the center of the Xn life;, it is an objective fact of history that be­ 
comes a subjective fac"tF of experience when we put our 'trust in its healing work. It is easy to 
seek other paths,,of our own mald.ng1 to prefer contrary.gospels, just as did the bewitched Galats. 
lb.ere is moralism, which makes the Xn life a set of rules to obey, of lessons to learn, of ethics 
and family values and integrity.'.Necessacy, to be sure; fatal -when morality disappears in a sea 
of viole~e and greed and selfishness. But the Xn life is not a roadmap or a blueprint; <it is too 
large for that. It is above and beyond rules and laws, or it is nothing. Tb.ere is humanism, anoth­ 
er contrary gospel, tp!t sees Jesus as the highest expression of the human ideal, but not more 
than that. To quote Cf~h Hough, the brilliant materialisms, the pret'entious rsecularism, and th#on 
ftdent idealisms whose hopes have a consummation w/o God~ have bad their day. They have brought 
bitterness and disintegration ••• they build a tomb at the end of- the human enterprise and call it 
the ultDte peace." But alas, tbose brilliant. humanisms have byu?~'l~ .. l!J.ahad their day; you will 
hear .them praised and exhorted on the campus of every university, aOO. -:S:tr~he pulpits of far too 
many Chs, for it is an attractive and seductive contrary road to 1travel. And then there is the en­ 
vironmental path to perfection. It teaches that if we just improve the neighborhood, with better 
housing, a hot meal and a generic prayer in school, a mo~quitable economic system, or freedom 
from fear and or want, and more time for ideas and arts, then 1would we have better people. People 
are good; what is wrong is the chains imto which they are bDrnl aiadthere is much to be said for 
the gospel of pure millc and minimum wages and habitats and food for the hungry. But it too is a 
man-made religion; far too many of 'us who are wall housed and adequatelyrfed, are neither good 
nor happy; political and economie freedoms may in themselves produce chaos in the s treats and des­ 
Pair in high places. Unchanged people, trying to change the world, telling us to try harder, to 
say No, ;to be wildly promiscu6us but hygienically safe, ha~t to show any commendable results. 
No, we are bewitched, when we reject as ridiculous, or irrelevant, the gospel of Xr crucified; 
for :¥i1~t is an offense to those who trust the laws of Moses, and astumbling-block to intellectuals 
and ree-thinkers. There canoe no atheism, Paul Tillich taught; it is humanly impossible; a god 
can aily be denied i n the name of another God; and God appearing in one form cam-be denied only by 
God appearing in another form. We cannot find a place outside of God, by which to;)ldge; but we do 
not ceasetbe search for such a place. If God aoes not exist, Frederick Copleston said, then human 
beings and human history can have no other purpose than the purpoie we choose for ourselves, and 
t~t provides no answer to the question, to whom, or to what, am attached? Paul's aQs'Wer is ·to 
remind us of the new family of faith, the s6ns ot Abraham, who believed God, and it was ·reckoned 
to him as righteousness. In him shall all the nations of earth find a blessing, Gen 12::), 18:18; 
~twas the prophecy that gentiles would find acceptance in God's love, by faith in God's redeeming 
~ct. Having begun with the Spirit, we should not end with the flesh, or race, or gender, or any 
other human barrier. But more than that, all who believe are children of God, and when Xr came we 
were j ustifiedr'.1by faith, just as Abraham was. In Xr there are no human distinctions; 3:28 is the 
declaration of equality before God our maker. There is no Jew nor Grk--and we must add other div­ 
isions of culture and langauge that we take as important; naither slave nor f ree--or any other con 
dition which might set us apart on either side of US S2; there is neither male nor .tamale, for in 

·4ur human pradicament we are all one creature,Viether we can beoome fathers or mothers when we 
start-a family. Our spiritual condition, and needs, are the same. But in Xr we are 9~;&.onger chU­ 
dren, no longer slaves, in the household. :rMt. When the time had fully come--and onl~~ have that 
sense of time--God ~ent forth his Son, born of W>man; born under the Law; this is the o~ refer­ 
ence in all of Pau, s writing to Xr 1 s birth; we ,a re redeemed, and a re a dopted as children, to give 
us freedom to apprcs ch God, to cry Daddy, Ab~a"j/ children, and teirs to the promise'. That is 

true freedom to be what God made us to be. Let us give thanks for it. 



5-15-94. Recently there appeared in the press a 1 story about a frightened woodpecker who had some­ 
how gotten into a house and.could not find its way out. The glass walls of the sun porch seemed 
inviting, but were invisil:Jile barriers against which the creature desperately flung herself. The 
householders propped open a door, and with a broom attempted to send their uninvited guest to the 
outside. That merely scared the bird all the more. They tried going atay to permit her to become 
more calm, and find escape. After an hour they returned to the 'porch to find the :irisoner.perched 
upon a light fixture in the a:liling, much the worse forrwear. So the people decided upon drastic 
action. Putting onheav,r work gloves they managed.to grab the bird and take it outside. But when 
they released it, it flew straight through the ope~o.door, back into the prison from which it had 
been set.free. It is a story that makes us smile even as it makes us sad. It is also an alle­ 
gory of the hwnan condition. We want all wild creatures to enjoy the freedom of the out-of-doors, 
t~ bang on the tree-trunks, and to know the camouflage of leafy.bushes, to be what they were made 
to be. It is a reminder of the Bibl theme of God's unceasing quest to restore hwnankind to the 
faith -and trust of our beginnings, to be free because we know and accept our limits, because we 
have the faith to let God be God1 and ourselves to be creatures in God's-providence. But it is al­ 
so a part of us, stamped into our natures, that although we want to be free, freedom frighten•s 
us, so that we beg for the chains.that bound us, and for the relief they give us from our fear of 
tomorrow. That is why growing up is so painful a process, and why many of us old gray-beard grouche 
never do complete the course. 'Growingq> is an invitation to freedom, to make P:ur own ·decisions, 
to provide our own income by rewarding and exciting work, to be mature adult"ho love and respect 
the pirents but who have flown the nest to build <a nest for our own fledglings. It is also frighten­ 
ing, so that we wish for a master to tell us What to do, what to wear, and to eat all eur-ccarr-ot-s , 
dear. It is an enduring theme of literature. J.M.Barrie's-Peter Pan was a boy who did not want to 
grow up, and is therefore an analog of us all; Russian novelist Fyodor Dostoievsky in the Brothers 
Karamatzoff has a character who had "no more pressing need than the one to find someone to whom he 
can surrender, as quickly as possible, that gift of fr.eedom which he, the unfortunate creature, 
was born with.11 Irish playwright Bemard Shaw wrote that if we could find that person who wanted 
to liberate us from the bars of our self-built cage, ~ would kill him ••• as has happened often e­ 
nough in historyto be not a laugh-line, put a tragedy. Some years ago, when the local newspaper 
printed the Doonesburg::vcomic strip, there was a character who intended to make a career of being a. 
college student, with all the ptivileges and none of the burdens of 1 if e; one day in spring he 
got a letter from the Registrar. telling him that he had met all :mquiremts and would be €raduated in 
June. So terrified was he at the prospects 0£ being thrown out into the j~b market, into the rou­ 
tine of regular hours and obligations, that he broke into the Registrar's office and falsified his 
records so he would have many additional years in the infantile life he loved. Set the bird free 
from the prison of the sun-porch, and it flies back into it. And aren't we like that confused bird? 
We want to have our physical needs met without effort, wealth withoutw:irk, }Dd to belong to the 
peer group which gives us the strength, cand the meaning for life, which we-a"individuals lack. Those 
who step to a different drwmner are driven off the reservation, attacked as we always set upon 
those who are different. Into that soothing lullaby of confonuity and imitation of the world around 
us, comes crashing the liberating word of God, as spoken by the apostle Paul to the church s of 
the ancient province of.Galatia, text today is a passage from Gal 4. Paul founded house churches 
in that region, preaching theg:>spel of Xr and the cross. To his amazemt, soon afterward, other 
people canE, representing the Jerusalem church, to undo what Paul had taught. We cannot be sure ex­ 
actly what they said, ~treading between the lines of what Paul wrote them, we can guess. Here I 
use a helpful paragraph from a book about Paul by Christiaan Beker, a Princeton theologian. As he 
reconstructed their ~rgumt, it went like this1.you were Gentiles when you turned to Xr, thru Paul's 
preaching. Your turning from the elemental spirits of the universe was an important first step, but 
you must not stop there. It is only a first step, not the end of the road. Our Xr was theMessiah 
promised to the people of Israel, to the true sons of Abraham. That does notnean that you are ex­ 
cluded from the promise; ·you can participate in the full blessing promised to Abrahaml(it you join 
the people of the promise. When Paul opposed the Torah, .the Law, with all its majesty, he was wrong 
and also opportunistic. Opportunistic because he will~pear successful as he increases his numbers 
by offering painless ITBSS mnversions, by preaching an abbreviated gospel. The Jerusalem church sets 
the rules and requiremts, and ordains missionaries; Paul was not one of us, n~ve we approved his 
mission. To say that salvation rests.on faith alone ignores the law and the Jewish origins of Mes­ 
siah, destroys the continuity of Israel with the Xn Ch, and lacks a clear and authoritative ethic. 
It is false to suppose that Gentiles can enter the Kgdm of God, proclaimed by Jesus Xr, without 
first putting on the yoke of the Torah, accepting the food rules, and the special days on the cal­ 
endar, and subnitting to the covenant in the flesh, for all males. Without this, the Galatians were 
told that they were not heirs of the promise of salvation history which began w/A~~ham,Gen 12. 
You cannot enter by a side door;.;you need to go around to the front door and get ~cket. That 
means coming under the Law, of which Christ is the fulfillmt. That will complete your initiation 



<owi\'Vl.v'~ ~fU-l tsf ~w\..o vlt"'llLR..:v~ tvM'"--i..fJi. • :f11~ ~ -e-tJV-w:v1'yeMr, ~- 
into fulls tatus as Xns, and 'Will guaradtee God's richest blessings upcfn you as true Usons of A~ 
ham. 0aul should have made all this clear to you. That he did not is proof of his ego-mania and 
his disobedience. He __ is ana postate, not an apostle; he has denied his standing as Pharisee made 
xn, and has therefore ·cut away the fundamental foundat upon which the Ch of God in Xriests. These 
were fundamentalists, and inerrantists, as they w~ed to correct Paul's glaring and heretical er­ 
rors. And it was to answer their charges;i and to calm their fears, that Paul wrote the short ltr 
we call Galatians. Because Paul wrote about the newness of the new covenant, and a bout the radical 
revelation of God's love that ~us offered, it is one of the most valuable writings for theolog 
instruction that we have in Nr·.1-roday ~hertext is a call for spiritual maturity '°'hich the Xr-event 
makes available·to us. Gal 4:8-20. Earlier in the ltr Paul had made other appealsato his readers 
to accept his teaching )l~~~lwrd-~t.~~,~d as divinely inspired. It was not fromt....nwnan source, he 
wrote, it was from Godf'1fli'E3reu'!t.s on!Y one tpspel, and it is the one he preached to them, the one 
they accepted. It was the same gospel, and the1same risen Lord, who had appe arad to Pauk, the same 
Holy spirit who had taught him, and-had entered into the lives of the faithful in Galatia. Then he 
turned to the history of'Israel, to what Xns call OT, to showh>wfrom the beginning God intended 
for Gentiles to become part of Israel, and to share in the promise, and all that to Abraham before 
circumcision, and many centuries before the giving of the law. The promise was fulfilled not-thrU~ 
Law, but thru X-r, he wrote. Now, in these lines, he turned to a personal appeal, one to the hear~ 
~nd to their remembrances of his sojourn among them. He began with the Galat's ignorance and bond 
age, v.8; you did not know God, and the Greek word means ignorant, not to know; and in that ignor­ 
ance they lived in t>ondage to beings that are no gods. It is a text we need to note, and to think 
about, for we are lost, people of unclean lips, living in the midst of a people of unclean lips, 
trying as hard as we can to be just likA all the .rest or us •. Wel~keep the law, at least tha"t- small 
part of it that we can keep without changing the way we live; we are known by the things we do not 

eat or drink, and by our tacit acceptance of the immoralities of~ensual and now-centeredlOrld. 
Before we knew the freedom which is in Xrftwe were lignorant, we did not know. And ~is not easy. 
The way of Xr requires self-denial-~hich brings us to self-fulfillmt, but not the way we wa~-­ 
and the way of the cross; the way of the mystic is easy, requiring acceptance of a creed or obey­ 
ing a law, by keeping an eye on the stars in the mdiac and by noting l uclcy days and s pl seasons. 
To 318Y th~t within myself I am in tune with the infinite; I am God, and God is I ; is self-worship 
and therefore the reality of idolatry. Being known of God comes fi.rst, and is somthing real. Only 
those who love God, and trust in his goodness, are known of God. With that assurance, how can we 
go back into the glasn prison of the warm and,safe sun-porch? how can we return to become slaves 
when we are set free? It was enough torm ace Paul think he had wasted his ti.me w/those people. So 
in v .12 he reminded them of his personal concern for them. He wrote from his. h eart to theirs; his 
appeal is emotional, as all good preaching must be, but it is not irrational, although difficult 
for the modern reader to know for certain what its 11\JStifying phrases mean. Herspoke of things a­ 
bout which the-·-readers were familiar, but which we do not know; so he did not fill in the detrails 
for them. They knew the nature of his infirmity; we can only guess. All we can know is that it was 
an emoarrassment to Paul, but one his con?lerts accepted -jlt" as a blessing, for it kept him among 
them, so he could teach them. He reminded them that he had become as one of them in respect to the 
grace of God; faith to him, .and to them, required that they give up their reliance upon human work 
as a way to salvation. Here he revealed his personal freedom more clearly than at any other place 
in the ltr. He opened himself to them, because he knew that the heart and soul and spirit of Xty 
was at stake in what happened in the Galstian 6hs. If Peter had his way, then past, present, and 
futur;oe would all be different, and the newness of the revelat of God in Xr would be lost for all 
time. So he appealed to their affection for him. It was his final plea; if they would not hear 
him at that point, then there was no other way._ There must be a b ord of love between teachers & 
learners, or there will be neither. Authority which must be coJlll'landed crumbles even as its build­ 
ing is going up. What has happened to the blessedness you knew? have I become your enemy because 
I to~d you the truth? He had to tell the truth even at the risk of losing his congregation, at the 
cost of having them define him as enemy. He could have said, I have my relig, and you have yours; 
let us.respect the truth each of us knows, and not try to convert each other. That would have end­ 
ed the Xn missionaryvmovement at its very beginning. Or, he could have said, since error is sin, 
relig'lliberty does not include the right to err; we who have the who:,L~ ... truth have the right to 
pret1ent.you from teaching anything contrary to our gospel ••• burning/'~riving out of the fold.That 
would have made correct the Pharisee Paul, who approved the stoning of Stephen because he preached 
what to the old faith was error; it would have made violent action the behavior of those who took 
x:r to be Messiah because he taught people to turn the other cheek. But instead he took the path 
of testing all things, and writing anathema upon error; that led some of his converts to see him 
as the enemy. But they preserved his ltr to them;qtheir Xn love was stronger than the divisive 
force of relig controversy. PaUl was not at ease until~ be formed in you,v.19; it is a verse of­ 
ten used at Xmas, when for all the world Xr was formed in as table in Bethleh m of Judea, l:bringing 

joy to the world, and the glory or God, which is the blessing of God, shone round about.(w'eli(!, 
In each of us who believe the~s an inner shrine where the Xr of God is formed,by Which 



5-22-94. Freedom/Responsibility. It is one of the fundamental paradoxes of human existence that 
we feel ourselves born to be free of all restraints, and at the same time feel ourselves to be sub­ 
ject to the s overeignty- of the Creator-God. To emphasize the conflict, in every generat.Lcn there 
have been people, some of them political, some religious, some patriarchal:.,t. who have offered to 
relieve our individual consciences of the need to-choose, by doing our thinking for us. When a 
threat to their authority arises, they may strike back with force and fury, and all in the name of 
respect and tradition and public order. Five years ago a scr~en writer named Tom Shulman won the 
Academy Award for best screenplay of that year. The title was Dead Poe~s Socieigr, direc~ed by Peter 
Weir, about a young English teacher in an exclusive preparatory school who encouraged his teen-aged 
students to break with t.he habits and restrictions of their elders, to live and to think for them­ 
selves. He had them to rip out of their textbooks a learned essay which reduced poetry to a mathe­ 
matical formula, devoid of imagination and adventure; on campus he had them walk in lockstep and 
then to step to their own drummer, to walk any way they wished. At his command they stood upon 
the desk-top, to think about the different perspectives from which we can view the same classroom. 
Andci:>ove all, poetry, read as romance, as music to the ear, as a reminder of the beauty of nature. 
Seize the dly, he s)louted to them; carpe diem; put 1 ittle trust in tomorrow; the ancient ode of the 
Roman poet Horace, who lived in lst Can b.c. Freedom is a precious gift, tha~ young English teach­ 
er was saying; enjoy it while ye may. Prepare yourselves for the profession that is in your future, 
but do not miss0out on the poetry, and the art, and the music, that enrich the life the profession 
makes available. And, as you may guess, authority c racked his knuckles, while the s tudents respon­ 
ded in an emotionally moving scene. It is arsecular humanistic expression of Paul's appeal to the 
Xns in the Galatian Chs. Accept God's offer of salvation apart from whatever merit we may accumulat 
by obedience to law; enter into God's favor just as yo~ a~e, a sinner, a rebel, disobedient, inccap­ 
able or doing good.in sufficientq.iality and quantity to win God's approval on our own. It was a 
violently rev9lutionary cbctrine!then, and even yet finds few who are mature enough to understand 
it, and to accept it. To quoter comment,ator Oscar Blackwelder,"Paul's gospel has always been in dang 
er of being stifled by those who would treat the teachings of Jesus as laws tobe enforcetl by a 
hierarchy. The function of his 1 trs to the Galatians and theRomans has been to keep the eh aware 
of the difference between his dynamic conceptdon of faith and pseudo-salvation by obedience to law'! 
But God 's freedom is not the right to do a~0~~e:~l!'ase; it is release from ens la vemt to self, and 
to the false-gods of this pa ssdng age, and~ efi~ upon an enslavemt of love to God and fellow­ 
man. So Paul objected to the teachings some were saying in Galatia, because they would impose upon 
~ns the ame restrictions which had been thrown off by Xr1s offering of self on t.he cross. But he 
was c~reful to make it clear that freedom carries with.it respons\bilities, else it is not freedom. 
Text Gal 5. After today only one session on the Galat ltr remains to us. It is, as we have noted, 
one of the very highest spots in NT, the beginning point in Xn theology, the declaration of inde­ 
pendence for those to whom fatth has peen given. It is the announcemt that in Xr we are liberated, 
set free, fr~m the law of sin & death, so that we may live in an evil age without being ihfluenced 
by its limitats of time and rootivation. In that freedom there is an inner peace such as the world 
can never provide, and cannot know; t)'lere is joy overflowing, and a lightness of heart that is the 
gift of God's spirit. In that freedom we can .indeed seize the day, and live it in love and laugh­ 
ter, secure in the knowl that tomorrow is in God's hands, just as was yesterday, just as is today. 
We can march to an eternal drummer, we can hear music in the ugliest of times, we can see our­ 
selves, and ,other people, from a different perspective, without the necessity of standing upon the 
teacher's desk, or going into a dark cave to read Keats and Thoreau. This is true freedom, when we 
know without doubt that this wo~ld of l'lesh is not the real world, for it is perishing and transi­ 
eQt, and can provide nothing but corruption. This is ;true freedom, to throw off the chains of the 
law and tradition, to put on with gladness the yoke of the Holy Spirit, to exchange the slavery 
that kills, fo:.t!..the slavery that gives life. Paul kn"ew, as we must, that true freedom was in our 
complete commitmt to the grace of God in Xr, which balances freedom w/responsibility. So in the 
Gal.at ltr Paul filled 4 Chaps with his call to freedom, and his argumts in defense of that free­ 
dom,{(ending with.·;the two women of A'b~aham's household, one free,one a slave. At the end of CJ:iap 4 
he said, so, brethren, we are not children of the slave, but of the free woman; Gen 21:10. ·Then, 
in Chap 5, n_~ t~~onsibility which freedom imposes upon us. Let us listen. ~ 5 :1, 
13-25. The>, ~~ he lt-r~ an invitat to us to use our freedom for good rather than 
for evil. Theology is essential to the Xn life, but it must become real, it must be translated into 
action, for it to make a difference. 5:1 presents problems to interpreters'~ no one can be 
sure whether it shouldl:e the summation of the theolog treatise that has gone before, or the over­ 
view of the moral instructions which follow. However we divide it, and in my version there is a 

~?space in the column between 4:31 and 5:1, it is a1ransition between the theory and the practice of 
Xn liberty. And, however we read it, it is the fundamental proof-text of freedom--freedom from all 
restrictions upon us, of the right-f~od~ to eat, or the right day to celebrate; or of human divis­ 
ions among believers, wh. ther male or female, free o slave, Jew or Gentile; free of requiring one 



or another prayer, or worship form, or music to go with it. For freedom Xr has set us free from all 
that, just as in the drama of the exodus God overpwrd the pharoah to set his people free, so they 
might serve him. Liberation did not convey to those people the right to live as they pleased; they 
became God's property, a kgdm of priests and a holy nation; God's possession among all peoples. To 
say that Xr has set us free is therefore to remind people of the Bibl story of liberation, and what 
it meant to those who were set free. God's salvat came with ac complete change of allegiance and 
with an entirely different clock and compass. No longer are we bound to the taskmasters of sin and 
death, we have been set fr~e to show our gratitude in servi~e to God and to other people. It is not 
enough to strike off the shackles from wrists and ankles; there must also be an inner change, of 
mind and heart renewed and made over. God's freedom is not from burden to no burden; it is instead 
a transfer from one Lordshf.p to another, fromc one bondage to another, with the surprising effect 
1hat the new bondage is that perfect freedom that our souls prayed forall our lives. Freedom is not 
just the power to choose between options, to vote for our candidate, to decide upon our lifetime 
mates, ~nd careers, even how we shall~end this afternoon. That is not freedom in the spiritual 
sense. ~reedom as God offers is not in human choices, but in divine choice already made for us, in 
God'~ sending his Son, apd graciously giving us~~~e~ith to know his gift. Nor is freedom a nega­ 
tive; i~·is not tp~l>p£.nce of the ~hip, or.th~f\<)~p~sionrof the pwrfl; some of thee freeest peopl 
who ever lived are ~who lived behind iron bar~, who were beaten, set upon by wild beasts and 
guard dogs, denied human dignity. To correct a social wrong does not produce the Kgdm of God; it 
must be succeeded by a new loyalty and dependence upon God. Freedom is our heritage, as members of 
God's family; it is not axetreat into the self, pr the avoidance of pain. It is taking a cross up­ 
on our shoulders, and laying down our private vision of the gpod life to share the hurts and the 
happiness of other people. Scholar JacquesrEllul said,rthe ~edom which·is given in Xr is radical 
insecurity from the humans tandpoint •• for our only security is Xr. If •• we seek •• some other protec­ 
tion •• that of therstate, or wealth, or sociala:icurity, or socialism, or violence, or revolutions, 
or j usti:ce •• it will be a repud;iation of our ser.urity in Xr, and •• it will be an alienation of our 
£reedom •• Freedom is both supreme insecurity and yet, aa~the whole ofthe Bible reminds us, it is the 
only true security. 11' To ~nderstand that about our own time, and place, is to understand why we are 
so troubled in mind and soul. Trusting the faithfulness of God enables us to confront all thatlife 
can offer. For freedom Xr has set us free; we should not be entangled again w/yoke of bondage. From 
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that towering assertion, Pf:!ul turned to w-ords about the right use of .freedom, 13-23. He said that 
the task of the Ch is to produce Xr-like minds, and lives, and thus to enable us to RUtlove, and 
out-think, the world. Does it concern you, as it concerns me, ~hat we who speak for God in our day 
are defe,nsive, ashamed of the g•spel, and •f morality, earnestly begging the w•rld out there to 
tell us how we should behave, and proclaim, and believe? It is for the prophetic ministry to tell 
that world how it should thip.k and act, and if it rejects the word, remember that it rejected Jesus 
To Paul, Xn theology is the basis of Xn ethics; the work of Xr in liberating us from sin is the 
foundat for all else that we_ do and say. We can live the good life with no reference tot he freedom 
that Xr has gimn, we say; but that means a return to the cage from which we.flew. Goodness, to Xn, 
is not a good deed, so much as it is an expression of the freedom given by God, whose call is for 
unselfish lov~. Note the_words in the passage--do not use your freedom as an o~casio~ to the fl~sh; 
but in love be svts to one another. Svts, by cho~ce1 It is a re:ninder that God led forth the chil­ 
drenrof Israel from servitude; now the faithful are urged to return to it, but this time voluntari 
ly. Note Paul's use of the ancient lraw, quoted by Jesus, as text--Lev 19--the who~ law is fulfille 
in one word, Thou shalt love thy,:. neighbor as thyself. In freedom we become slav~o one another; 
the proper use of freedom is to serve; the Grk word means slave. We who were once slaves to sib, 
demonstrate our freedom by being slaves of righieousness. It is not a swnmary of the law, that we 
love neighbor as self; it is. the fulfillmt of the laW''. Love does not do a way w/law, or repeal it; 
it confirms and c orrectly iriterprets the law. Obedience is not a way to evade the call to love, as 
many would have it--that we hate the thing we obey; What is owed to neighbor is not a single thing: 
it is - a total approach to life. Then Paul describes the battle between nesh and spirit. When he 
uses thelOrd flesh, it means more than the meat upon OUrr bones; it has been translated "lower nature 
"human nature; "sinful nature, "self-indulgence ~t It :i;,s part of God's creation, so it is neither 
evil nor corrupt. It means the earthly sphere in which we deceive ourselves into believing that we 
are in control of our lives, and our world; that ·we can get from here tow here we want to be, on 
our own, without help; when we do that we are in rebellion, we are in'opposition, to God.So our 
minds, and our wills, are the stage of battle, just as we are also the object of the war. Spirit 
is God at work in the world. We must walk by the Spirit, to know the freedom which is ours. The key 
is v.18--if ye be led of the Spirit, ye are ~not under the law. The sentence immediately folwg is, 
the works oft he f'Lesh are plain, manifest: KJV begins w/adultery, which is omitted in RsV, because 
the later translators used an earlier MS; fornication, uncleanness, lasciviousness, idolatry, and 
~o lln.?F.f{ m~rzy-. rYTS, I struggled with those two sentence~· If I am not under law then why ar~ there 
o- os · e ey ;{ is~[if we a re led by the spirit, we wou.ld not want to break our' vows, to drink: to 

excess, to go after palm-readers and impurity. We would rejoice in the fruits of the spirit--love 
joy, peace, patience. As we walk in the Spirit we. a re free as Gad mad u s t, b .I' t ' 
of life to the full, to read the dead po-ets, ano 'to marcn'to a al.vJ..ne0d rumm~r.eu-al.!~luJih~aste 



5-29-94. Some of you have heard me say, and others of you have suspected, that I get m •er m\Y 
philosophy and theology from the comic strips. Earlier this month an episode of Calvin & Hobbes, 
drawn by a cartoonist named Watterson, is an example of what I mean. It showed the little boy & 
his stuffed tiger friend, walking in the woods. 'lhe boy says, I don't believe in ethics any more. 
As far as I'm concerned, the endsj.lstify the means. Get what you can while the getting1s good-­ 
that's what I say. Mightmkes right! The winners write the historyboaksJ It's a dog-eat-dog world, 
so I 11:}. do whatever I have to, and let others argue about whe~her it "s "right" or oot.11 But even 
as Calvin is speaking, declaring his ·independence, the tiger Hobbes violently shoves him into the 
mud. Hey, Calvin shouted; why1d you do that? To which the tieer replied, with a look of angelic in­ 
nocence, You were in my way. Now you're not. The ends justify theneans. And all Calvin can say is, 
I didn't mean for everyone, you doltJ Just me.11 It is just a comic strip, but it carries a heaw 
load of meaning to all of us, whether we live by the Biblical faith, or not. Many of us try to 
live by the attitude that Calvin expressed--take what you want, fight fire w/fire, do not get all 
steamed up about right and wrong. Intellectuals in many academic disciplines teach that given the 
human propensity to imagination, and accumulation, whatever any of us find profitable or helpful 
in our endeavors, we will call good, and whatever hinders or opposes us we call bad. To such think­ 
ing, morals, or ethics, or whatever it is that we OUGHT to do, is as self-centered, and as situa­ 
tional, as it was to the slllfish little boy named Calvin, who just 'IDaY be closely akin to all of 
us. It suggests what may be at errifying possibility--that, as George Santayana said, the life of 
reason is continually beaten back upon its animal sources, and nations are submerged in deluge af­ 
ter deluge of barbarian. The half-gods of secular morality are not absolutes; they are not even 
rules for polite and ethi--cal behav!kor. Their first commandmt is to get all you can, to pile up 
possessions; life oonsists of the multitude of things which we have. But the price is high indeed, 
so high in facD that in gathering things, and the~ getting rust-proof paint, and moth-balls, and 
strong locks to protect them from rust and pest and thieves; in doing~ll t~tt\.~ lose our souls. 
Many of us prefer to-w>rship things, -Ldeas, values, that resemble Xty, -sowg£8ffLthltt8We lose the 
distinction between them. We want ti emocracy, 'an6 freedom, but we deny the dignity of the individual 
upon which they are based. Democracy is impossible without the Xn faith{{in the value o f every per­ 
son as a child of God~,fifreedom is impossible until we are liberated by faith in God's forgiveness. 
The 2d Cen Latin Fathe of the Ch Tertullian said that the virtues of tjie pagans who are wio Xr 
are in fact only "spl id vices;" to which we must add, for our day, that virtues which in our im­ 
aginats we can attain by ourselves, are fatal virtues. Against all that//the community of faith must 
stand finn exactly where st.Paul stood, as we have re,ad in the materials we have studied for the 
past three months, from the ltrs to the Romans and to the Galatians. Today's text is the conclud­ 
ing passage from Galat 6. Next wk, should we be granted the time, we shall begin a new series of 
lessons on theneaning of God's liberation, based upon the bks of Moses: Exod, Levit, Numb, Deut. 
Any who would like a listing of topics and texts... Today we rave some of the richest texts in 
Bibl about the me1ning of Xn ethics and the way we are to live out our Xn commit.mt in these days. 
Paul made it clear to all who woui;&;ear, that we cannot eani God's approval of our deeds and thoug 
It comes by faith in the grace an:a-7"~;rcy of God• But~ also shouted it out that we are :t.c> live 
above and beyond a set of rules. If we live by ,the Spirit, he told the Galats, and know the peace 
and the joy of the Spi~it's presence with us, then let us also walk by the Spirit. It is altogether 
ih agreemt with Paul's great theological insight, that those who thru faith are righteous shall 
live. Life is given to us who believe, who put our trust i--n the resurrection of Jesus; where there 
is life there is also pur.ity of life. Be ye transformed, he told the Romans; be not conformed to 
this wo~ld. It is a passing thing; its d~a are numbered; do not live by its measure, or walk to 
its drurmner. lead a- life worthy of God, he said; lead a life worthy of the calling t1> which you 
have been called. And in another place he wrote: as therefore you received Xr J the Lord, ao live 
in him (Col2~. Wherever we read Paul, it is the same; God has done so~thing for us that is beyond 
our power to do for ourselves; we have received something :from him for which we can never repay; we 
know the peace that .pasaea understanding in him; so we are to live a life that is in harmony with 
what we have received. If we have died to sin, then ho.w can we jlstify our continuing to live in 
the death of the soul? A0):3 yet we watch in amazem~ as relig ldrs, teachers, exemplars of the 
faith to those of us who are babes in the faith, behave not one whit different from thoae whoclaim 
to be gods and laws unto themselves. If everyone in the world were Xn, by the standards maey of us 
accept, would it mean stronger families, with no child-abuse, no divorce and rEr-marriage, no adul­ 
tery? would it mean no more hungry people, no more angry people, no more tribal warfare, no more 
studying war, no~ore thievery, or false witness, no more coveting of another's position as presi­ 
dent-of~eological seminary? No, in all of that, far far too many of us, professing Xr, and urg­ 
ing other people to profess Xr, is no constraint upon us//~ do as we please. Does it mean that in 
professing Xr as Inrd and Savior we a~e not conscious of presenting our bodies as living sacrifice~ 
holy and acceptable, we are not aware of our dependence upon th~ IIV3rcies of God for our lives, or 
of havi~ that mind in us which was in Xr Jf Do we expect to get to heaven on J's coat-tails, as 



thecold preacher of my boyhood often put it, of calling J11Lord, lord,11while d.gnoring the things 
that he said? To all that, Paul shouted, God forbid. So let us hear again Paul's instructions for 
the healing fellowslitp of the Ch, Gal 5:25-6:'.!:_[h We go back two vv into Ch 5, because they are so 
closely connected to what has gone before, and what c~fter, that scholars cannot know where the 
chapter' division shou:rd come. Here we read of the demands of the spirit upon those of us who be­ 
lieve. There is an1order-to things; it matters deeply, and eternally, what welBlieve about'rights 
and wrongs in life. To try to make our own rules, is to run across the grain of the universe; his­ 
torically, as well as individually, it means disaster. It is the way God has created and ordered 
his world that we must accept, and find our place in; finding it, and living by it, gives us a 
great and unexpected miracle. Living ·by the rules gives us 'a freedom we cannot know when we break 
them and Ii ve as -we pl~ase • If we live ~he Spirit, let us also walk by the Spirit; let us have 
no self-conceit, no desire for vainglo~"The Grk word means glorying in that which is empty, and 
it produces envy of one_another, and provoking one another, inciting, goading, pretending to be 
more spiritual, more tolerant, more open, than-were others. It breaks the unity of the felwshp int 
fragments, in which people treat the unimportant as matters of life and death. Paul said~ let us 
not lose 'S~ht of what is crucial--the faith, the love, and the hope which remain. 5:26 should be 
the text-motto of every believer, who may experience in every church confereru:e a rpitched battle 
between opponents, seeking not the brotherhood/sisterhood of the whole, but the triumph of a part 
o~er the all. With that beginning, Paul then set forth the paradox of burden-bearing in the felw­ 
shp. Would that we all could hear, and believe. When one of us commits a fault, we do not appoint 
a conmdttee to interrogate, and to drum_out of the company that person; instead, we seek to restor 
her in a spirit of gentleness. Is there a one of us who, looking into our mirrors, can see perfec­ 
tion in all things? Jesus spoke of the mote inJ!lilll"eye, the beam in pin~; put vv 2, 5 toge ther , for 
a guide to problem-solving. Bear ye one ·another's burdens •• each person shall bear his olm burden. 
They are not contradictory statemts; they go together to make the whole truth we need to hear.Paul 
would say to us, broken into hostile camps; take seriously your life in the Holy Spirit of God; re­ 
store those who have fallen away. Make evangelism in the Ch your mission; lilhen people want out, 
seek them out, talk and pray with them, 'for the unity of the brotherhood is more important than 
the private life-style of any member of it. v .. 3, if anyone thinks he is something, when he is noth 
ing, he rleceives himself. A self-evaluation that does not use the erring colleague as the standard 
of measuremt is thereby more realistic; self-conceit multiplied by z,.,,e;-g_ equals zero plus self-de­ 
ception. Or, as someone said long ago, a human being wrapped up in lBiliself makes a very small pack 
age. Oh, but how enormounrwe see ourselvesl We can carry another person's burden, but we cannot 
..carrythat person's responsibility. Each ol us l!lU.st face the fact o !God 1s judgmt upo us; we m st 
each bear our own load. The world was not intended to be a place where no one could fail, or ride 
on the backs of others. :We all need a helping hand, but we all have hands of our own, to offer to 
those coming after. Then, with v.7, Paul tells of the gardening of the spirit. Do not deceive our­ 
selves, he said; God is not mocked; whatever we sow, that shall we also reap; if we sow to the 
flesh we reap corruption; if we sow to the spirit will reap eternal life. It is a teaching we pre­ 
fer to forget; to take kinderga!!ten scissors--for we act like small children--and cut out of our 
testaments- the portions that offend usvGod is not one to be trifled with. We can never be as smart 
as God, however-we see ourselves as cl.ever, as evading the rules in order to win, as taking the 
trusting fools to the cleaners by our superior intelligence. I don't belive in ethics anymore,the 
small boy Calvin said; ignore the honor system, steal the book from the library so classmat.es can­ 
not use it; might makes right; cook the books and laugh at the auditor. From that juvenile perspec­ 
tive it is a dog-eat-dog world; let others debate the right and wro~g while I live by the rule th~ 
greed is good for everybody. Ah, but then comes the word--be not deceived, for God is still in con 
trol. God is a just judge, who operates on the truth that we are free to sow our wild oats, but we 
cannot expect from them a nourishing and healthy supper. There is a co-relation be.tween behavior 
and reward. God does not punish all drunk drivers with a collision that kills a medical student; 
but have you noticed how often drunk drivers collide? Let us not grow weary in well-doing, for in 
due se-ason we -shall reap, if ·we faint not. Note well the law of the identical harvest, as far back 
as Gen 1:12; by the very mture of our bsdng , our every act is a sowing. As we sow, so shall we also 
reap. However we ridic-~le that ancient truth, because we think we are not under so foolish a rule, 
it remains true. We cannot grow grapes with thorn-seeds, nor do we produce love and harmony by a 
childish insistence upon our r~ht to be wrong. To be flash-minded istto put oneself above the God 
who made us, and who wrote into ourb eings the rules by which we may live in peace and contentmt. 
So then, we reach the end of the instruction, and the end :pf the spring te:nn, w/v .10--as we have 
opportunity, let us do good to all men. That is the general roadmap for our lives in the world; but 
because the Galat Cha were in particular need--and do you know of any Ch anywhere that is not in 

' need of the calming spirit oi'God?--spl care was needed for "those who are of the household of fai­ 
th.nW ith these words the main body of the ltr ends. Paul added a PS in his ~A_andwriting, in 
large ltrs so all could read them. It was a final appeal, with two blessin'g'S'i ·-afth them we may we 
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