3-2-86. - Hope. There is a charmingstory about a man who lived in a land in which private opinions
were regarded as high crimes against the state. He was a man of strong private opinions, and in
addition possessed the courage to e xpress them verbally and in print. As sometimes happens in such
cases, he was gifted also with the wit to speak his mind in such a clever way that the thought-po-
lice, themselves never strong on thought, did not understand the extent of his rebellion. But then
came the day when he was denounced and arrested as an ememy of the s tate. As he was takenaway to
one of those detention campds he said, the time of fear has passed; now comes the time of hope. I
thought of that story as I thought about the text for today. I also thought about it as I started
cabbage plants in my basement--the winter of fear has passed, the seed sprouted, now is the season
of hope. I think of that story at the beginning of each new term in tp college; fear comes before
there are students, before there is a class. But when we assemble to ﬁéﬂe" astudy, with a subject
of significance before us, then comes the time of hope. And so, too, it is the season of hope in
the Xn calendar; last wk we passed thru the revelry of fat Tuesday, to the burnt palm leaves of Ash
wed, and to the beginning of the time of preparation for the passion of our Lord. At this season
we have before us seven lessons on the subj of the Xn Hope, with texts taken from that group of
short messages we call the general epistles, because they were not addressed to any particular
grpils, For today, text 1Petl. Any who would like titles and texts for March/Apr/May...

In all of this Bk there is no more b eautiful writing than is found in the letter we call First
Peter. It has been called the epistle of, courage, it has been called the map of the Xn pilgrimage,
jt has been called the breath of hope. hbf%‘is the dominant theme of the letter, and it wasdirec-
ted not to a particular group but to all who know fear and need hope; it is therefore addressed to
us. The language is so lofty, and the Urk original flows so efforllessly, that in the last century
some l=¥® objected to its authorship. Peter, a simple Galilean fisherman, they say, could never
have written whed we have here. But near the end of the letr you will see the explanat--by Silvan-
us, a faithful brother, I have written briefly to you. Silvanus is Silas, and very likely that
same Silas who accompanied Paul on his journeys. So we have the inspirat of the first among the
apostles, put into the literate language of the time by a friend and brother. It is co-authorship
of the very best kind. Tradit from the lst Cen assures us that these are indeed the words of Peten
From AD 95 we have written quotations from this letter, attributed to Peter, which is sound evidenc
And there are hints in the ltr that we have the testimony of one who saw Jesus and testified to
his 1life and resurrection. So ﬁhrough the middle of April we shall be reading from the general e-
pistles. Today we begin with 1 Pet. 1 Pet. l: 3-9. This has been called a doxology for the ri-
sen Christ; it is worth many readings, even memorizing. It begins with a prayer of praise to God.
Blessed be the God and Father of our Lord J Xr. Prayer must always begin a relig experience, be-
cause prayer is mankind's confession and submission to God. F_ith begins, said Justice Oliver Wen-
dell Holmes, when we realize that we are not God. That is wha% prayer proclaims. To Thee, Oh God,
do I bend the knee, and bow the head, and confess that thou aré God. It is the beginning of faith;
it is also the beginning of knowl, and wisdom, even life itself when we grow beyond the fear into
the dunlight. Reverence toward God is fundamental, it is basic, it is bedrock. 1In this prayer it
is the mercy of God that has given us new birth to aliving hope through the resurrection of J Xr
from the dead. That is one of the largest twenty words in all of literature. Hope is rooted in
praise to God, for it is mercy that made us mew. And it is our living hope. Faith, hope, love,
these three, Paul wrote, in his own doxology to the gift of God; but he declared the greatest of
them to be love, charity, caritas, agape. Faith is of course the beginning, the primary level that
brings us to prayer, still, w/o hope, fai th and love are incomplete Some yrs ago there was a fad
for what was called the theology of hope. People who study the meaning of God wrote books and made
speeches and ran courses on hope. It faded quickly, at least as far as I can tell, for I no longer
see notices of books on the subject, and I would guess that the theological seminaryes no longer
have a professor of hope. I know hope to be necessary, but it nags at me. We do not hope for what
we already have., Hope is a kind of stubborn standing when there seems little to justify standing.
We do not praise or admire the intelligence of people who hope for a good meal just as they arise
from groaning table. When wesay we hope we are in effect complaining about the present, which does
not provide all that we wish op need. There is a proverb--hope makes a tasty breakfast but a poor
dimmer. Hope is the atiitude of youth, for it is the expectation of what is not presnt; contentmt,
or despair, is the attitude of the elderly. They have realized what they hoped for, or else they
have failed to attain. So to put hope at the eenter of one's life is evidence that the richness of
experience has not yet manifested itself to us. It is better than giving up, to be sure, or than
assuming that as things now are, so they shall continue to be. But still, it nags at me. I can
agree w/invitat of Robt Browning, grow old along w/me, the best is yet to be. But Ican also see
the present as rather good in itself. The presence of sacred in secular does not await a future
cataclysmic interruption. The -joy of the journey is not reduced by the fact that the arrival is
the purpose of the trip. So we know the love of God, and the mercy of Cod, even in a world that




is less than the best, that is passing away. We need not hope for that; we have it like that bied
in the hand. But still ahead of us are the ttwo birds in the bush. Mankind is gifted with memory;
he is alsc equipped with the imagination to prepare for the future. Maniks¥ is as far as Ican
tell the only animal that knits blankets in the heat of summer, and knows why he is doing it. It
is that awareness that there is a future that makes mankind human; it is hope that holds us to the
belief that future will be betterfthan was past. Without it, life has no purpose, all is vanity,
all is empty, all is futile. Of what value is education if there is no field of action somewhere
in all our tomorrows for us to share the wisdom we have stolen from the experience of the past? Of

_ .what value is civilization if future will destroy rather than add to the meaning of life? And rel

ngi@gf faith also looks to a more intimate comnection w/God--we saw in the past as if it were in a dark
mirror, in which the reledtion was hazy and indistinct; but by that living hope that is within us,
we shall see face to face, in the clear, bright light of the sun. That hope is so new, so radical
a thing, that it can only be described as a new life altogether, on a level unlike anything that
has been available before. DBy his great mercy--which means we didnot and cannot earn it--we have
been born anew. Peter used the word transl in the older version begotten; it is a Grk word used
only twice in NT, and both of them are in this chapter; once here, v.3, and again v.23. It is even
stronger a word than is used in John 3, where we read of J's conversation w/Nicodemus, and the
words, you must be born from above. Here the new birth is compared to begettingy’in the same way
that none of us causes our own physteal begetting, so none of us can cause our iitual begetting
It is the gift of God, and flows from his mercy. It is God's creative work, asjn the gift of life
on the animal level. The other thing we need to note about this remarkable phrase is that the liv
inglope is based upon the resurrection. It is that which makqfthis appropriate for meditation and
memory in this season of preparation. Easter is a unique event, and it must happen to every -one
of us personally. It is not like the revolving of earth about the sun, that brings us to spring-
time whether we prefer winter's winds and sngws. It is God's creative work in restoring to life
that which died, the crowning affirmation offlife in a dying world. The early Xns knew it for a
fact, for they either saw the risen lord, or they heard it from someore they trusted, who had. It
was not fable, not a dream, or wish-fulfillmt in imagination. It was the free Gift of God to men
of something they could not do of themselves. For that reason the early Xns lived lives of triump
The time of fear had passed for them; now was the age of hope. The present life was glorious, it
was glad and sunny and richly filled with miracle. But the future was even more filled with wonde
Tt waslike the music Mozart composed in the final months of his short life. IZ do not know what, .
he sensed about his approaching death; I do kmow that as he came closer to it his music -became
ous, happy, sunny, bubbling with life and laughter, placid and serene. The musical direction dol-
ce, Italian for sweet, rarely found in the earlier Mozart, nowa bounds in his scores. And it was
not w/o accidemt that much of his most inspiring music was composed for Lenten concerts in Viemnna.
So it is a living hope that we have because of the resurrection; we can recapture the joy and the
triumph that illumined the early church; the dimension of eternity and the promise of a glorious
harbor at the end of life's voyage infused their lives with joy and love and peace. It can also
be ours. So v, 3--we are in 1 Pet l--is an enormous truth expressed in very few words. But then
look to v.l: we have been born anew To an inheritance imperishable, undefiled, unfading. The pro-
mise is assured, the hope we entrust to the dependable certainty of God is sure. Yo disappointmt
here. This is the best that is to be, that reaches beyond the present. 3In v.5, note the preposi-
tions. We are kept--the new tramsl has guarded, which is a better mind-picture of the eoriginal--
we are kept BY God's power THRU faith FOR salvation. By, thru, and for. To understand the nouns
that follow those words is to know the rich texture of the good news in Xr. And note the paradox
in v.6--in this youyrejoice, even though now you suffer. Here is the mixture of emotions which
makes up our lives. Sorrowful, but always rejoicing, being exceedingly glad, knowing true light-
heartedness, knowing too the inner peace that is the proof of God's presence with us. Rejoice,
8ven in heaviness, for the gold itself, even though imperishable, is still tested by fire,v.7.
Those words were directed to a generation of believers who knew what it meant to be tested by fire
for from the early 60's under Nero it was a crime to profess the faith of a Xn.[[ It is a glorious
salvat in the present life, and it is also glorduus yet to come. V., 8~-without having seen him you
love him, a hint that the writer has seen, and is an apostle giving direct eye-contact testimonyl}
also a hint that many to whom the letter was directed,had not done so. We too are among that num
ber. We can no longer see him in the flesh, but we set our faith upon a living Lord; we rejoice
with unspeakable and exalted joy. It is beyond human telling, so complete is it. In this is the
¥n's hope. There is just ahead of us in the Xn calendar the memorial to the death of J, when we
mark the good Friday stations, and the words from the ¢ ross, when all the c hurch mourns in its
black sorrow. But joy beyond words! there is also just ahead a resurrection. For us, too, there
is death; but for us, too, there is resurrection. In this is our hope. Let that joy be in all
of us that was in Xr J; let joy bubble thru every crack in our lives; rejoice, and again I say
rejoice. For no greater gift than this hath any man received.
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3-9-86. Suffering. People who lived thru most of the ages of the past consideégd themselves to
be suffering uncertainty and to be living thru tragedy. Wherever one dips into the comments of the
past that people have made dout their own times there is some evidence of joy and freedom, but in
every century there has been strong feeling that we face crises and we are threatened wdisaster.

In the mid-1940's Averell Harriman said that anyone who wished to live a quiet and untroubled life
should have chosen a different century. And ever since I read that I have from time to time toyed
with the question, which century? I have not yet discovered a time, a generation, a third of a
century, in which most people did not weep as often as they laughed, or tread in sorrow as often as
they danced. Grief has always been a familiar guest at humanity's tables, and suffering is a con-
stant companion on our journey. It is the reality of pain that makes us individuals.  Suffering is
the great divider that teaches us our individuality. To hurt is to know separation from all other
people, for pain is the most individualizing sensation we can know. To suffer is to be alone; to
watch another person suffer is to feel, even to claw at, the barrier that shuts every one of us off
from every other one of us. We can imagine, but we cannot feel, a group suffering; there is no
collective pain. Only individuals can suffer, and no one can know another's suffering. Still, it
is the common bond that unites us, but that is mind and not spirit at work. Our minds sigiplify,
seeking to relate all things and to see the meaning of the whole. But the spirit individualizes,
and singles out the great soul that suffers in and to itself. So it is to us. ' The mind sees the
Christ of the gospels as the mediator between God and man, and as essential to man's redemption.
But is is the spirit that focuses upon the Son of Man, who suffered, and suffered in such a way
that thousands, and millions, great multitudes of human~kind that no censue can count, have suffered
with him and understood God and nature and themselves thrw him. Art happens when the mind that con
nects and the spirit that indivudidizes are in perfect balance.)(That is the theme of the lesson we
have before us today, text 1 Pet 3,4. This is the 2d in a short series of lessons on the Xn's hope
Last wk we began the series with a discussion of hope, based on some lines in 1 Pet 1. The tegts
for these lessons are from those brief letters in NT we call general, or universal, or catholic,
epistles. There are 2 by Peter, 3 by John, one by Jude. None of them is addressed to aspecific
group or individual; they were not written in response to a request for teaching, or clarification,
or inspiration. - Instead they WeAé-like sermons; or pamphlets, these people were inspired to, write,
to all the faithful in all the world, and in all the ages. And the key word in underst those writ-
ings im HOPE. You will remember that last week we talked about hope; some yrs ago there was a fad
among theologs about hope. They made s peeches and put together courses and wrote books a bout hope.
Somewhere there may still be a scholr or 2 who emphasize hope, but I've not heard from them in a
while, nor have I heard of a seminary professor who sits in the hope chair. The probl is that we
do not hope for what we already have. Do any of the young ladies of your acquaintamee have hope
chests, as they were called several hundred yrs ago, int he balmy days of my youth? No dagghter
obtained cedar chest and filled it with linens and towellings against the day when she wuld pre-
side over her own home, if she already presided over her own home. Do you remember the women in
George Hliot's Mill on the Floss who. continued to store away treasures long after they were married
and mothers, because they could not bring themselves to use what they had inherited, and would in
turn pass along to their d aughters?fflo one hopes for what one has; it is absurd to hope for what
one has. And that is what bothers me. To make hope the center of one's relig understanding is to
proclaim that the richness of God's presence has not yet happened. I know there is promise of fu-
ture glories, but the present is to the person of faith also filled to the brim with joy and beauty
and blessings that can come only from the providence of God. Hope isdonly half an apple, to be de-
livered at some future and undesignated time,' to people who find no fruits of the spirit in the
life of the present. 4And that is what bothers'me. It is better than giving up when the odds sikem
insurmountable, but it is a shade short of My peace.l leave with you, not as the world giveth. Now
abideth faith, hope, love, these three, and they are great and necessary gifts. In spite of our
nigglings we must not demean hope, for she consoles the spirit of man when the road ends and dark-
ness falls and all about us is confusion and what appears to be meaninglessuwess. So let us turn
again to the letter 6f the pastor of the apostles, Peter, to learn of hope, even when it requires
that we suffer. 1 Pet X3 3:4iF-17. This is the Xn answer to persecution. It may mean less to us
than it did to our ancestors in the dgys of the Roman Emps Claudius and Nero, for we may have reache
a level of tolerance that takes the sting out of faith.vBut to the early believers that was not
possible. To accept J as Lord and Master put them at variance with their world, for it.was one of
pleasure and sensuality and corruption and tax breaks to the wealthy, a world of violence and injus
tice, of class privileges--in short, a world not at all like unto our own. They had fraternities
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poséatial of destroyingthe planst. But in these words we have a guidebook for living in the world.
In general,qals a rule) Peter wrote, the best defense against a hostile world is an upright life.
Does it astound you that such advice was necessary, or may even have been news, to the Xn communi-
ties of Ainn to whom Peter wrote? That is like telling them to breathe five times e very minute as
the best way to get oxygen to the lungs. It means something that Peter thought it proper to tell
those believers/ that no one would harm them if they were gealous for what is right, folwfs of that
which is good. It is still left to us to define the right thing to do; it may be that every one
of us knows what it isj; whether we _do it or not, we know. The Grk philosophers would disagree, of
course; knowl is virtue, they taught, so that imprudence and immorality arise from ignorance, the
lack of knowl. I wonder if students anywhere anymore devote their. time to0 reading and discussions
about the good, and the right, and the true, and the beautiful. But Peter said it--zeal for the
right will keep you out of trouble. Once again we are reminded that the physician heals the sick;
those who are in good health have no need of him. Faith and forgiveness are for those who fall
short in th€® zeal to do right. Aside from that, there is serious truth in these words that we
must not miss. We must be alert to the cost of our commitment. Life is joy and beauty and bles-
sing, but it is also trial and trouble and separation from others, which means grief, and it is
pain and suffering. Here is a hope that is worth suffering for, Peter says. Even if we do suffer
for righteousness' sake we shall be blessed. Have no fear of them, nor be troubled. In this we be
gin to see the meaning of suffering; it is the prerequisite of hope. Pain is God's way of telling
us that the present, for all that we know His presence with us, is not yet the face-to-face contact
with CGod that we shall know. We all suffer, in one way or another; to suffer for righteousness'
sake is reserved only for those who make righteousness a goal to be obtained. An ancient poet said
that before the gates of excellence. the high gods have placed sweat. Long is the road thereto, and
steep and rough at the first.// The Grk sculptor Phidias carved a statue of Zeus the Father at Olym-
pia, of which nothing pemains but verbal descriptions; he made of the human body a religious exper-
ience, so we are told. One who saw it wrote that i} a man heavy of heart, who had drunk often of
the cup of adversity and sorrow should stand before it, he would rmembbe no longer the bitter hard-
ships of his life. 8% felig should not wipe out memory; it should ennoble it and with it all of
life .WIt is better to suffer for doing right than for doing wrong. I Pet L: 12-19, This is a
call for faithfulness in the face of adversity. We may not walk thru the fiery furnace in literal
truth, though forty years ago some millions of our brethren died in the gas chambers for no other
crime than being the chosen people of God. If are indeed the new Israel then every one of us
deserved the same fate. Do not be surprised, p%r tells us, when it comes, for it is a testing,
to try us, to prove us. Do you remember the words of the old hymn about testing God? Tyy me,
prove me, test me, says the Lord. Today's text, to be remembered, and pondered, is v.l3--but re-
joice in so far as you share Xr's sufferings, that you may also rejoice and be glad when his glory
is revealed. Now you note that there are two sides to this rejoicing; one is to rejiice if we are
called upon to share in Xr'spufferings. It is not easy to rejoice in suffering. Suffering hurts,
and pain blots out reason, ¥nd compassion, and understanding &It takes a truly great soul to suf-
fer for no reason other than holding a faith and not curse the hand that harmsyus« And jbét Peter
tells us that we can rejoice in suffering when we partake of our Lord's suffering, for then we
shall share that for which we hope. There are two sides to zmffeximgeex rejoicing, then--one when
we rejoice even as we hury, and the other as we rejoice because we know that for which we kept the
faith--know as real, as present experience, not as something imagined, or looked for in some dis-
tant future. This moves beyond breaking bread to remember the Lord's death until he come; to share
in the breaking of the body itself is to extend one's life beyond the present and into the realm
of eternity. So if we are asked to suffer for God's will, let us entrust our. conscious natures to
the. certain safekeeping of a fai thful creator, v.19. Do you notice thathope begins and ends
with a faithful creator? The same God who created heavens and earth, the same who created fish and
the water that gives it lifef/and crawling things, and flying things, the same God made man and
gave him mind to discover God in the nature that he created, and to discover the mathematical exact
ness of the laws that govern it--that same God will receive us here, and in the hereafter. The
same spirit of love and mercy controls history, and also rules eternity. So we may suffer for our
faith, or we may see others suffer for theirs. We know that suffering is a personal thing, that
pain cannot be transferred from one of us to another. In our minds we understand the role of Xr as
mediator. But it is our spirit that makes us one with him as human being, suffering as an individ-
ual, for each of us, doing what we cannot do for ourselves. And as we suffer we know the relief &
release that hope can give, for it is in pain, and fear, and aloneness, that we need the gift of
hope. When the present is sunny, and we enjoy health, and friends, and warmth, then we do not need
hope. But when the present turns upon us, and all around is turmoil of soul, then de we need hope.
It is worthy of suffering, for nothing is as sure aspre the promises of God.
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3-16-86. Wait. Today we have a lesson about waiting: I know that every one of you is blest with
the gift of patience, but not I. The entire world cannot heold.the list of things I cannot do well,
or the encyclopedic record of the things I dislike doing.VWNear the top of either list is waiting.
In my otherwise rather prosaic life I Mmwe survived five years life in the U. S. Army, where ev-
erything that was not prohibited was required, by everybody and the same time. I waited in so
many lines that I made a private resolution that if I ever get out of this Franz Kafka nightmare I
will never again wait in a line for anything. Afterwards, when I was a s tudent, and registering
for courses, there were lines. I refused to join them. I went off somewhere and sat me down and
took out a.book, or talked to somebody who might be interesting, or might teach me something. In
grocery stores I have been known to take a full cart of food to the check-outf/and then carefully
replace every item I had chosen in its right spot, return the cart to the line--carts do not mind
waiting in line--and left the establishment. On one occasion I remember it took me so long to re-
place what I had selected that the long lines had melted away. I did not care. Waiting is an of-
fense to me. I fidgit to wait in doctor's offices, or dean's offices, and have considered sending
a bill for my time, which is all I have to live in. The point of all this is not to present myself
to you as an anteddéluvian curmudgeon--you already kngw that about me., It is to get you to thinking
about how difficult it is for us to wait,f cause wepre going to meditate together this morning on
the thought that waiting is a duty, and may be the highest form of faith, and is a necessity for
all of us. Text 2 Pet 3z 1-13. Today is the 3d Sun of the month, and the 3d lesson in a brief ser
—ies of lessons on the theme, the Xn's Hope. The texts for these lessons come from those short let-
ters near the end of the NT, ascribed to Peter, John, and Jude, and called general, or catholic, e-
pistles because they were directed to all believers and not just to a particular group. The first
2 lessons were taken from meaningful and beautiful passages from 1. Pet. - There is mo doubt that the
ideas in that epistle came from the pastor of the apostles,. though' the words themselves may have
been provided by Bater's friend Silas. Bwk There are testimonials from lst Cen that the ltr we ca
1 Peter is Peter8s, and is inspired. But then we come to 2 Pet. No one in modern times, and very
few among the ancdéents, accept this ltr as from the hand of Peber. From the late 2d Cen, 185 or so,
there are comments upon it, and the opinion was then, and remains, that 2 Pet is canonical but not
authentic. That means that what it has to say is part of the accepted literature of the Xn Church,
which makes the canon~--and that is not something that belches fire in battle--but that it was
written by someone using Peter's name to get an audience. If we are to accept the tradition that
Peter was a martyr to the fafith at the hands of Nero's executioners in Rome about 64 a.d., then how
can we account for the fact that 2 Pet. expects his readers to know the gospels! account of the trans
figuration, writing that could not have been dome for another 20 or 30 yrs after 642 Or the writer
admission that the generation of the fathers had already passed, or that he knew in the 60s of
Paul's ltrs, and even that they were used by those whose faith was not correcﬁ?AVWhat we have is a
valuable essay written by someone to whom the name Peter meant orthodoxy, the correct teaching, and
who wrote nearly a century after Peter's death to correct the errors he saw around him. That does
not mean we demean the. writing, or ignore it. In 16th Cen John Calvin said that our doubts about
the author ought not to keep us from reading it. And so they should not. 2 Pet 3: 1-13. This is
a passage urging us to waitvﬁith strong and unshakeable faith the second coming of the Xr. That is
a subject that was of supreme importance to the early Xns, but which has in our own day, as it had
already in the day of the author of this ltr, become an embarrassment, the target of scoffers and
teasers. What about Xr's coming? people were asking, and those who care are still asking. It is
not a creed that the sq-called liberzl, or the self-styled intellectual, advocates of Xr's gospel
feel comfortable with(V)It is like the walking on water, or raising Lazarus from the dead; many o
us would just as eeon it hadn't happened, or hadn't been prophecied. One reason is that the 2d com
ing has been made into a hell-fire and brimstone super weapon to be used by a particular type of
evangelist as a stick to hit the sensuality of the age over the head with. Among my earliest mem-
ories there are pellucid and thunderous pulpit-bangings by righteous harmony fists, attached to
preachers confident that when the judgmental trumpet sounds they will hear AS anthems the terrified
screams of the wicked,. who enjoyed the pleasures of sin for a season, while they themselves will re
ceive the crown, and be invited to sit at the right, or ma left hand, of Xr the King. Even
in these latter days, if you tune your Japanese electronic e right spot on the dial, you will
hear someone cataloging current history to prove that the t is right, and the remnant will be
snatched from the burning, if you just send us ypur check. Do you suppose that somewhere there are
ascengion robes for sale? or a debate over the meaning of the mark of the beast? The late great
planet earth still has its mourners, and as you can guess from these few words, it is easy to ridi-
cule the whole idea. Year follows year, generation begets another generation, centuries flow from
the mists of the future to the gloom of dusty annals on the shelves of the library,and there is
still nothing new under the sun, no evidence to indicate the beginning, or the end, of the millenrn
nium. The scientific mind reduces reality to the kmown and the prddictable{Ythe one~dimensional
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linear view of the historian can detect ngfulfillmt of the promises made in the hills of Galilee

so long ago. The unwilling mind of the _pigan, who rejects any place for the divine, or the miracu-
lous, thinks it a monstrous humbug. Infact, as time passes and the confidence in the quick end to
the age, which was widespread and fundamental in the teachings of Jesus and Peter and Paul, dissppa
pates before the continuing routine of the years, the temptation that confronts us all is to adopt
the mind-set of the natural scientist, or the historian, or the pagan. As I heard a preacher say
some years ago, because the Parousia has been delayed--Parousia is Grk for presence, the verb to be
present, and is the word theologians use for the second coming--because the parousia has been de-
layed, we have the temptat to li¥e as if it had been repealed, or vetoed. That is the attitude tha
this- writer speaks to in these lines. His plea to us is not to lose sight of the hope, for it is
worth waiting for. We must never forget that we are living in the end~-time; that every Sunday, ev-
ery lord's day, is a memorial to brjng us to face the fact that we wme living in the interim betwee
the third day and the last day. Asghe resurrection is our promise of life eternal, so the advent
of the presence is. our hope of tridmph. It is joy but it is not revenge; it is reward and not pun-
ishment. And so we have in these days the same kinds of questionings and doubtings and ridicul-
ings that existed in the world in which lived the author of 2 Pet. To that attitude of unbelief he
offered three answers. First, there is the argument from history. Are you really sure that things

have continued to happen as they always have, and that they always will continue in the samg rgu-
tine? A great number of events have happened which do not convince us to take our ease, ere

will be no deviation from the tread-mill repetition of the past. What about the Flood? he asks.
Remember? that too was a time in which people thought there would be business as usual.into the far
thes® reaches of the future. There was widespread licentiousness, adultery, drunkenness and drugg-
edness, fraud and corruption at all levels,infidelity reigned. But history did not continue for
those antedilu rty-goess. And“ﬂgukhe present, history has taken sharp turns, there have been
breaks in the“%%%gzﬁggﬁ%ngimw's loom. The world that bBhen existed was deluged w/water & perished.
Next will come fire, being kept until the day of judgmt.: But do not succumb to the rouhine[ The
earth has spun upon its axis, so that the sun appears to rise, for trillions of mornings; is that
any proof that it will do so tomorrow? Second, the writer offers an argument of the contrast be-
tween our puny view of reality, and GodTs sweeping understanding. It may be that the basic evi-
dence of our humanhood is the temptat to confuse time W/eternity, to assume that bémause time as we
know it has unrolled w/o a hitch as far back as we can see, and the astrophysicists are now reach-
ing back to the first few milliseconds of the big bang; because time has continued to flow from the
wells of. the universe, it will always be thus. That is an act of faith, and it is ironic that it ig
the favorite response of people who claim to have no faith. Can anyonse really be sure of the next
year, or the next hour? Nature is faithful and predictable, btut there are contingencies in nature,
there are crises, there are beginnings and endings, there is life and there is death. What we see
is the narrow confines of finitude. With God a thousand years are as one day; God is not limited
to time, as we craatures are. We dn not even notice a millisecond--and there are now words to des-
cribe atomically beief periods of time--but God can spend what would for us be an eternity, upon
every millisecond of our time., Foolish man, to think God limited as he is. Reality is not measured
by the clock, or by the calendar, or even by the ages. When God thru his son predicted an imminent
second coming, who are we to find fault if God's imminent is our fofever. And then third, thewri-
ter asks us to contemplate the infinite mercy and patience of God. God stays the hand of judgmt,
as some of us would never do, to give the wayward and the wilfull every opportunity to change the
way they live. God is forbearing toward us, not wishing that any should periszh. And so the blade
of the axe is stayed, the dopr rémains open, the candle in the window gleams out its offer of peace
and forgiveness. For many of us, the deddy is not an act of longsuffering mercy, but rather is
taken as proof that there will never come an end. What of soul was left, I wonder, when the kissing
had to stop? as Browning asked. Jesus told the parable of the thief who comes in the night, and
finds the householder asleep; had he known the hour, he would have stayed awake. Here, too, the
writer uses the image of the thief in the night, when many of us are besotted, or asleep in our
confidence that we are in control of our lives. But the lesson for us is the certainty of that
second coming, and that day of the Lord, and that fire and that loud noise. The judgmt appears to
come slowly, to be delayed, to some of us even annulled outright. It was a bad idea, it is too
harsh a judgmt, it will not happen. But the word is clear-~it will happen, and so it matters des-
perately how we live while we are waiting. It is the test of faith, and of patience, that we wait,
in holiness and godliness, that we livein the end-time of a world that is doomed and not become a
part of its values or its distorted life. Waiting is not easy,nor is it fun. Long ago I took the
vow never again to stand in a line, at the grocery story or the post=office window. But for the
return of the presence we all wait, in singing and serving and believing. For the Xn's hope is

worth waiting for.




34ﬁ3-86. Truth. Today we have alesson that asks us to consider the difference between true and
false. That is not an easy distinction to make. There are many among us who reject the assumption
that there is any thing such as truth; that what we have are facts and information and knowledge,
and some of it is useful and some isn't, but that truth is a concept that has no meaning and no
value. You can build an automobile, or grow corn, with knowledge, but you cannot do eithrer with
tmuth, Facts are facts, but truth shifts even as we look at it; from one frame of reference there
is truth, but move 90 degrees south and the same datum in no longer truth, but faksehood: To know
truth from falsehood, and to kmow real from imitation, may be the ultimate objective of education.
But oh, my, how far most of us are from ever getting there. ﬁ@here is a cardinal who lives in my
back yard, and he may have something helpful to teach us. Since last spring that wrilliant red
bird has pecked incessantly against the windows of the house, has struck the solid glass, and has
retreated to a branch on a bush to spring and do it again. We can only guess why that silly bird
has expended so many waking hours at that endless quest; we think it sees its reflection and thinks
it dcompetitor for the territory. If that is itself fact, then we have the classic case of illus-
ion“taking precedence over reality. I watch political campaigns run on the same basis; I see con-
sumer goods hawked with the same appeal.  How that cardinal knows what is real and what is not does
not matter much to us; it is a passing curiosity. But how we know the difference matters a great
deal; it may even be a matter of life and death. That is the subject we have before us this morn,
text 1 John. This is the fourth in'a short series of lenten lessons based on the NT ltrs we call
general epistles. For the padt 3 Suns we have read and thought about texts from 1 & 2 Peter. Today
we begin 3 _segsions taken from the ltrs of John. They are short; therﬂZre three of them, but the
2d and 3 dly fill-a page of my Bible. And they are not general epistles, for you will note
that they are addressed from someone who called himself the elder T0 specific individuals. But 1 Jnoj
differs. It has no greeting at the beginning, as it should have if it were to be a 1ltr. Our cus-
tom is to begin a letter with Dear Mom, send money, or Dear Sir or Mme, as the case may be; just as
likely, Dear Occupant, or Boxholder. But the Grk form was to begin with thename of the writer, the
the name of the addressee, and then a greeting: Paul, an apostle of Christ J by the will-of Geod,to
the saints who are at Philippi. But look at the beginning of 1 John. There is no greeting, no sal
utation. In this it resembles Hebrews. But then, Hebrews begins like a pamphlet but it ends like
a‘letter. 1 John ends as if part of the page had been torn off and lost. So it neither begins nor
ends like aletter. Amd in the b ody of the document, whatever it is, there are other problems, of
subject, and meaning. Many NT scholars reject the authorship of the same John who wrote the Lth
gospel and the Reveldt, on the basis of assorted prepositions in Grk, measared in a way I find in-
comprehensible: It is possibl that the writings come from early in 2d century, and that they deal
with a growing dissention within the Ch over theé meaning of “the incarnation, and that these lirs,
or tracts to be taken by missionaries to be read in the Chs, were intended to attack and destroy
the error. The error was likely -the gnostic claim that the appearance of God in evil flesh was not
possible, or the docetic belief that it only seemed to be God in Christ. It could also have been
ab attack upon an anti-Xr. I do not know, being no gnostic, and gladly leave these debates to the
professionals. The passage we are assigned have to do withthe knowledge of God, and how we know
what is true aout it. 1 John 2: 1-6. There aré other verses in the printed lesson, but this may
be all we can chew and swallow in onef;gg;iog, You hear in this the terse, direct style of this
wiiter, and the way in which heygoes from subject to subject gapidly. It is as though this ‘were
a collection of sayings, each of which might have been in the beginning the subject of a lecture,
or of a sermon, But in this are two or three things we need to think about, and learn from. First
is the confusing and yet thoroughtly understandable paradox we all face in the Xn life. I refer to
the contradiction in v.1l: I am writing this to you so that you may not sinj; but if any one does
sin. The writer is in a very small company of people who write in order that people may not do the
wrong thing, and rebel vs. God. This is what in this century has been called preventive religion.
It is like boiling the water before we drink it, because it is easier to avoid getting typhoid
fever than it is to cure it if we catch it. The argument is that itis easier to write to people,
or speak to people, or legislate for people, in order that they do mot sin, than it is to snatch
them from the burning, and from the guilt, when they do. I would think that there is far more pro-
fit to be made in inducing the imnocent to befoul themselves than there is in keeping them clean.
That it may be so is a thing we should all be ashamed of. But it is becoming clear in the closing
years of this century that the family as a teaching and guiding institution for the young has come
unglued. To be sure it is not true for all families, for there continue to be parents who feel &
care, who teach and guide. But in too many cases the center has given way. There has been great
insistence that the schools do what family, and often also church, have failed to do. Who would
demand that we set aside the Constit and have school children pray, or have a moment of silence, if
home and Ch were doing their duty? B i .
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is woven into our cells and nerve-ends. But hear the paradox--I would keep you from sin, but
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if you sin, It is inconsistent, and yet precisely true: and it is the best case to make against

perfectionism. There must have been people in that early day who considered themselves to be with-
out sin, and perfect in every way. In this ltr the contradiction is emphasized and repeated, that
we are required to live a sinless life, and at the same time the w riter refused to permit anyone
to claim himself beyond sin. And it will not help matters, if this writer is the authority, to
speak of a distinction between moral and venal sins, between peccadillos and weightier matters of

the law., In this we face one of the fundamental paradoxes in the g ospel--that we are all called
to renounce our evil impulses at the same time that we are assured that we are forgiven by a merci-
ful God for the sins that we are required to confess. The reason this is a paradox for which there
may be no solution on the human level is that we have a confrontat between a God of judgmt who con
demns sin as iniquity, and a God of mercy who forgives the sin and loves the sinmer. I cannot ex-
plain that, or even understand that, but I give thanks for it. There is a tension, and it comes _
thru clearly in these wordql_pginggﬁﬁkeeping us from sin, and yet if we sin. We cannot with safet;
relak the moral imperatives, for our wrestling with them strengthens our character .even as it
teaches us humility; and we can only give thanks for a God who fofgives even as he €ondemns. The -in
vitation of know the peace of forgiveness is universal, it is for all of us, all of the time. For
we are called to perfection, which we cannot attain; so we are ppomised an advocate with the Father.
The Grk word transl advocate is paraclete, one who stands beside, as an attorney stands alongside
his client and pdeads his case. Jesus is advoasbe; he is also expiation. That is a Latin word tha
began as a legal term for paying the penalty for crime. The middle syllable is also the root of
the word pious, meaning one who is pure because his debt is paid, his offense punished. But here
it is J who pai the penalty, who served the piison term, who gave his life. Recently there was pub-
lished a LO-year old novel of Graham Greene about a group of French hostages taken by the occupying
Nazis., Because a french resistance fighter killed a soldier, three of the hostages must be shot to
death. Ome rich hostage offers all his wealth to somebne who will take his place; a poor peasant
agrees, to die, that his family will profit by his death. Something like that is involved in ex-
piation. J has made us all rich by takéng upon his innocent back the stripes that were meant for
us. We stand absolved of the guilt which is rightfully ours. Another matter we need to notefis
the call to obedience. There is an inescapable connection between eternal life, and moral life.
We know J as advocate before God for us, as expiator of our guilt, as we keep his comdmts (v.3).
That means that we accept the rules as given by a loving father God. We do not ratify thema we did
not write them; all we can do is acceggéiem or break them. We are told here that we know Yod only
as we obey. There are always among us People who want to know God theough the mystical experience,
which is a psychological thing; or to know God thru the intellect, or thru nature, This may be the
essence of the error the letter was written to combat. And it is still with us. The emphasis up-
on educat has led to the heresy that the best ¥n is the best educat Xn. I have met simple folk who
do not know the anteNicene fathers who know God as I never shall. There are also numerous culis,
who want to speak in tongues, or hide secret kmowledge from the rest of us. Last wk I saw an arti-
cle in a magazine of relig opinion arguing that Halley's comet is a message from God. Are we to com~-
mune w/God only every 76 and a fraction years® No, we know God as we seek His will, and as we obey
his Comdmts. The universe has a meal basis, and we ignore it, or rebell against it, to our peril.
And finally, there is the nagging question that red bird in my yard poses to ell of us, What is
real, and what is illusion? What is the difference between true and false? olt tells me that if I
claim to belong to the body of Xr, and gg,no§:22§y>%he comdmts, I am a liar, and the truth is not
in me. True, then, is in the do;gg€5f~it; true is in the discipline we i se upon our inner be-
ings, and in our outward relats with nature, and neighbor, and the work given to do. Far too
many of us want to get to heaven on J's coattails, while ignoring all his teachings. We dishonor
moral purity; we make excess our goal, instead of moderation; we use other people. We act as if all
we need to win out over life is kmowl, and skill, for with them we can grow more corn or build a
better automobile. But love is superior to knowl, and obedience is the proof of our faith. By this
we may be sure that we are in him--he who says he abides in him ought to walk as he walked. That
clause, by this we may be sure, is confusing, and it is used a number of times in this letter. What
is confusingsdout it is that it may connect to what went before, as the KJV has it; or it may relate
to what comes after, as RSV, It does ngt matter except to the pedantic; whethher love of God is per-
fected in h and by that we are .surd;ffor whether we are sure in that we walk with him. In either
case, the highest form of life is to imitate Christ in our lives. In him the comdmbts touch us as
ink on paper cannot do.  An e is of greater value than is a law. In these weeks of preparat
for the great gift of life That Uod gave us in his Son, we need to keep the human example before us.,
Fox this is to us the good news, that we have an advocate, an expiator, and the more surely we walk
;3;; walked, and live as he lived, the more surely do we find our spirits uplifted and cleansed,

g ;he‘clearer becomes our knowledge of God, and our love for God. Truth is being, and knowing,
and loving.




3-30-86. Easter. Not so very long ago, in one of the leading opinions journal, there was a dis-
cussion of when the modern age began. One view was the fall ef Constantinople to the Turks in 1453
another was Columbus!' 1492 voyage to the Caribbean; another was the puvlicat in 1543 of Copernicus'
questionings of the accepted faith about the solar system. There are other date-lines, of course,
and it may be that for each of us there is a different clock. But somewhere in the frontier betwee
an earlier age and the modern worldjthere must come some weight to the end of certainty and the rise
of doubt. The ancients taught that man is a rational animal; moderns in despair confess that man
is irrational and self-destructive. 1o the age of fath all t hings were possible; to the modern not.
ing is possible, and even the probabl@ is uncertain. Somebody said it in a quip: the age of faith
was followed by the age of reason, that was succeeded by the age of neither. It is to that grdat
sea of uncertainty in which we sink or swim that the proclamation of the resurrection speaks. No,
it shouts, it sings, it leaps high in the air in unfettered joy. It tells us that being modern does
not mean anything if we must sacrifice the certainties of the past. It says that we cannot enjoy
whatever mechanical or material progress is offered to us if we forget the values by which we guided
our lives in the past. We may no longer need the north star te navigate the pathless oceans, but
we very much need the north star to know the unchanging beauty of the creation. In all oflife, &
especially so as we remember the sources of our faith, we must _make modern the ancient truths or
else wellose the value of the modern. This is our challenge, and our hope, as we hear once again
the glad news that life and lifht have triumphed over death and darkmess, and that God is creator
and sustainer, and will keep safe that which we have entrusted to him until for all of us the dawn
shall - break. Text 1 John. Today we are pear the completion of a brief series of lessons based up
on the general epistles of the NT, on thetheme the Xn's Hope. We have the 2d of 2 lessons taken
from the ltr we call 1 John. Among those who devote their professional activity to a study of the
short writings we call 1,2 Pet, 1 2 3 John, and Jude, there is nofagreement as to authorship or date
of compesition. And not all scholars agree that the same John who wrote Revelat and lith Gosp is the
author of these brief messages. First John is unlike any other part of NT; it is not like a ltr,
for it does not begin with a greeting, as do all the others. 1t is not like a tract , as is Hebrs,
but Hebrs ends like a ltr. 1 John ends as if the scroll were torn off. It just quits. It neither
begins nor ends like a ltr. And the contents of the writing, whatefer it may be, reads like lecture
notes, or an ocutline of a major work. It is 3 epigrammatic, and has little continu-
ity. Whoever wrote it, and whenever, and to whom, it has been a favorite of the faithful since 2d
Cen. It has something fundamental to say to us in these days, something about the ageless validity
of truth, whenever revealed, and however expressed. 1 John lL: 13-17. The subject of these assorted
sentences is the Xn's confidence. It was a favorite subject for the writer of this letter. thirtee
times in this short statemnt he uses the “rk word we translate confidence. Blessed assurance, we
call it, and that is what he gives us here. I1fthe past is the timeofcertainty, and the present the
age of doubt, then the writer of this letter wants us to live in these yrs as if they folwd the sty
of the past. It was to him cebtain that people of faith abide with God, and that love is the glue
that binds human and divine into a uwnit. If there be any who are unsatisfied with léfe, and feel
that there must be a better way, then take a look at what these lines say to us. It is a basic
need of humankind that we has€a basis upon which to build a life, and a set of mlues, something that
is beyond guessing, beyond doubt, something that is real, and sure. This does not replace the leap
of faith, for that is life's greatest adventure; it gives us a sure springboard from which to make
that leap. By this we know, the passage begins; that is looking forward, and not backward. The
wriber does not state his case and then say that the evidence enables us to know; instead, he tells
us that we know, we are assured, we stand upon a ground of c ertainty, because of what he is about to
tell us, We can take comfort, too, in knowing that the early Xns also needed to be assured. The
age of doubt has no time of beginning or of ending; like the poor, it is with us always. If, as
some would say, the for certainty marks the line between ancient or medieval and medern, then
whoever read this letier was madern. They needed to lmow. To this writer, the proof is the in-
dwelling spirit. We alide in God, and he is um, because he has given us of his spirit. There is a
mystical element in all relig faith, and so there is in this. But do pou note, the unusual aspect
of this mysticism? The presence of the spirit within us is proof we can offertur reasons, our
knowing parts, that God is with us. It is an objective test. Those who interpret this writing as
an answer to the gnostic deviations already present emphasize these words. They deny the subjective
--that is, within ourselves, and not open to all--they deny the subjective relig practices common
then, and still with us. The writer says that all of us should be able to recognize the work of the
spirit of God within us. It goes beyond membership in a body that does not have effect, or an un-
thinking internalizing of relig experience, or the use of the word Xn to mean a political/military
faction, as some in this world do, or even to identify a civilization or a culture area. It also
goes beyond the speaking in gues and other practices that set us apart, rather than bring us
together. Apfwe have seen @h) and_#8 we testify; that sounds like legal evidence admissible




in a court of law. Here is another ground for confidence in the certainty of God's intervention

in the world of time and humanify. It is the confession that the believer makes: It is two~-fold;
one, we testify that God the Father has sent his Son into the world as savior; second, God abides
in all who confess that Jesus is the Son of God. Here we are looking deep into the past. Last wk
I saw pictures of that comet, taken from a spacecraft while so close to it that its pebbles knocked
out the meehinery. I was told that materials in that comet's head are from the time of the creatio
of the solar system, so to look upon it is like looking into a microscope that shows the beginnings.
V.lS here is like that, for in these words we have the oldest confession that Xns know. In our day
it has become fashionable to demand an elaborate creed, and we condemn any who will not agree to it.
But long before there was orthodoxy there was faith; before the doctrine of the trinity there was
faith in a God revealed as father and son and spirit. Before there were the five fundamentals, or
the 39 articles, or the logic of systematic theology, there was the proclamat, J Xr is Lord. Here
it is J is Son of God. That is the first step, the beginning, the cornerstone, of Xty. All else
is addeddum. But with all that truth, the core of the passage is v,16, the one we should read and
re-read and memorize, and ponder. So we know and believe the love God has for us. God is love, &
he who abides in love abides in God, and God abides in him. The older translat uses other English
to day exactly the ‘same thing. The original is the same in efther case. But here the eloquence
and simplicity of revealed truth soars above us, and yet reaches out to touch usj; and the boldness
of the asseion is impressive. The modern mind might perhaps distinguish between knowing and be-
lievihg, might even place them upon different steps of the staircase, and put knowledge above & be-
yond believing. Note that here they are equated. We know, and we believe. In John 6 the same 2
verbs are put in the same sentence, but there faith is the way to knowledge--Ptr is quoted in v.69-
we have elieved, and have come to know, that you Jesus are the Holy One of God. There is the con-
fession that is repeated in these words. There is here, too, those simple and yet profound words
of confidence. God is love. Remember, when we were very young, they were the first memory words
we had. As soon as the infant tongue can form sounds, it can say that. It is not-an ag%ion for God
to love; it is mature, it is essence, it is being. God does love, yes; but even more, God IS love.
On our side is is an act of knowing that about God. But let usnot overlook the fact that here the
emphasss is not upon knowing, but upon relatshp. God is love, and he who abides ih lovejdwells in
God. Because fod is love, all who live in love live in God, and God lives in them. Love is the
life of God in the 1ife of man. It is above creed, above knowledge, above morality; it is the es-
sential quality of faith. One other thing we need to note about this remarkable semtence. What
it says is general, and applies to all who live in love. Something there is about love that is at
tase an expression of the divine. Love is a whole, and is of God and the nature of God. And yet--
we must not lose sight of the meaning to this apostle. Love is grounded in the Xn experience, and
is predicated upon confession of J as Xr. Begin w/v.1l5 and read it all--whoever confesses that J

is gon of God, abides in God, and he who abides in love abides in God. The Xn proclamat must not
be intolerant of other attitudes, but it must not give up its uniqueness. It affirms that only in
Jesus do we see the perfect love of God, and that all other expressions of love must be measured by
that standard. We do not condemn, but we must proclaim the truth that has been revealed to us. 1
John 5: 1-12., This is a constitution and set of by-laws directed to the children of God. It is not
a secret soclety, nor does it shut -anyone out of its fellowshp. But for those whom God has called
into it, here are rules by which to live. The passage begins at L2192, not assigned this time. But ¢
the description of the members is 5:13 children of God are all who believe that J is the Xr, is God%
anointed, is the promised one of Israel. Here again we have a primitive confession, given as the
price of admission into the family of Uod. Notice in these verses the different ways of loving God.
We keep God's comdmts as one way; another is that we love mankind; and also the converse is equally
true, that at no pointis the love of God more true or more real than when we love our fellaws. And
whatever is born of God overcomesthe world. Faith is the victory that overcomes the world/{V,6 may
be another of those argumts against whatever different opinion was circulating--some said that J
became Messiah at his baptism, when the spirit descended upon him; that happened, we are told. But
he was also Messiah by birth, by water, and by blood, and the blood also reminds us of his death, in
obedience to God's will,) God's testimony to the sonship of J is given in the resurrection and the
life that we know in him. The witness is in our inward certainty, and it is the product of faith.

We know in whom we have believed, because God bore testimony in his son. And the evidence is in

the life lived on the level of the bternal; the life we live is in the son. His obddience even unto
death made it pssible, but God has given us eternal life, which we have in faith in the resurrection
He who has the son has life. Here is a modern statement of an ancient creed; we must make modern
the ancient truths or we lose the modern.. May we all know the surging of life that we have as we
abide in the father, and he in us, in the unity of the spirit. He is risen, He is risen indeed,
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h=6=86. 2=3 Yohn. Last week in the newspaper, on the page opposite editorial, there was an arti-
cle about the need for a new appraisal of the individual's right to die with dignity. Two people
in the country lie insensate in hospitals, dead in all but the basics, kept alive only by intricate
machinery. Not so very long ago, the article said, people died at home, in their own beds, surroun
ded by familiar faces and sme®ls and things. Now we die in hospital, looking like porcupines stuck
all over with needles and tubes and pumpers and blowers. The result, in many cases, is not to pro-
long life, but to extend death. It reminded me of the Biblical truth that without the saving faith
in the man Jesus who was also God, who died and overcame the power of death, in whose name we pray,
without that, we are all walking dead, living only on the fringe§of life, never tasting the delic-
ious flavor of life as it was intended to be. Today we are a week away from the central fact of
Xty in one direction, 51 weeks away in another. But we meet on the first day of the week because
that is the day of resurrection, and the new covenant inscribed upon human hearts instead of upon
stone, written in a broken body and spilled blood. Today's lesson is designed for us, to keep
warm and fresh the faith we had when first we learned how to believe, text 2-3 John. For March/Apr
we have been doing a bpief series of lessons on the Xn's Hope, with Bibl materials taken from those
short letters, or messages, we call the general epistles~-2 ascribed to Peter, 3 tojlohn, Judd. To-
day we have the next-to-last of these lessons, and for it we go to the shortest writings in NT, 2,
3 John. As we have seen earlier, there is no agreemt among NT scholars a bout the authorship or the
purpose or the date of these epistles. Probably, and I repeat probably, they were written in firs
third of 2d Cen, but if that does not satisfy you, then you may in. good company reject it. Evidence
is good either way, Defenders of the later authorship point to the mmphasis upon correct doctrine
rather than loyalty and fai th, and they argue that the one came much later than the other., It does
not matter in the sense of the language,.or the beauty of the Iamguagmwx poetry, or the urgency of
the message. It also is not. of supreme consequence that the 3 epistles befaring the name of John
are cast in different forms. 1 John does not begin or end as an ancient letter should. It may be
that it was written to be carried by hand by missionaries, or by teams of missionaries, to be reéad
aloud to all who would listen, and were used as texts for sermons. Some speculate that they were
intended to be read aloud to members of the house-churches in the cities of Asia, as a means of
countering some erroneous teachings that were being spread around. The other two John writings in
this collection are brief to the point of being terse, succinct. 2 John has but 13 verses, 3 Jno.
has 15. The diff w/1 John is that they both begin and end as letters; there is a salutation and an
addressee in each, and they end with greetings. XXIBKKX Both are written by someone who calls him-
self "the elder,"™ about which more in a moment, and. one is addressed to the lady & her children,the
other to a man named Gaius, who offered hospitality to travelling missionaries. e subject of 2
John is the threat of false teaching, and of 3 John the matter of taking in those visitors, and the
authority of the elder. The few verses we are assigned speak of truth, and love, and life. 2 John
1-11l., Except for a closing sentence, this is all there is to the letter. As you hsar, this has 3
parts--an address, an appeal to love, and a warning against deceivers. Let us take them line by
line, for each part has meaning for us. First there is the designation of the writer. Whoever he
was, he used no name, not even a made-up one, Instead, he used a code-word by which his readers
knew him, In imagination we can see the aged John, the beloved apostle, last of the disciples to
live, so weak he was carried bodily among the faithful, touching +them with his hand. and saying

the same thing to thep, over and over: little children, love one another, for this comdmt we had
from him, If you've not read Robt Browning's poem about the weak & saintly John, please do; its
name is A death in the desert. This could be that same John, known to the church-family as the old
man, the elder, the Grk word is presbyter, fromwhich we get the name of the denomination that is
governed by boards of elders, presbyters, called collectively the presbytery. What a person calls
himself, or thinks of himself, is an important indication of character and attitude. Notice that
he did not refer to himself as his grace, or his eminence, or his lordship. Not even to his aca-
demic degrees, diplomas.for which hang on many a wall, and usually in vain--~for the person who
waves a bit of vellum to prove his compehency may have no other proof to offer. There is an old
poem, and I wish I could remember the words, about a preacher named Fiddle who refused an honorary
degree, so he would NOT be called Fiddle, D.D. A 130 yrs ago Anthony Trollop visited the clerical
community attached to Saldisbury Cathedral in southern England, and wrote a series of novels about
Barsetshire and the humorous-but-satirical ambitions and jealousies among the churchmen of his gen-
era t ion. s writer did not cite his entry in Who's Who in central Asia, nor does he tell us
how long hé has been in the minstry or the profession, or the offices he has held., If he were that
last disciple, he did not say he wasthe last to touch J's hand, or see him smile, or take bread
from his bowl and see it broken. None of that. Just, the elder, one whose authority flows only
from his confidence.in the truth of the message. He wrote to another code-word, the elect lady &
her children. We can only guess what t might .mean. It could be a mother and her family, but
from the remainder of the letter it probably refers to a particular church and its membership. If




that is true, then we should pive a minute or two of thought about a time in which Xns had to con-
ceal their identities with pass-words and code names. Is it possibl that we no longer need to do
that becauwse it does not matter anymore? Elect means chosen,and it is the oldest Bibl teaching abo
God and man; long before Calwin and his book on Xty it was clear to all that God chose those to
whom he woyld entrust faith. To be among the elect was humbling and entailed responsiblities; it
was not something you boast of. As we have lost the sense of awe at an omnipotent God who chooses
the faithful--not on any basis of merit, not for deserving, but by grace--as wehave lost that sense,
we have lost also the sense of providence and the all-caring God. But we read that the word is
from an elderly person, and it is written to a favorite church known by arcane words, and that it
is about truth. Do you want to count thenumber of times thewrd truth appears in the first 4 wv,
of this short letter? It is a word that sings thru these lines, in a duet with the other word love,
that is also repeated here. It mems that there is a connection between truth and the love that is
uncaused, that is the nature of God; that the same God who is lLove is also truth. The truth is set
against a threat from that which is not truth, and which is not love. Truth means the good tidings
which shall be of great joy; truth means that God invaded time in the person of Jesus, truth means
that he was beaten for our transgressions, and by his stripes weare healed. Truth means that he
stood silent before his accusers, like the lamb before its shearers; truth means that he died, as
all mortal flesh must die; he died feeling himself abandoned and forsaken of God; but then. the pwr
of God prevailed over the darkness, and over death. He rose again, and he lives, That is the trut
which shall be with us forever. Always there are people who ridicule it; always there are people
who will not, or cannot, believe. And no one can prove that after our death there shall come the
resurrection, certainly, surely. Little children, whatever anyone may say, do not forget that. It
is our hope, and that hope is founded and built on truth. The love of God is truth, as truth is
love, and together they promise life. But look at the salutation, v.3* grace, mercy,. and peace.
Grace is love that stoops down to our level, and pardons us, and reveals the truth of God to us. It
mystifies me that God should do that, for there is nothing in my personality, or my possessions, or
my abilities, that makes it necessary, or justifiable, or understanddhle. It has no obher reason
for being than that God's love is God's truth and it is God's will. Z&(This is Gospel in capsule)
Grace islove held out to someone who might expect harsh judgmt and punishmt. Grace is love which
forgives, and mercy is love that pities and suppobbs. Mercy is compassion, and sorrow, that pours
healing upon our wounded spirits. In thése few words we have a mighty landscape of meaning, and a
gospel writ small. GCod's grace reaches to every one of us, and softens judgmt into mercy, and for-
giveness, and when that happens we have peace. A calming touch has soothed my troubled conscience,
so that the death I was living becomes life, gushing out like an artésian well, making the discords
and disharmonies within me sing a chorus that jars no longer between deed and desire. Here is a
description of life. Truth and love are the banks between which flow txrmkixam grace and mercy and
peace, coming from God the F_ther and from J Xr the father's son. That is part 1 of this passage.
Part 2, ww.l-6, is an appeal to love. It is not a new comdmt, but one we had from the very begin-
ning, that we love one another. It is a matter of rejoicing that SOME of the children have been
folwg the truth., Even at that ear¥y day, when disguises and code names were used, there were those
who did not folw truth. Which means that they. did not folw love, for love means that we.folw his
comdmts, v.6, The definition is necessary befause some do not folw the comdmt. That leads us to
paft 3 of the ltr, which may well be the reason for its writing--a warning against error, vv 7-11.
There are deceivers in the world, so beware. They teach that J Xr did not come in the flesh, which
is a reference € to those who regarded flesh as evil and spirit as.good, so a rightwous Cod c ould
not appear revealed in human flesh. It is the earliest, and the longest existing, of mankind's
doubtszabout the incarnation. It is still with us, andlures us to deny the reality of God, and the
presence of God, and the love and care of God. And thén the writer said an interesting thing, v.9.
KJV here used a flawed. text, to read whosocever transgresseth. The newer wersion is better: anyone
who goes ahead and does not @ bide in the doctrine of Xr does not have God. Those who go ahead are
opposed by those who stand in the same place; it is a debate between progress and conservatism. But
there is a good and a bad for each, and the measure is the results they produce. Those who go be-
yohd the teaching of J are in error, says writer. Bubt applying old teachings to new probls is the
essence of revelation, and proclamation. The key is that new must always be tested by old. It is
a subject, and an idea, that needs more time to devel than we have here. The writer wants us to
think, that there is a truth in abiding in the estgzzggitrines, even as we fit them to the ills &
challenges of a world 20 centuries later, and 20 timés larger, than the elder dreamed of. But when

is progress not progress? Is the new always best, and the old forever wrong? It isfwhen old takes
life instead of giving it. The purpose of incarnation and resurrection was to give life, and life
abundant and full and free, life with joy and color and excitement, Take it, for the empty tomb
shouts out an invitation, and makes us a promise. The hope is built upon truth.
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4-13-86. Guarding. This week the theatre on campus opened the final show of the school year, a
satirical musical production about the first world war. In a different connection I have been read-
ing about the war in the trenches, and that haunting and beautiful autobiography of Vera Brittain

in the war years. I think there is no more destructive force thal warfare, no more stress upon con-
sciences and orderly thinking and the civilities we cherish, than national violence against nation.
The comdmt condemns killing, and the Xn progression from thaylplaces the burden upon hatred, and al-
s0 upon calming the urge to retaliate. If anyone strikes you upon one cheek, turn to him the other
also. It seems clear from the context that there is a greater evil in killing than in being killed,
and that if the eivilizat and the ekhical values we enjoy and value are threatened, we let God go

to their defense and to their revenge. But then, but then, there is that other side to the coin.
Warfare is the refutation of all humanity, but does that mean t hat wefshould stand for the defense
of no idea, no principle, no article of faith? Do we object to no error, no evil, no act of vio-
lence against the innocent? Is there a point at which we go onto the attack against greed that
takes from the weak and bankrupts the land? no offensive against filth that assaults the mind and
pollutes art and degrades the spirit? The lesson we have Before us this morning is a partial answer
to those questions, text Jude. Today we come to the final session in a series of lessons on the Xn
hope, with texts taken from the group of brief writings we call the general epistles, near the end
of our NT, just before the revelation. Beginning next week we have a zxmmy unit of six lessons on &
about the 3d person in the trinity, the holy spirit of God. Anyone who would like.... Today we have
the 25 verses of the 1ltr of Jude.// Never before, in the yrs I have been reading, & trying to under-
stand, and trying to explain, the Bible, have I been called upon to do a lesson taken from this bk.
It is possible--all things are possible--that I have heard a sermon preached upon a text from that
short book. But it has not left any impression upon the rock-hard contenss of my btrain-pan. I re-
member, and I am sure that every one of us remembers, the lofty sentiment of the benediction that :
ends the book. How many worship sves, meetings of all kinds, gatherings of the body of faith, have
we concluded by using those lines! We shall read them a bit later this morning. But first we need
a short imtroduction to Jude the obscure. Thomas Hardy's novel is aptly named, for his story, and
also for ours. The first line of the 'ltr tells us that the author was brother of James, and by
tradition that has meant that he was also brother to Jesus, and grew up in thefamily with him, and
knew him. But, just as with the book of James which We have in NT, there is nomention of any de-
tails that might help us understand those formative years. In fact, it is the opinion of the schol-
ars that the language and the subject-mattdr date the letter to about amntury after the cmmecifixion
and therefore in the third generation. That is no reason to suspect its inspiration or to question
its wording. It is well attested in the early writings of the Church; parts of Jude are quoted in
IT Peter 2, which was perhaps a generation later. Much of Jude is also found in writings considered
apochryphal; but Jude itself has been cherished since end 2d cen. Whoever the author was, he was a
person who firmmly believed in creedal Xty, and he wrote to defend the correct teaching against the
errors that were being tmaght within it. It was nolt a war he preached, not a erusade to take the
sword to the infidel, but it was a quarrel, it was a contention, it was a trumpet-call to stand up
for the faith, Jude 1-li., This is the customary opening of an ancient letter. The writer introduc-
es himself, addresses his words to his readers, and pyays for their welfare. Jude also is spelled
Judas, and is a variant of Judea, or Judah, one of the sons of Israel. It was a popular name for
Jews and Xns; two of J's disciples bore that name--Judas the son of James, and Judas Iscariot. There
are other individs in NT with that name. This one is a servant of J Ch, and brother of James. This
is the only place in NT where a writer identifies himself by his family connection. James was the
head of the Xn Ch in JJerus, the one who w/Peter contended w/Paul about keeping or abandoning the
Jewish initiation rites. It could have been the way the witer wished to be accepted as one of the
founders of the Xn family, to put his words into the tradition of the apostolic group. His readers
are those who are called, beloved, and kethLLThose designats are interesting. The Grk word read
called is a noun, not a verb, and in the original is the third in the order, not the first. At this
point the older translat, while awkward and bumpy, is more true to the original, But think a moment
about the Called as the name of something. If it were a verb--those who have been called--it might
be imcomplete. That is, the call might not have been answered. Bubt to refer to the readers as the
Called-ones, we are the Called, is to indicate that God did the telephoning but that we answered in
the affirmative. B loved in-or-by God the father; the preposition, which is tramslated differently
in old and new versions, can never be correctly read, because it can legitimately mean both. In is
its common sense-~do words have a common sense?--but if being loved by God sounds better to you,then
keep it. Keptmeans guarded, treasured, stored up where we cammot be lost. So to all who are the
called-ones, and that is the Ork word we translate church, the ltr is addressed; to all who are in
the love of God, to all who are treasured for J Xr. Now look at the prayer that closes the address.
Mercy, peace, love, be multiplied unto you. I ean think of no more beautiful, no more peaceful pray|
¥er. And this is the only place in NT where these three gifts are put together in a single wish.




This is what all of us long for, down deep in our beings. Mercy means that God will not do with us
as we deserve. Peace is the oldest greeting of mankind, and was sung by an angel choir to shepherds
abiding in the fields by night. Love is the nature of God. May these gifts, states of mind, be
multiplied in all of us./{ With vv 3-}4 we.come to the reason for the writing. Jude had an urge, a
call, a feeling, that he should write té{hose called-ones. But what he intended towite was about
our common salvation. When I read that I wished that he had started his letter earlier, so he
could have done just that, before his mind was changed to do somethinge lse. Wouldn't it be of
great value to us to read what this strong mind and person would have to say about the life of
faith that every one of us needs? But something intervened. He learned of a threat to the faith
itself. He could not tell us of the faith; he must fill his page of papyrus with the threat to it,
and he must urge us to stand up for it. The appeal (exhort) is that we should contend f or the
faith which was .once for all delivered unto the saints. We can only guess what the threat was, for
there is no indication here. Whatever it was, it was so sbrgng and so stubborn that there was no
chance that gentle persuasion could change it, or that argument could convince it. The community
must go on the defensiéve against it, for the faith as it was originally revealed is too precious

to lose. I have no doubt, and I think the writer here has no doubt, that God can defend his ownm,
and guard the writincs and the persons which hld this treasure. But in this line there is a place
for us to act. The verb is contenfl. Here is the bugle-call not to do battle but to quarrel with
the unthinking .world, with the malice and the enticements of those who would tear down moralibty &
decency & civility. We are heirs of truth which the past has bequeathed us; into our hands the
fallen heroes have thrown the torch, be ours to hold it high, be ours not to break faith, with the
tradition even when we do not understand it, or value it; with the way that is unpopular befause it
demands an undeviating character; with the pure that many would for the sake of a few pieces of sil
wer cover with the mud and filth of uncontrolled appetite. There is error, and sensuality, and mis
placed motive, abroad in the land. Peter Marshall prayed in the Senate, where hewas chaplain, Lord,
teach us to stand .for something, lest we fall for e verything. Note v.}, that the error is not from
without thelody, it is not the state compeélling allegiance to this world. It is within, and that is
a far gz reater threat to the security of the family. In God's good will we shall not be invaded &
overthrown from without, until we have first rotted and festered and watered down and compromised
within., Certain men have crept in unawares, men who were intended foom long ago for this work of
wrecking. Termites in the altar, theyare; erosion in the foundation, locusts in the green corn.
Ungodly persons, they are, for they use the grace of God to cover their evil passions. There were
such persons at the time, and there are such persons among us now. They teach that since God has
forgiven much, then we must sin much; becavse @od has forgiven all that we have done, we must turn
life into lasciviousness, for we only go around once, and we must live it up. The end of v.l4 has
been so gzarbled in copying through the years that it cannot be translated. What you see is a guess,
and a consbruction. The meaning is lost, and perhhps also some of the text. But from what we have,
the threat was common then, and now. Paul railed at it when he said, since grace abounds, shall sin
also abouhd? And heamswered, God forbid. Tude raises the flag of resistance and contention. Moral
ity is not the prerequisite to God's forgiveness, or to the drama of redemption. It is the other
way around., The pure do not need forgiveness, nor dothe healthy need a physician. The miracle is
that while we were yet sinners Xr died for us. But morality remains an essential part of the life
in Xr. We camnnot buy our way into God's favor by worlts, by being good. But we show our gratitude
that the grace of God has reached even us, by the lives we lead. Unethicgl business practices may
reap rich rewards, but there is always the judgmt; semizal abandon may appear sensible, but what of
one's opinion of oneself? Do not even the animals live that way? 50 yrszo in Germany there was

a Lutheran theologian named Dietrich Bonhoeffer, who died in a prison camp. He wrote that the Xn
must hold to two contradictory truths--only the person who believes is obedient; ohly the one who
obeys,believes. There is perhaps no clearer indication of the lack of faith in a righteous God and
amoral universe than to live by no other guidepost than taste~buds amd nerve-ends. It is with
this that we must arise and contend, just as it was to the called-ones to whom Jude wrote, just as
it has been to the generations since that time. The way we do that is told in the key versesof the
letter, 20-21. l§‘:ait.h, and pragyer, and the love of God, and waiting for God's mercy; that is the
formula for holiness. v.21, keep yourselves in the love of God;3;Compare v.l, to those who are the
called-ones, beloved in God the father and kept , or preserved, in J#fr.) Keep what you are, hold
to what you have received, and we can pass thru thestorms. Those who beloved in God, who are
kept, treasured, keep yourselves in the love of God, (See, it is the same) The faith once foradll
delivered to the saints, guards us at the same time that we are guarding it. The life for which we
contend protects us from evil and leads us not into t@#mptation. Here is the argument and here is
its answer. Faith, holy in its source, produces holiness. V2J-5, praise to God, who keeps our
feet from s tumbling, and then picks us up when we fall.. Joym and confidence, and hope are here.Letu
Take them for our owm.




4-20-86. Spirit. I heard a story once about a manwho had grown up in a backwoods enviromment, far
ffom the machinery with which most of the world lives. In some way he suddenly became very wealthy,
and one of the things he acquired was the most luxurious, the most powrfl touring automobile that
was available. When it came it was the envy of the: entire county. It was a novelty that people
came long distances to see. The rich man hired eight muscular men to push him in his sleek, shiny
vehicle. He sat at the steering wheel and guided the car as it rolled slowly along, propelled by
human muscles. Someone saw this and was perplexed. Does not your car have an engine in it? he
asked. Oh, yes, replied the owner. It has an engine, but I am afraid to turn it ow.// That sounds
to me like a made-up story, but it has meaning for us every one. We too have a pwr that we can use
to get us thru the journey of this lffe, ad we are sometimes afraid to turn it on. It is the 3d
person in the trinity, the holy spirit of God. Today we begin a miniseries of six lessons on the
subject of the person & work of the holy spirit. We need to know about the spirit, and we need to
overcome our fear of turning it on, for it is pwr to overcome all fear and all the hindrsnces that
keep us from running the race with joy. Today the text is from Lk 1,2. It is one of the most ofte
repeated remarks among the teachers of the faith that the ba@lief in the holy spirit is the most neg
lected doctrine of the Ch. One reason, of course, is what some of us have done to that teaching.
Some of us take on wild looks in our eyes when we speak of the baptism of the joly spirit. Some go
into trances, and roll on the floor, and rant, and shout, and utter mggtifying sounds that make no
sense to anybody. Some of us make pentecost the only event they think about, or talk about; we pus
agdide the e thical insights, and the awesome burden of the cross and what happened on that small
hill just outside the gatesof Jerus. Some of us tell the entire story of Bibl revelat, from Adam &
Noah and Abraham, as the road to Pantecost and the pouring out of the spirit of God. But there was
spirit evident before pentecost, as there is spirit evident afterwards. And when we open this book
we hear men speaking of the gift of the spirit, in calm tones of certainty. But because of what
scme have done with the teaching, others are embarrassed to acknowledge the spirit. Many of us are
unitarians w/o knowing it. Others of=me are unitarians by choice and by profession, and understand
what they are doing and what they can accept. But it is quite ancther thing to repeat the creeds
of the trinity and, without knowing it, or intending it, to live as if we did not believe it. Some
who take readily to a creator/lawgiver God, and to the faith that God is spirit, and those who wor-
ship God must worship in spirit and intruth, find the son of God a problem. The incarnation, a
located and limited God, a God who could be taken and flogged and then put to death, is a stumbling
block for us. We want God to be above and beyond us, unknowable, infinite, and distant. We hear
that the wall of separation between now and forever has been broken down, and it bothers us. And
then, some want the son, and the spirit, but not the Father, who judges, who condemns our artistic
reproductions of the holy, who sends evil upon the 3d and Lth generation of those who hatehim, who
is a jealous God who made us and then could not understand what he had made. Give us the son, we
crys; he is bone of our bone, flesh of our flesh; being one of us, he cannot judge us, or condemn
us to perdition. And the spirit we can also live with, for He is not intrusive, or blatant, but He
keeps his distance, there when we need Him, but not demanding, not nagging, not chalking up our
mistakes in a great book of memory. So let us, for the next month and a half, turn our atin to the
trinity, te all 3 persons of the t rinity, for it was from the beginning the fai th of the Ch that
God revealed himself in three persons. We can therefore do no less than to take seriously the trad
ition, and think about it, and make it ours as well. The text for t oday, and the topic we are as-
signed, get us¥d6'this late date to the birth of our Lord. This time it is not the advent that we
are asked to consider, howvr; it is instead the work of the holy spirit of God in the miracle of
the birth, Lk 1: 35-42. Luke's acct of the birthday of the incarnate God will always remain our
favorite. The story is told with reticence and tact, and in it are those poetic outbursts that
move us to emotions of joy and thanks. There is also inm it a clear account of the intervention of
God in every aspect of it. We have spoken often of the virgin birth of Jesus. To some it is a
major barrier to overcome. As we have noted before, there is no evidence in the gospel as we have
it that Jesus kpew he was born in a miraculous way; nowhere do we hear him requiring belief in it
as a condition of salvation or redemption. Two of the gospels, written that we may know and be-
lieve that J was the Xr of God, make no mention of the birth. John's gospel tells us that by faith
we can become children of God, because of the odkly begotten of the father, tut he omits any mention
of the birth itse&lf. Paul established churches and made the Ch a permanent institution and gave no
hint that he knew any birth story. There is no reason for us to doubt the record we do have, but
it should be made clear to all that it is faith in the Xr who is risen Lord that offers us salva-
tion, not fai th in the virgin birth. But let us take a look, and a lesson, from what the birth
story has to say about one of the persons of the Godhead. Note that the messenger who announced

to Mary explained the meaning of the incarnation. The writing here is too early for the spirit

to be given personal existence. As in the 0T, the spirit is impersonal, as exgressed in the Hbr
and Grk words for it. Doth use the word which means breath, or wind. When John told about the




visit of Nicodemus to J, in which J spoke of the new birth, we miss the play on words that is in
the Grk. When he said, t he widd blows where it will, the word wind also means spirit, breath of
1life. To be born of the spirit was to be born of the breath, or wind. The sign, or proof, to
Mary, was the expected son to betorn to her kinswoman Elizabeth, who was considered- barren. The
phrase, with God nothing will be impossible 2 was filled with meaning to those who lived intimately
w/Hebr scriptures, for it reminded them of Gen 18:1lL;, when Abraham & Sarah had a similar experience
and expdained it in similar words. What happened in each case was that the holy spirit came upon
them and worked a miracle within them. The poetry of the angel's message to Mary requires that the
words be different but that the meaning be repeated. Thus the holy spirit in one linefbecomes the
pwr of the most high in the second 1 ine. In thatfis our - first clue to the nature of the holy
spirit. It is another side that God has shown us of his mature. It should be no secret to any of
us that God is so far above and beyond us that knowing him is not of our doing, but of his. And
it can only be in part, like looking into a very bad mirror, or explaining the color orange to a
person who cannot see. Martin Luther said, when we speak about Jesus Xr we are really babies talk-
ing brokenly in quarter words. But it is in the spirit that God reveals himself to us. And the
other way of describing spirit is Pwr of the high. In the NT, this is the first a ppearance
of the spirit of God, which is the powr of God. We are not told how the spirit came to Mary, but
we are told that she would become a mother without male cooperation. From the very beginning, then
we are indebted to the spirit of God, and to the power of God. That powr seems to many people to
be lacking among us; it has been called the blind spot of Xty in our time. As we have erected
beautiful buildings, with lofty spires, and air conditioning, and letter-head stationery, and cush-
ions, and carpets, we have lost the effective pwr of thespirit within us. And w/o spirit we find
it diffic to feel within us, and around us, the presence of God. W/o that s enise of presence we
are lost and alone, doomed travellers in a doomed world going we know not where. Beginning w/the
encounter of angel and Mary, Xty has been the creation of the holy spirit. Before J was born,
there was the spirit. lcnew he had to go away, he krew he had to send a substitute, so that we
might come to kmow him in his fullness, in his glory, in all his God-man-hood. Unless the spirit
comes upon us, the words of this bk make no sense; unless the spirit teaches, we cannot know the
things that matter in this world; inless the spirit intrudes, we may know about J, but we cannot
know him as he is. Now note the second appearance in NT of the spirit, v.ll. Mary went immediate
to the hill country, in the region of Judea, to visit Elizabeth., When she g reetéd Eliz, her child
leapt and she was filled w/holy spirit. After Mary, Eliz was second person in all the world who
believed that J was from God. What she said is the theme of NT--blessed are you, and blessed is
the one who is to be born your son. Faith is always blessed, and it is the gify of God by the
spirit., Now let us look at the 3d visit of the holy spirit. Lk 2: 25-32, OSimeon was a pious Jew
who was on the lookout for Messish, and the holy spirit was upon him. The spirit led him into the
témple, just at the right moment, when J's parents--notice the wording here. The old man took up
the baby and held him, and in him he saw the salvation of the world. Nunc dimittis, he said, from
the first two Latin words of his hymn, now you send away this old man, I can die now, for I have
seen, a light of revelat to the Gentiles, glory to thy people Isr. Yew indeed could put it so well
Think about it for a momant. What is there that you would like to see before you die? There would
be many answers from us, perhaps a different one from each of us. Simeon's desire was to see the
fulfillmt of God's promise, and to see that he needed the intervention of God's spirit. Look at
the verbs in these few sentences. It had been revealed to him by the holy spirit; he came by the
spirit--newer wrsion reads, inspired by the holy spirit. Here is the work of the spirit. None of
us would be able to see unless the spirit reveals, and none of us wbuld be in the right place to
see God's glory unless the spirit led us there. In these brief extracts we have three characters
and one mighty person. Mary, Elizab, Simeon are the three people, the holy spirit of God is the
mighty person. A great drama began with them, and the spirit was the prime mover in the show.
There are some things we need to notice, and to think about. One is that he holy spirit as a dis~
tinct person in the Godhead was at work in the mission of J from the beginning. God was in Xr
redonciling t he world to himself, even before he was born, in the person of the spirit. Pentecost,
with all itsdramatic intensity, and hold upon the imagination, and effect upon thought and ation,
was not the first outpouring of the spirit upon human flesh. In the Bibl story it happened long
before that; in the Xn story it happened here, in making possibl motherhood for two women, in mak-
ing possible a vision of s3ivat for ah elderly gentleman. The holy spirit is the working agent of
God in the world, to do his bidding and to work his will, The Ch is the body of Xr, the spirit is
the spirit of Xr, guiding, teaching, leading, making things happen in strange and incomprehensibie
ways, until in the end we see that we were never alone, and that nothing that happendd was acciden-
tal, and that all things work torether for good to those who love God s and are called according to
histopvtliposeg. The worker and the caller of events and people is the holy spirit, which is with us
e end.,




4-27-86. J's Calling. Does it really matter what happened in a hilltop town in Pagestine 1900 yrs
ago? It is the Xn faith that at events took place there, events that cut history into two parts
and proved to man how importantfis his happiness and his salvation% The proof is in the per
son of J, who lived upon this earth, who worked in a carpenter's shopIm ¥ small backward village,
who walked the dusty roads of his native province, and who taught with authority about the way to
know God. And then he willingly gave up his life in order that we might know the redemptive love
of God to us. It is the Xn faikth that thru that death there was opened to us a closer felwshp W/
God than had been pessible before. He that hath seen me hath seen the father, he said, in one of
those audacious claims that set him apart. And thru his resurrection and the gift of the spirit we
all know God not as creator-mathematician-lawgiver-distant judge, but as living presence in our own
lives, where we need him most. And having that presence with us, we can face the world and whateve
it contains. Neither; persecution, nor perid, nor illness, nor wdakness, nor sense of lostness, nor
anything else has been able to separate us from the love of God as revealed to us in the person and
the work of J. And yet, again comes the question, does any of that really matter? Last wk's paper
reported a survey among corporation executives in Calif; 30% reported that they attend public wor-
ship w/any degree of pegularity, while 83% exercised their bodies seriously and often. Does it
matter, that the body perishes, while the spirit starves for lack of nourishmt? Dbes it matter,
that over and over, thru the centuries, people have discovered in J an experience w/God so pwrfl
that it fills every aspect of life, and gives meaning and dimection and comfort and instruction?
@h—d.l_o{ that, is there no more to bold Xty than taking meals on wheels to shut-ins, or repair-
ing ruined housing in the inner city? That is part of it, to be sure, but that is the part that
humane ethiecs has taught since mankind became aware of the destructive nature of seifishkness.) Does
it really matter? The spirit of God is the topic we have for a brief series of lessons; today, the
spirit at J's call to minister, text Lk 3,4.  From the very beginning, when believers thought about |
what had happened to them in the Jasus way, they thot of God as the trinity. -There was God the Fa-
ther, and the Son, and the Comforter, or spirit. It was not easy for them to define it exactly, &
that we are still trying to do; but they could feel it, and know it, before there were wards to put
the certainty into, The Xn fathers wrestled with the problem, and what they wrote makes interest-
ing and instructive wealling. Some called the Holy Spirit Gi®t, some spoke of the Son as the Word
of God, and the spirit as the love of God. But however the -cexefs® students of theology explained
iy, the three expressions of the one essence wese clear. Last wk we heard how the spirit was pres-
ent in the miraculous birth of J3 now today we have the presence in the call of God te J. Lk 3:
15-17, 21-2. This is the story of John's baptism of J, with 2 verses of comment omitted. This is
the event in which all 3 of the gospels describe the gift of the spirit to J. Just as the spirit
came upon Mary so that her special child should be born, now the spirit of God comes upon J, so
that he may be inspired to do what he was sent to do. Note in the opening line the basic condition
of spibufal awakening. As the people were in expectatition. That is the seed=bed of preparation,
and no amount of managemt or planning can take the place of it. It makes me sad to read & hear

of plans made in some office, or a billboard along the road, announcing a revival of the spirit
among us., Without an expectancy it won't make a dent in. anything. No revival has ever come from
the leaders, imposed upon people; when revival comes it comes from people themselves, living in
expectation, and it sometimes overturns the establmt or the system in which it occurs. That is why
rulers fear the territle meek, and the truly religious, and try to exercise a2 control over relig.
That is when it matters what happened in a hilltown in Judea so long ago. A people in expectation
can know that miracles are real; a people in expectation can hear the call of God, and can respond
to it. No individual can proclaim the word to a people who expect noiﬁ.ng to come of it. The ques~
tion here was the role and status of John, who preached and tamght down by the river. To the ques-
tion he gave a clear answer: there is coming another who is so much greater than I am that I am
not even qualified to be his slave; not even worthy to stoop down and untie the strings of his san-
dals., He pointed the way, and was humble enough to knew that he was not it. There are two major
ways in which we can damage the work of God for a short time; one is to teach what is less than the
revelation, or to distort it so that it reflects not the mind of God butfthe cupidity of mankind.
The other is to pose as the promised one of God. John did neither. His teaching was of judgmt
rather than of forgiveness, but it was honestly and clearly expressed. John saw the fan separating
grain from chaff, which is judgmt; he saw the consuming fire and not the cleansing fire; and to
that extent he was greatest among the sons of mem but least in thelgdm of God, He baptized w/water
but he knew that one was coming who would give to all mankind the gift of the spirit of God in our
beings. J came to@ to comnect himself w/best of the old, so he could begin the best of the new.
Why he was baptized has been debated ever since these words were writtem. It is a fundamental of
the faith that he was tempted in all points like the rest of us, he remained altogether w/o sin,

To those to whom baptisk is necessary to wash away the taint of original guilt, thetaptism is a
mystifying experience. Of what sim did he have to repent? Of what origimal flaw in his genes did




he seek forgiveness? But to see baptism as the symbol of joining a movemt, or as the symbol of
death-burial-resurrection, as Paul did, it is no mystery at all. It was not repentance, tut the
confession that whatever lay ahead for him, he was ready. He identified himself with the words of
john that the kgdm was at hand, the reign of God was about to happen. That was se¢ important, so
vital, that in comparison nothing else mattered. Note alsc that J§ was praying. He taught us to
pray, and he was himself constantly in prgyer. It is a force we all need. Pity those who must wai
for a consti&utional amendmt to pray; pity also those who do not feel the need to pray. -There was
a time when T was envious of people who could get thru life w/no need for a faith, or a morality,
or even, bless your hearts, any awe at creaturehood. But no more. Pity, not emmy, is in order, for
that attitude is less than human and is a recipe for anxiety and insecurity. To pray is to admit
one's creature-ness, it is to seek the source of life and power in the universe, and it is to con-
fess t‘hat@ is bigger than I am. But the gift comes when we are in pemyer. The holy spirit des-
cended upon him in bodily form, looking like a dove as it came down. In Lk's version it comes, not
w/baptism, and note that Lk does not definitely say that John did the baptising; the spirit comes
w/prayer. And it is a miracle, for the spirit, and Lk adds the aijective holy, comes in bodily form.,
There is no other way of understanding it than that it was the understanding of the firgt generat
of believers that in J the spirit was incarnate, in thetody. In the words quoted as coming from
the heavens, J is addressed as the méssiah, the promised one of God, in three different terms--
my son, my beloved, chosen. Of no one else have we such words; in this line we have the faith
of the Ch. Lk liz 16-4f. We leap over the acct of the temptat in the wilderness, to the first words
to his Nazareth neighbors, sometimes called the inaugural address. He went into. the synagog, as his
custom was, and he stood up:to read. What he read shook that crowd so much that they lost their
cool and took him and would have thrown him over the cliffs to his death. Does it matter what hap-
pened in that little town 1900 yrs ago? It mattered at the time; it mattered so much that the de-
fenders of the fdith regarded it as a threat to their favored status in the eyes of God. Nesewe
bjeet.to popaipime-apariments; -bw¥ Jhey arose in wrath at what J said to them. First, he
read a familiar portion of Isa 61, altho there are some words from Isa 58, He may have read the
entire passagebeginning w/58 to 61, and whatever version he read, Lk has quoted the Grk translat
and not the Hebr original. The pl'xrase/{to heal the broken-hearted, in KJV, is not in the best MSS.
But what the original said is explosive, because it promised that when Spirit of thh Lord comes
upon people they have a relig that meets all of their needs, physical, alsc ppiritual. Lk
felt a spl compassion for the poor of this world. 'In his version of the bahititudes he includes the
poor in the K gdm of God w/no conditions; they are just there because they are poor, not because they
have faith. To preach the gospel of God in Xr to the poor is the first fruits of the  spirit of God.
And it is a good news that liberates the captives, and enables thetlinded to see, in both literal
and figurative meanings; note that it is a reeovering of sight, meaning that onfe we could see, but
then we became blind. In the gift of the spirit J has pwr to make us see again, and to liberate
the oppressed, and to proclaim the year of the lord's favor. That means that the messisnic age has
begun. Read the paragr that follows, on your own, to see the wrath and the proclamat that caused
it. The reading we have takes on new meaning when we connect it to what went before. The baptism
and the praying and the gift of the spirit in bodily form now means something new, when we read w/
d that the spirit of the lord is upon me, to preach, to liberate, to provide vision, to proclaim
the messiah's presence. Here is the pwr of the gospel made real among us. And it does not enslave
it does not make blind, it does not oppress. It is the good news that sets us free to live life to
the fullest, in every dimension. There is healing in God's wings, but there is much more than that,
There is liberation, and release of those in prison, and an end to the oppression of colonial peo~
ples. Look at the nouns in these words--release, and sight, and liberty, How have we managed to
take those ancient goals and fashion them into captivity, and blind bigotry, and enslavemt, and
spiritual darkness? How have we taken the full gospel that meets all needs, and reduced it to a
soup kitchen or a revival invitation? It cannot be either w/o the other. The soul is as hungry

as the body, the spirit as enchained as the wrists. Thecchurch can never be content to serve only
the present age, or the everlasting human spirit. If there be any need in this community which the
church does not address, then it is to that extent shutting out the pwr of God. To care for others
is to close the door upon coldness, or cruelty, or vengeance; mx to know that in the person Of J
the spirit of God is made real is to melt the icicles of sadness, or boredom, or a feeling of alone
ness. What the gospel assures us is the nearness of God, and the love of God. Tegether it guaran-
tees liberation and release and vision, so that we can see and know the reality of God in ordipary
things and places. In the words of the old spiritual, free atlast, free at last, thank God almight;
we 're free at last. It does matter. ‘It matters more than anything else. .
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S-}~-86. Ministry. Lastwk I saw a short note in the newspaper quoting Robt. Frost on the advantages
of memoriging pretty things that are well said. He used the old term, learning by heart. Whthout
it, he wanted to know, what do you do when you wake up in.the night and need something to think a=-
bout? That reminded me of the times I walked around the yard when I was a grade~schooler, learning
a poem by heart. And in class, if I were called upon to recifie, I had to start on the correct foot
and walk the poem around the imaginary yard, as I recited it. And if in my mind I got to the wrong
part of the yard, I got to the wrong part of the poem. One short poem I learned was the verses a-
bout seeing the invibible. Who has seen the wind? Christina Rossebti asked. Neither I nor you: but
when the leaves hang trembling The wind is passing tirough. Who has seen the wind? Neither you nor
I: But when the trees bow down their heads The wind is passing by. It is a parable of the lesson
we have this morning, which has to dowith the work of the holy spirit in the ministry of Jesus.Text
Matt 12, Lk 11, Many of us are insecure with a faith in a personage we cannot see or touch or hear.
We want proof before we will believe. The Grks among us demand wisdom, the Jews demand a signshow
many of us pray Y64 to give us tangible evidence of his existence, or his presence? If we could
just be sure, we think; if there really were handwriting on the wall, or chairs floating thru the
air, or rains which came when we commanded them. Then we would be loyal members of our relig
group, whatever name it might take. Evidences of God are all about us, but it takes faith to see
them, so that we have the endless circle, the catch-R8. It is like the wind, that makes the leaves
dance for joy, and bows down the tall heads of the trees; we can see only effect, we cannot see the
cause. it for those who ask, the holy spirit is teacher and guide and comforter, the Gift of God,
as the early Church called him. God is Father, the som is the word of God, the spirit is the Gift
of God, through whom we know God's love. This month-ajySihbt we are doing a short series of les-
sons on the person and work of the holy spirit,the 3d person in the.trinity, that aspect of the God
hédad we know so little about. In past wks.we have seen the direct intervention of the spirit in
the birth of J and in the calling of J to ministry. Today we have the 3d lesson in the seeies, &
the final one on the spirit and the work of the Son; the final 3 lessons deal w/spiiit & Church.
For today we have two incidents, widely separated in time, but closely related in subj, and both
telling us something important about the work of the holy spirit in the ministry of J. First, from
Matt 124 22-28, This is one of the many occasions when an act of healing became the cause of a con
troversy and a teaching that haspimeaning for us. It was an act of exorcism, of an evil spirit, a
demon, that.-had takengpossession of a blind and dumb person. Witches and demons have always lurked
just beneath the veneer of rationalism by which we all claim to live, and from time to time have

broken through to frighten and upset many people. Recently there have been stories in the press
amout cases of demon-possession among usj; horror novels and movies continue to éxploit the theme.

A personal devil, who infects individuals with the power of evil, appeals-to many people & explains
mach to themfdof current history and individual tragedy. There are now among us psychiatrists who
cire the il exorcism, and much illness which is now attributed to trauma or brain chemistry was
once explaified by demonic possession. Whatever you accept about that in the present, it is abun-
dantly clear that in the world in which J lived there was wide acceptance of demons. The prince of
the power of the air was blamed for dry milke-cows and bad health in the community, and in the case
we have here, of causing blindness and the inability to speak--aphasia. Jesus healed him, so that
he regdined sight and speech. Briefly, and undramatically, the healing is reported. It is the ef-
fect of the healing that is the point of the story. The people were amgzed, and asked, could bhis
be.the Son of David? another way of saying, the promised Messiah of God. The healing was accepted
as a miracle, a sign of the Christ, evidence of divine power. Without that aspect, the story makes
no sense. But then the divine power was questioned and denied by the Pharisees, the strictest and
most obedient of the Jewish groupings. They declared that this miraculous power came not from God
but from the Adversary, from Satan the tempter. We know from the writings of Origen in 34 Cen that
there were critics who declared that Egyptian wizards could do all the wonder works that Xr did, &
that Xr had learned his trade on the banks of the Nile. .Now, here it is in the gospel account. Not
from God, but from Beelzebul, the prince.of demons, does this man cast out demons. The older trans
read the name Beelzebub, a variant that came from Jerume's vulgate; it means lord of the flies, as
a term of ontempt. Flies are pests; to be chief among them was not an honorable rank. So call it
Bgelzebub if you wish; it has Bibl basis. But here the word is Aramaic, and means lord of the ear
--axalted one,f They should have thought before they took on Jesus as a debating opponent, for he
utterly demolished them in a few short words. These may be swmmaries of a much longer discourse.
But take a look at a sharp mind at work. His answer is unanswerable, so when he concluded, all the
could say was, we need.a sign from you, we want evidence. The answer is in three parts. First,
there is the logic of a unified power of evil. If the power of the prince of demons was employed
to cast out demons, it meant that there was a divided command among the forces of.evil. Should
malign spirits attack malign spirits? When I was a boy I cut my foot badly on a piece of broken
glass. The doctor stitched and bound, and then game me a shob of something he called a toxin anti-
toxin, a fairly new thing at the time; He made a joke about using a poison to overcome a poison,
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12%6 keep me from contracting-¥£3d%gsea e. Do you really believe, J asked these men, that the evil
spirits can do battle w/evil spirits? He even quoted a familiar ppoverb of the time--no city or
house divided against itself will stand. It is as true an insight now as it was then. Families,
and neighborhoods, and nations, and the world itself, are in need of focus, and the unity that is
strength. No church divided against itself will make the bodd proclamation that gets atténtion;
no world divided into two superpowers and a third world of the poor and the unwell/can long keep
the peace or provide justice. Second, J pointed to the exorcists who worked for the Pharisees. The
t00 believed in demonic infestation, and employed people to cast¥them out. By what power do they
act? he asked. They shall be your judges. And third, there is the sign, the evidence. If it is
by the pwe of the spirit of God that J casts out demons, then the Kgdm of God has come upon you,
It.was part of the messianic hope that when Messiah comes, then would|he power of the demons be
broken, and all men and women live pure and happy lives. That, said J, is the meaning of the heal-
ing of the demoniac. It is the work of the spirit of God in two ways. One, it is by the power of
the spirit that J could, by faith, drive out that evil spirit and restore the man to wholeness. By
doing that, second, it was a sign from the spirit of God that the Kgdm of God had become fact. The
reigndof God, for which men had sighed, and prayed, and looked for in hope, was now real. It does
not await the millennium, or armageddon, or somedother noisy & cataclysmic event; it is here and
now. Like leaven in the meal, it works quietly but surely. He that hath eyes to see, let him see.
Through the holy spirit who works within us, we have seen the wind--not as wind, but as leaves
blown across the lawp, or as bushes bow their heads to the blast. What the spirit tells us, is
that the new age began on that day when evil met its conqueror. We continue to know pain, and to
live intimately with death, and separation, and tears still run down our cheeks. But by this sign
we know Who is in charge here. Vengeance is mine, saith the Lord; every tear shall be dried, and
every voice sing in joy. The spirit is the proof. Lk. 1l: 5-13, This is a familiar parable that
teaches us something we need to hear often. The parable is calledthe importunate friend. In the
story, a peasant in the village has received guests in the middle of the night, and has no food to
serve them. People often travelled by moonlight to avoid the heat of the day. Hospitality was an
important thing; the reputation of the whole village depended upon generous welcome. So the man
went next door, to a frimnd, to ask bread. But the friend was angered at being awyakened.in the
midst of his sleep. Go away, he said; I am in bed, my children &re in bed, the door is shut, we
cannot get up to help you. That is the story, ahd it is intended to teach one lesson. The details
are unimportant. The lesson is about prayer, and it tells us to be persistent. God is not to be
likened to that sleepy neighbor, but we are urged to pray without giving up. Sometimes the answer
mst be No, sometimes the phone appears to be dead. But we prove our faith, and our convietion that
what we are asking is uggently important, by keeping at it. Ask, seek, knock; these are the words
for prayer that implores an answer. J's promise that such prayer WILL be answered is absolute;
there are no conditions and no exceptions. Ask, and it shall be given; seek, and you will findj
knock, and it will be opened to you. Then v.30, which we should learn by heart, and repeat to our-
selves-~for every one who: asks receives, and he who seeks finds, and to him whe knocks the door will
be opened. There are no ifs, no buts, no exceptions. We add them ourselves, but note that there
are none in the original promise. We are instructed to pray that God's will be done, in earth, as
it is in heavenj; but there is no evidence of the model prayer in these strong lines. And that is
not all; there is more to come. You and I can trust God to respond to our needs in the same way
that we trust our human father. See what a responsibility rests upon the shoulders of fathers! They
are human symbols of the loving, caring, heavenly Father. J asks: do any human fathers give their
sons a poisonous snake when they ask for fish, or scorpion when asked for egg? V.13 is the other
memory verse we need to learn and repeat: if you then, who are evil, know how to give good gifts to
your children, how much more will the heavenly father give the holy spirit to those ®ho ask him?
Notice that the subject has changed; in the beginning, it was, ask anything of God and you will get
it. Now it is even more generous a gift, for it is the holy spirit of God, the Gift, as the early
church called him/her, that will be given to all who ask. We may not get what we pray for in the
way we want it, We may go hungry, and know pain, and sorrow, and defeats, in spite of our prayers.
Students may flunk exams, sick friedds may not recover, but with the gift of the spirit we st#ill
triumph. It is the best of all gifts, for it is the presence of God with us in whatever calm or
crisis we know. And it is the gift that cannot be given unless we ask for it, A father can give
food and shelter to a child, but he can give of himself, and his love, only when it is asked for &
accepted in gratitude. So, the spirit teaches us that the Kgdm of God is within us, and the spirit
of God is the freely offered gift of God to all who ask. God cares for us, God hears us when we
pray, and is pleased to give us what we need. We have that truth on the very best authority. Take
it, and live it.




5-11-86, Pentecost. One of the oldest lessons that humankind has learned is the danger inherent
in a life without challenge, a condition in which far too much comes far too easily. Ease, and
talent, and good fortune, these are not in themselves the problem. The danger appears when the
too-easy life destroys character and makes discipline and intelligence unnecessary. A century ago
it was the prevailing interpretation of history that where.the enviromment was too harsh, and wherg
it was too complaisant, societies-did not develope meaningful civilizations. That theory taught
that where the most arduous endeavor yielded the most meager of returns, frustrations brought hope-
lessness; where ripe fruitsz fell of themselves into the mouths of constant party-goers, easy living
brought meaninglessness. The Arabs, who'know more than we about too much good weather, have a pro-
verb that says, too much sun makes a desert. Students are fn rare moments of self-understanding
ashamed to admit thatin a course that has noftests and no requirements, they learn little. To those
to whom good things come without work, there lurks the danger. Today we are going to take another
look at a familiar event that offers us the exception to the rule. We have today the gift that
supports and strengthens, that guides and teaches, that abides, and does not weaken us, but ener-
gizes us, to do more than we could on our own. Text Acts 1,2. For Apr-May we are studying the
person & work of the holy spirit, the 3d person in the trinity. as Xns have understood the revelat of
God. Three of the lessons centered on the Holy Spirit abd the calling & ministry of J; today we
begin a unit of 3 lessons on the holy spirit and the church, or the hdly spirit and theteliever.

We go back to beginnings, back to the gift of the spirit, back to the virgin birth of the church.
Strange and miraculous things happened on that occasion, events the witnesses could not understand,
but could experience and describe in tones of awe and wonder that are still evident in. the account
written 60 yrs after. It was the Pentecost, which is the Grk word #8r 50th, and referred to the
Jewish festival of the first-fruits of the new plantings, and was the sabbath of weeks after the
passover. You remember it was the passover, and the shed blood of the sacrificial lamb on the door
post, that gave life to the enslaved Israelites in Egypt. They escaped their overlords in the con-
fusion of the death-aggel, and were protexted by the miracle of the red sea. Seven weeks after,
the sabbath of weeks, Moses received the law on Mt.Sinai, so the 50th day besame a special day of
remembering. 1t was an old tradition of the rabbis that on that hill God spoke the law in 70 lan-
guages, to be received by all nations, but only Israel heard it. Now, on the 50th day after the
passovery that marked the redemption of mankind by the shed badocod of the sacrificial son of man

all who were in the city heard the word of God in their own language. To Xns it WSW
God that came undeserved, the free offering of God to undeserving mankind that does not weaken, but
makes man whole and healthy. First we have the o omise of the power. Acts 1: 4~8. The verb in
v.ly is not clear in the originalj it could mean while eating with them, or while being assembled
$ogether with them, even while vamping out with them, for it is a military termj;we would say bivou-
ac. The ariginal mist have been misspelled or changed by a sleepy cepyist at some time. It was be-
fore J's departure, whatever the right word is. He commanded them not to leave Jerus, but to wait
for the prcmise of the power. The details of the events from the crucifixion to the pouring out of
the spirit cannot be reconciled from the available evidence. What happened first, or what happened
where, is a mystery we have to live with. There is a Galilean tradition €gdi23®y in which J told
Peter to go to Galilee after the resurrection, that J would go ahead of him and meet him there. But
here we have the clear command that the disciples not leave Jerus. They are to wait for the promisg
of the father, which was the lmptism of the holy spirit. The hardest thing for us to do is to wait.
John Milton wrote a sonnet on his blindness that ends with those familiar words, They also serve
who only stand and wait, and in context that means to have the humility to do the menial tasks, to
stand in the presence of the lordly, and wait upon their needs. But waiting in' the usual sense is
not an eas¥ task, however menial. It takes patéence to wait; it takes self-control not to do some-
thing foolish just to be doing something. The mark of the educated is their constructive use of
enforced leistwe. Colleges should offer courses in loafing wisely, in goofing off with single-mind
ed purpose. Many of us have professional degrees in action but are still in kindergarten in wait-
ing. But religion is in large part passive; to wait upon the Lord was the invitation of the pr@ph-
dts, as it is here. We are in no position to make demands of God, as if he were our servant to do
our bidding. Like the night watchman we await the coming of the dawn of God's word to us, ready to
obey as we can. The gift of the holy spirit was the promise of the father; it remains the promise
of the father; may we all have the faith to wait for it, and to know it when it comes, as surely it
shall, Look at the final question the disciples put to J before he disappeared from them in a cloug
v.6. They are presented here as completely misunderstanding what J meant by the promise of the Fa-
ther. They are still looking for a political state whose King is Jesus, whose people lived in faitkh
under the. Lorsiship of God. They were still looking for a restoration of the past glory of the King
dom of Israel, for that is what they understood of the. gospel. If the record we have is correct,

then in the most of his ministry J spoke often and compellingly of the Xgdm of God, but net much
about the holy spirit. By the time the book of Acts was written, as thegsequel to’theepspi of Lk,




theChurch had understood that the true return of J was in the gift of the holy spirit. There is in
this sentence.a strong element of historical truth, for we have a reddition of a misunderstanding
that had been clarified when the writing was done. And note too J's answer to the question, an ans
wer that the older gospel of Mark quotes J as saying much earlier (Ch 13, omitted in Lk). One anc-
ient version reads it, No one can know." Here the words are, it is not for you to know. Anyone who
claims to know times or seasons is a liar, and is to be suspect. V.8 is one of those landmark sen-
tences we need tomemorize and quote often--byt you shall receive power when the holy spirit has come
upon yon, and you shall be my witnesses to the end of the earth., Power was taken to mean the abil-
ity to(counteract naturg)in miracles; in our time, and for most of us, the power has departed, unles
.~ unless, we define miracles to mean upsetting re ture in other ways. But witnesses we can be, in our
joy and.in the competence with which we do what we are called upon to do in this world, in the way
we measure the present in the light.of past and future. We cannot recapture the glory that was in
the Jerusalem of David and Solomon, but we can transform the present, and we can await the future
with f,ith and hope. The spirit which is the gift of God will be present while we wait. And now
we read the major theme of the book of Acts, which is the working of the spirit upon the minds and
lives of human beings. Acts 2: l-i, This is the introduction to the subject that fills the entire
chapter, which is the birth of the Xn church. It begins with the gift of the spirit, which had ;
been the promise of the father before J was taken away in a cloud. As a result of the resurrectiorf/
human kind was given the pemanent presence of God among them. It is the Xm faith, and the gospel
accts testify, that God was present and acting in the world in J of Nazareth as God was present no-
where e3se., The writers and theelievers who held that view were proclaiming what had happened to
them, and in all sincerdéty; they were not trying to monopolize the human approach to God for per-
sonal gain, as some have attempted to do. These words are the transfiguration of the small band
who would take the gospel to the ends of the earth; this is the story of that pentecost. It was
the fiftieth day after passover, and the gift of the spirit was the equivalent in the new covenant
to the gift of the law. It was an experience that was unique at the time. We find it difficult
to brush aside the reactions of the hundred generations that have lived since that time, and to see
this as an entirely new thing, Earlier, the spirit was given to individuals, and was the vital pwr
of God in the world. Here it was. poured out upon a group, and from them, to all the world. It was
a frigghened group of disciples, in hiding for fear of their lives, now empowered and emboldened, to
stand up in public and state. their faith, even thoughit might well mean their death. It is that
turn-about in their behavior that requires explanation. If they were self-deluded, or = drunken, as
people then and since have charged, or even gictimds of poisoned mushrooms, as one recent b ook akis
alleges, we are left with the fact that it was their own lives at stake. We cannot kmow, but we
believe, we have faith, that what happened to themwas of God, was real, and forever changed their
lives and our own. And they were standing outside themselves, as the Grk word emstasy puts it.They
were all together in one place. Weare not told where it was, but there is a t radition that it was
in the same safe house, in the same upper room, where they had eaten the passover meak on the even-
ing that Xr was betrayed. Nor can we be sure who the ALL werej whether only the disciples, the 12,
upon whom the spirit fell, or the 120 we read about in Chap 1. But what happened to them was an
unforgettalle experience that turned them around and made them conquerors and witnesses and martyes
First was the sound, that they agreed sounded like the rushing of a gale. We have heard the moani
of the wind; in storms it has the noise of a railroad trainj; the old English word is wuthering, for
wind that blows along under the eaves of the house on the moor. They heard a sound that filled the
house. And then they saw the tiny fires, like tongues, that rested upon their heads. Fire is an
odd symbol of God's presence. But the really exciting thing was that every one of them was filled
with the holy spirit. It was a joy unspeakable, it was an emotional sense of elation, and happiness
and triumph. I can imagine that they all wanted to laugh, and sing, and shout, and leap and dance.
What they did was to speak in syllables that did not make sense, so excited were they at touching
the electric power that created and managed the world. It fulfilled the promise of the father, it
was thebaptism of thetholy spirit, it was the beginning of a new age in hugian existence.(:gt meant
that Pater's declaration of faith was the corredt answer, it meant that they had not been™hallucin-
ating when they saw 'and talked with the risem Xr. All understood what all were saying because they
shared the gift of the spirit, and all were talking about the goodness of God. When we talk about
the fundamentals, the needs and feelings that are common to all humankind, then we can all under-
stand. It is when we discuss the lesser things, as if they were the major things, that we create
noise instead of harmony. Ritual is a lesser, as is liturgy, and form, and costume, and ceremonye.
Sin and salvation, love and forgiveness, our needs and our failures, our hopes and ou::freams of
freedom in a world devoted to the reign of God--these are basics that we can understand.,) Pentecost

is the great gift of the spirit to mankind. You and I can receive it too, when we ask in faith and

in humility, from a generous God., It is the o ift w t, that have not worked for, that
makes us W 519, and human, and healthy. Ask,nggagae alf ggail recegge. 7




5-18-86, Gifts. Many yrs ago we had the great good fortune to live for a full yr in France, work-
at the university in the be=z utiful city on the Rhine River, the capital of the province of Alsacia.
At one of the gatherings we met a German worian who lived in the town just across the river. There
was something she wanted which we could provide~-~I have forgotten the details~-~and so we bundled it
up and entrusted it to the international postal union. To make certain that it would get to the wo
man with no difficulties of customs or inspections, we marked the parcel with the englishwrd gift.
Then it was that we learned what weshould have known before. A gift in one language is something
very bad and Vvery dangerouds in another. One person's gift is another person's poison; one's gift

is ancther's tmrden. Few indeed are the sources of conflict more fruitful than are the gifis we
have received, and how we make use of them. That is the theme of the lesson we have today, text 1
Cor 12. This is the 5th of a brief series of 6 lessons we have this spring on the holy spirit, the
3d person in the trinity, the manifestat of God we know least about and should know better. 1In
Apr we did 3 lessens on the holy spirit and the birth and calling and ministry of J; this month we
have 3 on the holy spirit and the church, and these of us who are members of it. Next month we be
gin a 3-month unit on 3 ‘of the OT prophets and what they have to say to us in these trying times.
But for todaywe need to understand the gifts of the holy spirit, and the nature and opportunity of
that which has been entmusted unto us. 1 Cor 12: L4-11. I never read any part of the NT ltrs to
the Ch at Corinth that I do not feel a pang that I could not visit it and get to know it. Every Ch
has its personality, its character, and they all differ in minute ways from each other. Go to your
own Ch and imagine yoursélf a visitor, there for the first time. But that brawling, vital, inspir-
ing group of brothers and sisters in the Ch at Corinth at mid-first century had a personality all
its om. Corinth boasted of its reputation as the most pgan city in the Medit woérld. It sat astrid
the major trade routes of the empire, and it received drifters and pleasure-seekers from all the
world. There is a lesson in the fact that in that seemingly inhospitable place Paul establ one of
the most infl Chs in all of that narrow world. Many of the members came to it out of a background
of material sensuality, and found it diffic to grasp the meaning of the Xn proclamat, even as many
of us do. But they did not lapse into apathy, nor did they gi¥e up the effort to understand. They
asked questions, and because Paul their minister was away from them, he ansd them in writing. The
result is a great gift to all of us 20 Cen)later, for we can read Paul's answers and s2@ not only
the way the Corinthians lived, but also the meaning of the new way of God in Xr. The passage we
have here came in response to questions from those quarrelsome Xns in Corinth. We can guess from
the answer what the question must have been; we can even guess what must have inspired it. As I
read it I can see the people of my own time in it; I can even see myself, and that is both more dif
ficult and more embarrassing. Some people in Corinth had heard about the speaking in tongues that
happened in Jerus on the day of Pentecost, when the holy spirit was poured out upon all pedple, not
just a chosen few, or upon one individ, as had been the case earlier. And there are two problems
w/speaking in tongues. One is that while it may be a genuine gift of the spirit, nobody can under-
stand what it means unless there is an interpreter. The other is that the people who have it, or
can fake it, which is too easy and perhaps too common, but those who have itf}egard themselves as
better than the rest of us, closer to the spirit, nearer to the hemrt of God. I can guess that some
of the Cor. Ch. spoke in toggues, and called it a gift, and set themselves above the flock. And some
body asked Paul abtout the pecking order, the ranks of the gifts of God. So we have 3 Chaps of this
1tr on the subj of gifts, talents, abiliti€s. And everyone who feels himself better than another,
or less than another, because of what they can do, need to read and re-read these lines. In the
short passage we read there are two major lessons for us. One is that there is a variety of gifts;
every one of us has a gift, but the gifts are different; the gther is that whatever ability or cap-
acity we have IS a gift of God acting thru the holy spirit. With those two lessons before us, then,
" let us go phrase by phrase thru these verses. Paul wanted the people of the Cor Ch to know that God
works thru every one of us who will permit him, and that none of us should boast about that fact.
He also wanted to emphasize what is the meaning of the incarnation--~that there is no dividing line,
ne wall of spparation, between sacred and secular. Some are called to serve God in what we call
full-time gospel ministry, in the Ch. Others are called to what we OUGHT to call full-time gospel
ministry outside the Ch, on week-=days, in business, in the professions, in the crafts. Vocation, the
call of God, comes to all of us, and no ¢alling stands aboveAanother in the purposés of God. To con=-
tinue to act and to believe as if there were a fence between pew and pulpit,-or a hierarchy of gifts
that makes one more valuable than another, is to miss the meaning of incarnation. Paul illustrates
this truth--which we call the doctrine of vocation--with a passage in which he uses, and re-uses,
the word translated varieties.Wlhree times the same word appears--in the older transl KJV this iter
ation is lost to the reader. Al] are gifts; we have no talent or ability of ourselves, but they
are different. They are differept, but they all come from the same God. GCod in three perscns gives

W“*bhrei!j%rarie‘l:.:i.es of gifts, and varieties of service, and varieties of working. Spirit, Lord, which
meand’'Jesus, and God, who is fatlier. Paul did not have a fully-developed doctrine of the trinity,




because he did not yet need it, but he was fully aware that God acted in a variety of persons to
bestow a variety of gifts. It is of interest that he distinguished between service and working;
both mean that we do cur faitig as well as proclaim it. Working is a more general term than service,
as service is the activist side of faith. The same member who teaches, or witnesses, could be the
same person who washes the spoons or cuts the grass in the churchyard. Gifts are not to be used as
measures of ranking, or for personal gain; v.7 says they are for the common good. It requires a
person of very strong self-control, and an immoderate dose of humility, who has a gift for organiz-
ing or managing, not to feel superior to the humblest brother or sister. The gift that divides the
brotherhood is not from God; what we do and say and teach and demonstrate must make the community
healthier, and stronger, and closer together in spirit. In vv 8-11 there are 9 different gifts of
the spirit, and they are listed with repetition that gets almost tothe point of boring us with the
sameness of itﬂﬁthat every one of them comes from the same spirit. The lesson for us, one we must
remember, and repeat with the same monotony we hear in this passage, is that there are different
gifts”but the same God gives them. Some time ago I ordered some dwarf apple trees that had been
grafted so that the one stem would produce four different kinds of apples. Thex did not long sur-
vive, but the idea behind them is the same as we have here. On each tree grew red apples and gold~-
en, delicious for eating and tart for pies. Different fruit, from the same stem. Could any of
those apples look upon the others and say, Hey, I'm better than you; or say, Hey, my taste is my
own doing? No; each was dependent upon the common stem, and each had a place in  the world of ap-
ples. The differences in what we can do dre like that L~in-1 apple tree. Varieties of abilities,
but the same source of mourishmt. We should give thanks that we are different, and can excel at
different things., Wouldn't it be a boring world if everybody had the same color hair and eyes, or
the same preferences in food and fashion, or had to march lock-step in the same regimented society?
There would be no commerce if everybody fammed and nobody went to the farmer's market for food;there
would be no richness to 1ife if everybody had the same talent. Can you imagine the terrors in a
world in which everybody was a garrulous history teacher, or if everytody played the oboe and nobod
piayed the flute? Nine times Paul made that point here. To each is given the manifestation, the
evidénce, of the spirit, for the common good, v.7. V.8, to one is given thru the spirit 'the speak-
dfg of wisdom, to another the speaking of knowl--thru the same Spirit., I find it extremely meaning
ful that Paul distinguished between wisdom and knowl, and I could wish there were time to play with
that idea. A1l around me I hear people saying that we are in an explosion of knowl-~though I would
rather use the word information for that--but I have never hezrd anybody bemoan the excess of wis-
dom. Wisdom describes the ability to use knowledge to a mseful purpose, Some of us can learn and
teach the rest of us the facts--of theology, or bioclogy, or physics, or nuclear-powered generating
plants. Others of us can understand the ethical implications, or the philosophical effects, of a
theological theorem, or genetic engineering, or the risks of core melt-down in a plant. Apd it is
important, even crucial, for us that we understand that there is no difference in rank or effect of
those talents., All gifts are from the spirit, and gifts come in diffepent shapes and sizes. Last
month the chronicle of higher education ran an essay on the idea of collegiality as the answer to
jealousies and contentions on college campuses. It meant something that the scholastic community
must come back to the idea Paul expressed in these lines. Some teach knowl, others speak wisdom,
and neither has the right to condemn the dher for being impractfical, or only practical. We need
both in this world; we are incomplete without both. V,9 reminds us that faity is itself a gift,
and comes fromthe spirit. If we have it, we should gi¥e thanks for it, ‘for it is not something we
can do of ourselves. Faith as trust in God is not given fo all of us.) Those who have it are not
better than those without it; happier, psrhaps, because Xkm it is given to them to stand in the sun
light of God's love in ways that others can never understand--even though they too stand in that
same warmth and closeness. The gift of healing is another, and it too cores from that same spirit.
Some of us have it, and do not know it. For some of us, the touch of the hand upon another is a
‘calming and a healing touch. Try it, and see if you have it. To others is given the gift of mirac
les, a gift some of us are tempted to ridicule or belittle. How do you know the gift was not given
to you until you try? That same spirit gave to ‘some of us the gift; it is valuable, it is a marvel,
ut it ranks alongside uttering knowlegge or speaking in tongues, or explaining whal the mystery
ayllables méan. All of this leads to the summation in v,11, which we should underline, and memor-
ise, dnd rEwexdmxx rejoice in. All of these gifts, every gift, of whatever nature, are inspired by
one and the same spirit, who distributes to each one of us individually as it pleases him. Some of
us can speak, some can teach, some can bring the word of God to this present generation and to this
particular group of believers, but most of us are given the abilities that are needed to show forth
the glory of God in the secular and the every-day. The ideal to which Paul points in these lines
is the unity of the felwshp in the variety of activities and talents. And it is the spirit of Gog
who gives themboth. No thing that the spirit gives can be anything but spiritual. In that is
the wholeness and the worship of the individual in the community. :




5-25-86. Fruits. There is a story about a farmer plowing with one mule. A neighbor heard him yell
at the lone creature--giddyap Pete; Giddap Barney; Giddap Johnny; giddap Tom. ‘ﬂb called over to
the farmer, how many names does that mule have? The farmer ordered the mule to stop, left the plow,
came over to the fence, and whispered: he has just ome name; his name is Pete. But he's an ornery
mile who won't work if he thinks he's doing all the pulling. I put blinders on him, yell a lot of
names at him, and he thinks he's in a team with three other mules helping him. It's a good story,
and it also has a lesson in it. There is a strong dose of mule in all of us; we work better when we
see that we are not alone, that the burden is being shared, that another is helping pull the load./
That is the meaning of the promise of the holy spirit. Even when weaare alone and to all evidence
unaided, even when we think that no one knows our sorrow or can feel our pain, there is the spirit
of God with us, and around us, and in us, to comfort and s trengthen, to heal and to instruct. We
need no play-acting, no calling upon mules thatare not in the field, to fool ourselves. We have the
promise, and nothing is so certain as the promise of God. The test of the presence is the fruit,
the result. By their fruits you shall know them, J said; the same goes for the working of the spiri
within us. Let us consider for a few minutes the results of the spirit's presence among us, text
Gal 5,8. Today we come to the final lesson in a miniseries on the life & work of the holg spirit.
Next week we begin a new topic, a study of 3 OT prophets; those who would like a listing of texts...
We began the present series in the midle of Apr, with 3 lessons on the holy spirit & J's birth &
ministry, and then there were 3 on the holy spirit & church and the believers. Today the session is
entitled the fruit of the holy spirit. From the beginning there have been imposters, charlatans,
thieves, who have claimed to have the spirit of God, but whose lives and attitudes belied the claim.
None of us is strong enough, or pure enough, to throw the first stone, of course, and to judge meang
that in like mamner we shall ourselves be gudged. But we kmow an oak tree by its leaves, and its
bark, and by its fruit. The working of the leaven in the meal produces the rising of the bread; we
cannot see the microscopic cells that expand upon the sugar and produce the gas that makes the bub-
bles; but we know they are there when we see the result, the bubbles in the dough. So we see the
presence of the spirit in the result. It is a gift, freely given to those who ask, and the spirit
works changes in personality and in attitude. That is the proclmmation of the text before us today.
Gal 5: 13-26. This is part of a letter Paul wrote about AD 56 to a group of churches in a region of
AsMin kmown as Galatia. It is evidenB®¢from the content of the ltr that someone, or a group of some-
1.0;95, had visited these churches to command them to practice all of the ritual and law of the Jewish
6€, as a prerequisite to becoming Xn. It was the central probl that Paul had to face in his
missionary effort. He was given the assignmt of working among the nations, the gentiles, people who
were by Jewish law pagan, ceremonially unclean, their food an affront to the righteous, their pleas-
ure-centered lives a blasphemy, their rejection of the moral code a shocking invitation to disaster.
The faithful of the old tradition could not sit at meals with them, for they were unclean. -To ac~-
cept them as brethren for whom Xr also died, without requiring them to meet every condition of the
pious Jew, was to lose the idea of the fulfillmt of the law, and to cut Messiah from his roots in
Israel., It remains among us today a very diffic thing to tell people that the law no longer applies
that nething we can do will win the favor of God, unless God give it when we ask, that all things
are legal to those who love God and are guided by his spirit. Doesn't it mean that there shall be
sensual orgies instead of restrained worship? is there no place for obedience in this religion of
freedom? It is a fine line indeed, and many of ws fail to understand it, or to respect it. There
are still many people who will quote the ancient«comdmts, as well they might, and overlook the fact
that what none of us cah keep, what none of us can do in ourselves, has been kept and done for us
by the only innocent adult who ever walked upon this earth. And one of the most confusing of all
seripture is this Sth chapter of Galatians. It has bothered me for what will soon be 50 yrs, and I
am not sure even yet that I can understand it, and help some of you to understand it. It begins w/
that ringing declaration of independence--for freedom Xr has set usfree; stand fast therefore, and
do not submit again to the yoke of slavery. If we receive circumcision, which was the crucial rite
the Judaizers demanded of all proselytes, v.2, Xr will be of no advantage to us, for if we keep that
part of the law, we are bound to keep all of the law. We could understand the same of every aspect
of the law. It is an entity we cannot add to or take from as we choose; we cannot sit in judgmt on
God the law-giver, to find fault with what we do not relish, or camnot understand. To take one com-
mandmt as an @bsolute is to tie us totally to the whole list. But the law no longer binds us; for
freedom Xr has set us free; let us not return to the yoke of slavery. But somewhere there is a mor-
al law we break only to our own destruction. V,13: for you were called to freedom, brethren; only
do not use your freedom as an opportunity for the flesh, but thru love be servts of one another. For
the whole law is fulfilled in one word, which is the law of love, love neighbor as we love our selves
And with that we are back to the GreatComdmt, which you remember led to the parable of the good Sam-
aritan. Paul does not here describe who his neighbor is. But here the confusion is compounded. We

are free from the law, and yet we are under the law. No law can touch us, and still we must bbey
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the law. Take a look at what this chapter te1ls us. V .18 you dre led by the spirit you are

not under tha laws but for those who continue to live by the measure of the pagan society around
them, there can be no membership in the family of God. There is alist of semsuous practices here,
and then, v.21, the warning: those who do these things shall not inherit the Kgdm of God. This is
what has confused and bewildered me in years past. A mind like Paul's would not commit so grievous
an inconsistency as to say in one breath, there is no lew; for freedom Xr has set us free; and then
a few lines farther say, still, but on the other hand, the law is so rigomous that drunkenness, car
ousing, immorality, impurity, behavior we all know sbout and some find irresistible, all such shall
be shut out of the family of God. I have read and re-read these words many times in search of the
explanation. And one day it came to me.A The key is in V.18. Who is in charge here? To whom have
I entmusted the control of my life? To those who permit the spirit of God to lead them, there is
no law. But, and here is the important consideration, those whose lives reach no farther than the
flesh, the stomach and the nerve-ends, the law femains inexorable. This is not a contradiction;
it is a description of two different life-styles. One of the most impressive of the Italian Renais-
sance writers spoke of the glory of mankind; the only creature, he said, who had a choice of what
he would be. Angels have no choice; they must be angels; pigs have no chdice either; they must be
pigs. But it is to the glory of humankind that we can bé either. Some of us prefer the 1ife of
the pig, others attain unto the angels; most of us bump along between the two, sometimes one, rarely
but actually the other. We are free to be independent of the law, but only if we are led by the
spirit of God. Freedom is for the commltted»—and it is better perhaps tossy that freedom is for
the enslaved, those who live by the spirit of Uod are truly free. And from the binding to the will
of God comes serfice to neighbor--v.13, use freedom not to drag spirit thru fleshly pleasure, but
use freedom thru love to be servants of those who are in need. The works of the flesh are evident
to all, and they were alsc well-known to the students of Grk ethics, for there are similarities in
this to the teachings of stofc and epicurean and the students of Socrates. " But look at the fruits

f the spirit, bdginning wfv.22. When we permit the spirit to invade us and teach us we have a
different character and personality. It is also different in significant ways from the best ethics
of the Grks. Here Ashens and Jerusalem stand in contrast. The first fruit is love, and that is
the basic difference with what the Graeco-Roman mind taught. The word is agape, an idea the Grks
did not make much use of, but which to Paul was the basis of the revelation of God in Xr. It meams
love, but love that is uncaused, love that flqws from the nature of the lover rather than out of
admiration or being enamored by the object. “od so loved the world, we are told, and we know it
was not that the world was lovely, or lovable, but that the nature of God is love. Love as agape
is set in opposition to love as eros; agape gives the connotation of God reaching down to man, by
grace, that while we were yet sinners Xr died for us; we did not have to stop being sinners, in
fact we could not stop being sinners on our own will. But God loved, and reached out to us. In
the spirit we can see however dimly the great sea of God's love for us, unlovely and unlovable, and
can share that love with neighbors who may also be unlovely and unlovable. Joy goes beyond happi-
ness just as agape goes beyond eros. Happiness is being warm, and well-fed, and loved; joy is know-
ing contentmt when cold and hungry and alone. Happiness comes from outside; joy is from within;
happiness is temporary and conditional, joy is forever and nothing can separate us from it. Peace
is a state of mind, not a condition of world politics. We live in a violent world that is not de-
monstrably more courtecus and civil than was the maglned primitive world of Thomas Hobbes, where
brutish beings met upon the darkling plain. Ireme means peace s peace with God who has brought us
near who waseafar off, God who has by faith acceﬁ%go what was unacceptable. It is a peace that is
beyeond human understandlng,heyond human achievemt, and it begins with values that are beyond the
present and the material, sc that quarrels can never begin. It is not passive imperturbability nor
the calm at the eye of the storm. It can speak truth to power because it knows it is a temporary
sojourner in this world, using things it cannot take when it leaves. Love, joy, peace, gentleness,
self-control These are the results of the gift of the spirit, and there can be no law against
them. There is an old proverb that says that where people are good, laws are unneeessary; where
people are bad, laws are broken. This is a case of unnecessary law. One who knows that things can-
not satlsfy‘the human spirit needs nc law against theft; one who respects human 1life needs no law
against killing. As we live by the spirit, may we also walk by the spirit; not of law, not of o-
bedience, not of good works, lest any of us should boast. Freedom before God and man is a magnifi-
cent gift that can only come to those who live above the law. This yr is the centennial of the
statue of liberty. She is being cleaned and strengthened for other centuries. A process intended
to shine her cheek has instead left it dark and looking unclean. It is a mrable of man's quest
for liberty, and for cleansing of the spirit, without the spirit. The holy spirit of God is the
gift that makes us whole, and joyous, knowing peace amid vieolence and cleanliness in filth. Ask,
and it shall be given,




